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Praise be to Allah, Most High,
Whose blessings multiply,
From grateful hearts our thanks arise,

A praise both pure and blessed likewise.

Upon Muhammad %, mercy’s light,
Who guided us through the darkest night,
The seal of Prophets, leader dear,

Whose path illuminates the way so clear.

Upon his blessed family pure,
May blessings endlessly endure,
As once on Ibrahim (as) bestowed,

And through his noble lineage flowed.

On Companions who held firm and true,

Who by the Prophet's ¥ guidance grew,

Their faith, a beacon through the night,
Guiding believers toward the light.

To Allah, Lord of endless grace,
Who guides us to the highest place,
Most worthy of all praise sincere,

Through endless time, from far and near

4|Page



Prologue

This study undertakes a comprehensive examination of one of the most contested
questions in Islamic intellectual history: the authorship of al-Figh al-Akbar,
traditionally attributed to Imam Abu Hanifa (d. 150 AH / 767 CE). While this
foundational text of Sunni creed has shaped Islamic theological discourse for over
a millennium, a small minority has questioned the authenticity of its attribution
to Imam Abu Hanifa, citing suspected anachronisms in parts of its textual wording
and concerns about the reliability of the chains of transmission. This work seeks
to address some of these doubts through a systematic analysis of both manuscript
evidence and scholarly testimony spanning ten centuries.

The opening section will examine the assumption underlying some modern
criticisms—that Imam Abu Hanifa transmitted knowledge exclusively through oral
instruction and composed no written works. Through careful analysis of historical
reports and biographical accounts, it will be demonstrated that Imam Abu Hanifa
did indeed produce written texts that circulated among his students. This
contextual foundation is essential for establishing the plausibility of his
authorship of al-Figh al-Akbar and understanding the treatise within the
intellectual environment of the second Islamic century onwards.

The study will also mention the two principal transmissions of al-Figh al-Akbar:
one through Hammad ibn Abi Hanifa, the Imam's son, and another through Abu
Muti® al-Balkhi, his student. Additionally, the terminological significance of "al-
Figh al-Akbar" in early Islamic discourse will be explored, clarifying how this
phrase distinguished matters of creed from jurisprudence, thereby situating the
treatise within its proper discursive context.

At the heart of this study lies the presentation of a remarkable codicological
discovery: marginal annotations found within a commentary on al-Figh al-Akbar
by Shaykh ‘Umar ibn Mustafa al-Amidi al-Diyar Bakri (d. 1263 AH) document the
historically significant discovery of what was identified as Imam Abu Hanifa's
autograph manuscript of al-Figh al-Akbar, reportedly uncovered in Kufa, Iraq,
during the year 600 AH.

Detailed codicological analysis of this manuscript will be provided, examining its
physical features, provenance, and the scholarly annotations it bears. Particular
attention will be given to the attestations of authenticity made by scholars, which
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links al-Figh al-Akbar to an unbroken chain of scholarly validation extending
across over ten centuries.

To assess the significance of the manuscript evidence, the scholarly credentials
of the key figures involved in its authentication will be examined, including Imam
Muhammad Murtada al-Zabidi (d. 1205 AH) and Shaykh ‘Umar ibn Mustafa al-Amidi
al-Diyar Bakri. Through biographical analysis and validatory testimonies, their
reputations for precision, reliability, and scholarly integrity will be established,
thereby demonstrating the weight their attestations carry for the authentication
of al-Figh al-Akbar to be definitively by the pen of Imam Abu Hanifa.

The largest section of this work will present a comprehensive survey of fifty
scholarly attestations affirming Imam Abu Hanifa's authorship of al-Figh al-Akbar,
arranged chronologically from the 4th century AH to the modern period.
Beginning with early authorities such as Ibn al-Nadim and ‘Abd al-Qahir al-
Baghdadi, and extending through later jurists, theologians, historians, and
bibliographers, this survey will demonstrate the remarkable continuity of
recognition across time and geography. The testimonies encompass scholars
from Iraq, Syria, Egypt, Khurasan, Central Asia, the Indian Subcontinent, and the
Ottoman domains, representing not only the Hanafi school but also leading
authorities from the Shafi‘1 and Hanbali traditions, as well as figures recognised in
contemporary Salafi scholarship.

The broader significance of this cross-school (madhhab) recognition will be
analysed, demonstrating that affirmation of Imam Abu Hanifa's authorship was not
merely an internal Hanafi claim but represented genuinely dominant scholarly
acceptance spanning the Sunni tradition. This breadth of acceptance reveals how
al-Figh al-Akbar became embedded in the collective heritage of Sunni orthodoxy
and challenges interpretations that dismiss its attribution.

This work will synthesise the manuscript and testimonial evidence to reflect on
their implications for understanding how Islamic orthodoxy was constructed,
verified, and transmitted in relation to al-Figh al-Akbar and its major
commentaries. It will be argued that textual authenticity in the Islamic tradition
was preserved through multiple, reinforcing mechanisms: codicological
preservation, chains of transmission, scholarly validation, and repeated cross-
generational affirmation. The case of al-Figh al-Akbar thus exemplifies the
sophisticated processes by which some early Islamic texts achieved canonical
status and demonstrates the necessity of combining textual criticism with
intellectual history in the study of disputed attributions.
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Chronological Attestations of Imam

Abu Hanifa's al-Figh al-Akbar

Century AH Scholar Death Date (AH / CE)
Sth ‘Abd al-Qahir al-Baghdadi 429 AH /1037 CE
Sth Sa‘id al-Ustawa'1 al-Naysabuirt 432 AH/ 1040 CE
Sth Abi al-Faraj ibn Abt Ya'qib al-Nadim 438 AH /1046 CE
Sth Ahmad ibn Muhammad al-Natifi 446 AH /1054 CE
5th Abii al-Muzaffar al-Isfara In1 471 AH/ 1078 CE
Sth Fakhr al-Islam al-Bazdawi 482 AH /1089 CE
5th Abii al-Yusr Muhammad al-Bazdawi 493 AH /1099 CE
6th Abil al-Mu'mn al-Nasaft 508 AH/ 1115 CE
6th Abil Ishaq al-Saffar 534 AH/ 1139 CE
6th 'Ata' al-Juzjant before 565 AH/ 1169 CE
6th Muhammad KardarT al-Baratqini 642 AH / 1244 CE
7th Mankiibars al-Nasirt 652 AH /1254 CE
7th ‘Abd al-‘Azim al-Mundhirt 656 AH / 1258 CE
7th Al ibn Muhammad al-Ramushi 667 AH /1268 CE
7th Mas ‘iid ibn Shayba al-Sind1 c. 7th century AH
8th Hafiz al-Din al-Nasafi 710 AH/ 1310 CE
8th Husam al-Din al-Sighnaqt 714 AH/ 1314 CE
8th Ibn Taymiyya 728 AH /1328 CE
8th Ala’ al-Din al-Bukhart 730 AH /1330 CE
8th Shams al-Din al-Dhahabi 748 AH / 1348 CE
8th Ibn Qayyim al-Jawziyya 751 AH /1350 CE
8th ‘Abd al-Qadir al-Qurashi 775 AH /1373 CE
8th Akmal al-Din al-Babarti 786 AH /1384 CE
8th Sadr al-Din ibn Ab1 al-‘1zz 792 AH /1389 CE
8th Badr al-Din al-Zarkashi 794 AH /1391 CE
9th Muhammad al-Kardart 827 AH /1423 CE
9th Ibn Nasir al-Din al-Dimashqi 842 AH/ 1438 CE
9th Ibn Hajar al-*Asqalant 852 AH /1449 CE
9th Badr al-Din al-‘Ayni 855 AH/ 1451 CE
9th Qasim ibn Qutlibugha 879 AH/ 1474 CE
9th Ilyas ibn Ibrahtm al-Siniibi 891 AH /1486 CE
10th Ishaq al-Hakim al-Rtmi 950 AH /1543 CE
10th Muhammad ibn Baha’ al-Din 956 AH /1549 CE
10th Ahmad Tash Kubri Zadah 968 AH /1560 CE
10th Abii al-Muntaha al-Maghnisaw1 1000 AH /1591 CE
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Century AH Scholar Death Date (AH / CE)
11th ‘Alf al-Qart 1014 AH/ 1606 CE
11th Mar T al-Karmi al-Hanbal1 1033 AH/ 1624 CE
11th Hajj1 Khalifa 1067 AH/ 1657 CE
11th Kamal al-Din al-Bayadi Zadah 1098 AH /1687 CE
12th Abt Sa‘1d al-Khadim1 al-Hanaft 1156 AH/ 1743 CE
12th Muhammad Murtada al-Zabidi 1205 AH/ 1791 CE
13th ‘Abd al-"Al1 al-Laknaw1 1225 AH/ 1810 CE
13th ‘Umaribn Mustafa al-Amidi al-Diyar Bakri1|1263 AH / 1847 CE
13th “Abd al-Qadir al-Sylhet1 1297 AH /1880 CE
14th ‘Abd al-Hayy al-Laknawt 1304 AH /1886 CE
14th Muhammad Zahid al-Kawthart 1371 AH/ 1952 CE
15th ‘Abd al-Rashid Nu‘manit 1417 AH /1999 CE
15th Wahbt Sulayman Ghawjt al-Albant 1434 AH /2013 CE
15th Inayatullah Iblagh 1440 AH /2019 CE
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Attestation that Imam Abu Hanifa was
a compiler of books

There are two separate transmissions [riwaya] of the treatise called al-Figh al-
Akbar. One of these transmissions belongs to Imam Abu Hanifa's son Hammad ibn
Abi Hanifa, and the other to his student known as Aba Muti"al-Balkhi. The contents
of these two transmissions, both called al-Figh al-Akbar, differ from each other.
Later, Hommad ibn Abi Hanifa's transmission became famous as al-Figh al-Akbar,
while Abu Muti' al-Balkhi's transmission became famous as al-Figh al-Absat.!

Some have contested the assertion that Imam Abu Hanifa authored some written
works; however, the following textual evidence demonstrates otherwise:

Imam Abu ‘Abd Allah al-Saymari al-Hanafi (d. 436 AH) mentioned in his Akhbar
Abi Hanifa wa-Ashabih (p. 16):
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“‘Umar informed us, he said: Mukram narrated to us, he said: Ahmad ibn ‘Atiyya
narrated to us, he said: I heard Abu Nu‘aym saying: Abu Hanifa, may Allah have
mercy on him, was handsome in face, garment, and sandal, and was generous and
charitable to everyone who came around him. The first one to write down his books
was Asad ibn ‘Amr al-Bajali, and he was given the kunya Abu ‘Amr.”

p. 85:

! See the quotation below from al-Qadi Kamal al-Din al-Bayadi Zadah al-Busnaw1 (d. 1098
AH).
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‘Umar ibn Ibrahim informed us, he said: Mukram narrated to us, he said: Ahmad
ibn ‘Atiyya narrated to us, he said: Nasr narrated to us from "Alj, he said: ‘Abd Allah
ibn Dawud narrated to us, he said: "Whoever wants to escape from the humiliation
of blindness and ignorance and find the pleasure of jurisprudence, let him look
into the books of Abu Hanifa."

p. 87:
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Al-‘Abbas ibn Ahmad narrated to us, he said: Ahmad ibn Muhammad ibn al-
Mansuri narrated to us, he said: ‘Ali ibn Muhammad al-Nakha'1 narrated to us, he
said: Al-Hasan ibn Qutayba narrated to us, he said: Harmala ibn Yahya narrated to
us, he said: I heard al-Shafi‘i saying: "Whoever does not look into the books of Abu
Hanifa will not become deeply learned in jurisprudence."

Al-Khatib al-Baghdadi (d. 463 AH) mentioned in his Tarikh Baghdad (10 /20):

%SLE“)AJ Lgy Cudd-| Sloeol odus OIS L8 c@g\ b ade J5 &f Boluo 08 oy ‘éj\;/b e o o5 JB
yéujcﬂawyw:W&ﬁjc%&%igﬁfygﬁhfaﬁré\Sl;éwbié:d\.‘ecﬁ.gl&
13be] Whns JST azy 5 olins : o cbomws.

“Yahya ibn Ma'in said: A man who was truthful informed me that he visited him at
Bab al-Karkh. He said: The companions of hadith were with him one day and he
was dictating to them. He said: I looked and there was a book from the books of
Abu Hanifa in his lap, and he was dictating to them: ‘Khusayf from Sa‘id ibn Jubayr,
and Salim from Sa‘id,’ meaning that he was putting a chain of transmission for
each issue.”
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Also on 15 /459:
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Abu Bishr al-Wakil and Abu al-Fath al-Dabbi informed me, they said: ‘Umar ibn
Ahmad al-Wa'iz narrated to us, he said: Ahmad ibn Muhammad ibn ‘Isma al-
Khurasani narrated to us, he said: Ahmad ibn Bistam narrated to us, he said: Al-
Fadl ibn ‘Abd al-Jabbar narrated to us, he said: I heard Abtu ‘Uthman Hamdun ibn
Abi al-Tusi saying: I heard ‘Abd Allah ibn al-Mubarak saying: I came to Syria to see
al-Awza‘1l and I saw him in Beirut. He said to me: "O Khurasani, who is this
innovator who appeared in Kufa, nicknamed Abu Hanifa?" So I returned to my
house and devoted myself to the books of Abu Hanifa, and I extracted from them
issues from the finest of issues, and I remained at this for three days. Then I came
on the third day - and he was the muezzin of their mosque and their imam - with
the book in my hand. He said to me: "What is this book?" So I handed it to him, and
he looked at an issue in it that he came across, saying: "Al-Nu‘'man ibn Thabit." He
remained standing after he called the adhan until he read a portion of the book,
then he put the book in his sleeve, then he made the igama and prayed, then he
took out the book until he finished it. Then he said to me: "O Khurasani, who is
this al-Nu‘'man ibn Thabit?" I said: "A sheikh I met in Iraq." He said: "This is a noble
one among the sheikhs. Go and seek much from him." I said: "This is Abu Hanifa
whom you forbade me from."

2 A similar report with a chain of transmission was recorded by Imam Abi ‘Abd Allah al-
Saymari al-Hanafi (d. 436 AH) in his Akhbar Ab1 Hanifa wa-Ashabih (1/85).
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Abu Ya'la al-Khalili (d. 446 AH) mentioned the following incident in his al-Irshad
fi Ma'rifat ‘Ulama’ al-Hadith (1/431-432):
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“No.one narrated the Musnad of al-Shafi‘i from al-Muzani except his nephew al-
Tahawi the Hanafi. I heard ‘Abd Allah ibn Muhammad al-Hafiz saying: | heard Ahmad
ibn Muhammad al-Shuruti saying: I said to al-Tahawi: "Why did you oppose your
maternal uncle [Isma‘il ibn Yahya al-Muzani]| and choose the school of Abu
Hanifa?" He said: "Because I used to see my maternal uncle [Isma ‘il ibn Yahya al-
Muzani| constantly looking into the books of Abu Hanifa, so for that reason I
transferred to him."

Al-Khalili, may Allah have mercy on him, said: Al-Tahawi has authored books in
hadith, and he was knowledgeable in hadith.”

Dr. Muhammad Mustafa al-A 'zami [d. 2017] mentioned in the introduction to his
editing of the Muwatta of Imam Malik ibn Anas (1,/271):
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“Yes, it is established that Malik looked into the books of Abti Hanifa and benefited
from them, as al-Darawardi and others narrated according to what Ibn Ab1 al-
‘Awwam recorded, where he said: Yusuf ibn Ahmad al-Makki narrated to me,
Muhammad ibn Hazim al-Faqih narrated to us, Muhammad ibn ‘Ali al-Sa’igh in
Makka narrated to us, Ibrahim ibn Muhammad narrated to us, from al-Shafi'i, from
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‘Abd al-"Aziz ibn Muhammad al-Darawardi, who said: Malik ibn Anas used to look
into the books of Abu Hanifa and benefit from them.
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It is also established that Malik met with Abu Hanifa whenever he performed
pilgrimage (hajj) and visited the (grave of the) Prophet, peace be upon him, such
that when Abu Hanifa was asked about the scholars of Madina, he said: ‘If any of
them excels, it is the fair-haired, blue-eyed young man.’ And in another narration:
‘I saw scattered knowledge there, and if anyone collects it, it would be the white-
complexioned, reddish young man,” meaning Malik. As mentioned in Intisar al-
Faqir al-Salik li-1-Imam al-Kabir Malik by Muhammad ibn Isma 1l al-Gharnati then
al-Qahiri al-Maliki.”

Imam Jamal al-Din Abu al-Hajjaj Yusuf al-Mizzi (d. 742 AH) mentioned the
following in his Tahdhib al-Kamal fi Asma" al-Rijal (19 /98):
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Abu Bakr Muhammad ibn ‘Umar al-Razi al-Hafiz said: There was no one in this
community with better memorization than Abu Zur‘a al-Razi (d. 264 AH). He had
memorized seven hundred thousand hadith, and he had memorized one hundred
and forty thousand [narrations] in exegesis [tafsir] and recitations [qgira’at]. He
said: He memorized the books of Abu. Hanifa in forty days and would recite them
like water. He said: And he did not know a twenty-dirham weight from a five-
dirham weight.”
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Imam Abu Hanifa on al-Fiqh al-Akbar

Concerning the term al-Figh al-Akbar and its practical implementation by Imam
Abu Hanifa, particularly in connection with his instruction to his son Hammad to
"learn kalam [theology], for it is the greater jurisprudence [al-figh al-akbar]," the
following account is preserved by Imam al-Muwaffaq ibn Ahmad al-Makki (d. 568
AH) in his hagiographical work Manaqib Abi Hanifa [The Virtues of Abu Hanifa, pp.
183-184]:
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3 Dar al-Kitab al-‘Arabi, Beirut, 1401 AH - 1981 CE.
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“Zahir al-Islam Abu al-Mahasin al-Hasan ibn ‘Ali al-Marghinani informed me in his
letter to me from Bukhara. My uncle Shams al-Islam Abu al-Qasim Mahmud ibn
‘Abd al-‘Aziz informed us. The Imam Ibrahim ibn Ishaq al-Marghinani informed
us. The Imam Isma‘il ibn "Uzayr informed us. Hamid ibn Mihran informed us. ‘Abd
Allah ibn ‘Isam informed us. ‘Isaminformed us. Isma‘il ibn Muhammad informed
us. The Shaykh Abu ‘Abd Allah ibn Abi Hafs informed us. My father informed me.
Al-Qasim ibn Ghassan informed us. My father informed me. ‘Umar ibn Hammad
ibn Abi Hanifa informed me from his father Hammad, who said: Abu Hanifa used to
command me to seek kalam [theology] and would frequently urge me toward it,
saying: ‘O my son, learn kalam [theology], for it is the greater jurisprudence [al-
figh al-akbar].” Hammad said: So I used to seek kalam [theology] seeking to please
my teacher until I understood it and became proficient in it, then I sought it for
myself and for my desire. He said: My father, may Allah have mercy on him, came
to me one day while I had a group of companions of kalam [theology] with me and
we were debating a topic and our voices had become loud. When I heard his
movement in the house, I went out to him. He said to me: ‘O Hammad, who is with
you?' I said: ‘So-and-so and so-and-so and so-and-so,’ naming those who were
with me. He said: ‘What are you engaged in?’ I said: ‘Such-and-such topic.’

He said to me: ‘O Hammad, abandon kalam [theology].’ He said: I had never known
my father to be inconsistent or one who commands something then forbids it, so
I said to him: ‘O father, did you not used to command me to do it?’ He said: ‘Yes,
my son, and today I forbid you from it.’ I said: ‘Why is that?’ He said: ‘O my son,
these people who disagree in the topics of kalam [theology] whom you see were
upon one opinion and one religion until Satan stirred discord among them and
cast enmity and disagreement between them, so they became divided, and some
began to declare others disbelievers. The elders and people of safety were greatly
troubled by this, so they consulted among themselves and gathered. He said: 'O
people, you are people of one religion, your leader is one, your qibla is one, your
book is one, and your law is one, yet this disagreement has occurred among you,
and Satan has achieved his desire from you. Indeed, truth has a clear face and an
established proof, so gather and debate, for debate reveals the face of proof and
clarifies error from correctness. Perhaps Allah will remove this disagreement and
unite you in harmony and agreement in religion." Abu Hanifa said: ‘So we used to
gather frequently, and a speaker among us would speak and mention what Satan
had achieved, and he would weep for that until weeping would interrupt our
speech, so we would separate from many gatherings where no kalam [theology]
would pass between us. When we did speak, we spoke as if birds were fluttering
over our heads and we were on the edge of Hell.
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It has reached me that people today speak and laugh about kalam [theology] and
mock it, and the only concern of one of them is to gain from his companion some
disgraceful thing with which to disgrace him. When kalam [theology] reaches this
level, abandoning it is better."

Regarding the historical emergence of the term al-Figh al-Akbar among early
scholars in the 'second century after Hijra, such as Imam Abu Hanifa, Imam Sa'd
al-Din al-Taftazani (d. 793 AH) provided the following explanation:
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'‘Allama Sa'd al-Din al-Taftazani said in Sharh al-Magasid (1/6): The rulings
attributed to the Shart'a include those related to practice, which are called
subsidiary [far'iyya] and practical [‘amaliyya], and those related to belief, which
are called fundamental [asliyya] and creedal [i'tigadiyya]. The early scholars, by
the blessing of the companionship of the Prophet (may Allah the Exalted's peace
and blessings be upon him), their closeness to his era, hearing reports from him,
and witnessing the traces, along with the scarcity of incidents and disagreements,
were independent of codifying rulings and arranging them into chapters and
sections, and multiplying issues into branches and principles, until differences of
opinion appeared and inclination toward innovations [bida'] and whims emerged.
Fatwas and incidents multiplied, and the need for increased consideration and

* The same narration was mentioned with a chain from Imam al-Suyuti in the Musnad Abi1
Hanifa li- Isa ibn Muhammad al-Tha‘alibi (d. 1080 AH), pp. 151-153, edited by Mustafa
Humayydatu.
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attention became pressing. So the masters of reasoning and inference began to
deduce rulings and exerted their efforts in verifying the beliefs of Islam. They
devoted themselves to establishing their foundations and principles, summarizing
their proofs and demonstrations, codifying issues with their evidences and doubts
with their answers. They called the knowledge of these matters jurisprudence
[figh] and designated the creedal matters specifically with the name al-Figh al-
Akbar [The Greater Jurisprudence]. The majority designated practical matters
with the name "figh" and creedal matters with "the science of monotheism
[tawhid] and attributes [sifat]," naming it after its most famous and noblest parts,
and with "the science of theology ['ilm al-kalam]," because its discussions were
prefaced with their statement "the discussion [kalam] regarding such and such."
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The Discovery of Al-Fiqgh al-Akbar in
Imam Abu Hanifa's actual Handwriting:
Attestations by Shaykh Umar ibn
Mustafa al-Amidi al-Diyar Bakri and
Imam Muhammad Murtada al-Zabidi

During the preparation of this study, several manuscript copies of Imam ‘Al al-

Qari's (d. 1014 AH) commentary on al-Figh al-Akbar were acquired and examined
from diverse manuscript repositories. Textual variations were observed in the
titles across different manuscripts: some copies bore the title Sharh al-Figh al-
Akbar, while others were designated as Minah al-Rawd al-Azhar Sharh al-Figh al-
Akbar. The most important and significant manuscript under consideration is
housed within the manuscript collection of al-Azhar University in Cairo, Egypt.

The catalogue details from Fahras Makhtatat Maktabat al-Azhar al-Sharif®
mentioned the following copy:
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3> Vol. 12, p. 350, 1st edition, 2016.
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Meaning:

“23310 - Minah al-Rawd al-Azhar Sharh al-Figh al-Akbar

Author: Mulla ‘Ali al-Qari, Nur al-Din, ‘Ali ibn Sultan Muhammad al-Harawi al-
Qari (d. 1014 AH).

Opening: Know that the science of tawhid, which is the foundation of the building
of divine support, is the noblest of sciences in accordance with what is known;
but on the condition that it does not depart from...

Ending: ...the lower abode and grants us the highest meeting, for He is the Helper.
Praise be to Allah first and last, and peace be upon His Prophet inwardly and
outwardly. Amin.

Copyist: Ibrahim Zayn Abu al-Tuqa al-Hasani, Date of copying: 1150 AH,
Endowments: Muhammad Hasan Mugallid.

Language: Arabic, Script: usual, Number of folios: 148, Number of lines: 25,
Dimensions: 20 x 15.5, Number of volumes: 1.

Catalogue numbers: (5330 tawhid) 74634. al-A‘lam (5/12), Kashf al-zZuntn
(2/1287).”

The title page:
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The last page mentioned the name of the scribe and date of completion as
provided in the above-named catalogue:




Of particular scholarly significance for researchers (muhaqqiqin), especially those
specializing in ‘aqida studies, is a folio within this manuscript containing a
substantive marginal annotation by a direct disciple of Imam Muhammad
Murtada al-Zabidi (d. 1205 AH), who was recognized as the preeminent hadith
scholar, manuscript specialist, and bibliophile of his era. The author of these
marginal comments appears to be distinct from the identified copyist, Ibrahim
Zayn Abu al-Tuga al-Hasani, as palaeographical analysis reveals notable
differences between the marginal script and the primary text of the manuscript.

The marginal comments are on folio 80b:

21| Page



|. ; \ ° .‘ 3
‘\a k(” /e @ k.u.:"u-ﬁ*‘ L_iﬂw»[r.ﬂ-, JfMJJWf ‘{ é‘
I ‘U!J-. bﬁ/\\ ._}"U:' k@-drmﬁﬁJddMCJ&J\:ﬂfg” ‘\9{

: f.'_j- :jh‘:’fnf/;y"c;f’ o i WMLJE«:-\J.\. Lf/u_}\y’,}\ﬂ Euu\ftﬂw‘ QG
IR S :‘L{fcr“swﬁégwﬁu;m@vxuiwdﬁ_yly
Vs {37@:3:001"% d _,,y.LuL-PA_;ungw;cJJJMwa‘JwI T |
':JJ@J 41&:{5 52..&_:‘5\1_4 dengfuamejan?MMé%&Y "4;7-_ 1
T bl od o ol Sl W 5,

- 3‘-’?55-?/",',,;4‘)”;0&_/ o Uc.-.uu_,.og J-J Q—’_N:- /D > &

¢ T‘f‘:{_/J sl Lk Jbu-aic:_;.iﬁﬁu%b;&amw&m 'f,,."”
(g2 1715 u'i:owuummm A B Gty 77 |
%! o M‘:;'W! M'fﬁw.&_:muﬁbﬁ Aufﬂ.wuq;x_axﬁ:‘ VA
Ut@e”wu (uul UJ MIMHIMAL»JMMMN;‘JHUJJW z&}» ,
"//(J(.,wd wa&,! f:g_aw“-vfuvu‘ﬂtw uwf.w A.-—-Esu '
/U‘WJJ ol M“&J‘#ﬂ*ﬂuﬂ\&@ro‘ﬂ_ﬁ:fwﬂhﬁ PO

SN ‘L’FMWJ)W}W&WMJJL*U‘I‘-KT i
o "'J"J ﬁywwfdhag lyane def/
/;ﬂ@"a % “ aarwew_,mwwgu _,wf R

-{/' r-‘*’!j:

> ﬂ:’"‘s; G Mwmﬁue&ufgfdub).miﬂd% ’//;-_-’}? i
it "‘t'\g\' ‘¥ attiag S 81 ’oﬂﬂf‘_j}’.ﬂ _r.-fbﬁ:ga >
A T - Doy 2 W e -..;?a

Ly Pt el i itV ide Sl ke 9 ,\’ |

fehale ad.x'f_;uufuaydﬁmw MMW |
/ I‘MMJJJJM‘JMGEJL‘W ot T.uci o~ :
ﬂ:@yfwﬂww’/ vA.jJJ.:-.M Mam R

\sr ;‘ )
\J‘i?

v)

22|Page



The key to the above manuscript folio:

No. 1 - Start of the marginal comments
No. 2 - The name of the commentator in an abbreviated format as 'Bakrt'
No. 3 - Mention of the 3rd of the early Hanafi Imams

No. 4 - Mention of the actual handwritten.copy of al-Figh al-Akbar by Imam Abu
Hanifa

No. 5 - Folio number 80(b)

This manuscript of al-Figh al-Akbar is in the transmission of Imam Abu Hanifa's
son known as Hammad ibn Abi Hanifa. The commentary by Mulla ‘Ali al-Qari in the
middle of the page had these statements:
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“The two parents of the Messenger of Allah, peace and blessings be upon him,
died upon disbelief [kufr]. This is a refutation of those who said that they died
upon faith [Tman], or that they died upon disbelief [kufr] then Allah brought them
back to life and they died in the state of faith [Tman/. I have devoted an
independent treatise to this issue and refuted what al-Suyiiti mentioned in his
three treatises in strengthening this position with comprehensive and united
evidence from the Book, the Sunna, analogy [qiyas], and the consensus of the
community [ijma" al-umma]. Among the strange things that occurred in this case
1s the denial by some ignorant ones amongst the Hanafis regarding my elaboration
of this statement, rather indicating that it is not befitting the position of the Imam
(Abu Hanifa). This is exactly like what the misguided Jahm ibn Safwan said: ‘I
wish I could scrape from the Qur’'an His saying, the Exalted: {Then He istawa
over the Throne} [al-A‘raf: 54].””
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The marginal comments in the above manuscript page were signed off by
someone known as Bakri. Where the no. 2 has been marked in the manuscript it

mentioned:
E ’

o/ f Al
Which in typed format is: & &l s ﬁa

Meaning: “Bakrt, may Allah protect him.”

Additionally, his signature was given at the top of folio 80a:

The above text from folio 80a in typed format being:
il ifoj.:» éjﬁ} (eI des u’a.gi.‘\ yj ! (S g @:’ kybi g A’&,{‘g;ﬁ\j

"And what I have written is correct (Sahih); my teacher (Shaykh) and master,
Sayyid Abu al-Fayd Muhammad Murtada showed it to me. - (signed by) Bakrt, may
Allah protect him.”

The person known as Bakri was therefore a direct disciple of Imam Abu al-Fayd
Muhammad Murtada al-Zabidi. The full name of Bakri can be deciphered by
looking at the names of al-Zabidi’s known students. See below.

24 |Page



The status of Imam Muhammad
Murtada al-Zabidi (d. 1205 AH) as a
reliable scholar

Al-Hafiz ‘Abd al-Hayy al-Kattani (d. 1382 AH /1962 CE) represents one of the final
generations of distinguished hadith preservers [Huffaz], possessing extensive
scholarly lineages and comprehensive chains of transmission. In his seminal
bibliographical work Fahras al-Faharis wa-al-Athbat, al-Kattani provides an
extensive biographical account of al-Hafiz Murtada al-Zabidi, emphasizing his
elevated scholarly standing. The translated excerpt presented below derives from
al-Kattani's assessment of al-Zabidi found in the opening sections of this work.
This material has been incorporated to establish the scholarly credibility and
authority of the marginal annotations by Bakri, which were subsequently validated
by his teacher al-Zabidi. Given al-Zabidi's established reputation for meticulous
accuracy and his preeminent position within hadith scholarship and manuscript
codicology, these marginal comments that shall be typed up below from the above
manuscript page with a translation warrant serious scholarly consideration rather
than a form of dismissal.

Al-Hafiz ‘Abd al-Hayy al-Kattani mentioned the following in his Fahras al-Faharis
(1/526 onwards):
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“Shaykh Muhammad Murtada al-Zabidi: He is Muhammad Murtada ibn
Muhammad ibn Muhammad ibn ‘Abd al-Razzaq al-Hussaini al-‘Alawi al-Zabidi by
lineage. Thus, described him the most knowledgeable person about him, his
teacher al-Wajth al-‘Aydarus in his collection (Diwan) Tanmiq al-Asfar. Others
said: He is known as Abu al-Fayd and Abu al-Wagqt, titled Murtada Muhammad ibn
Abi al-Ghulam Muhammad ibn al-Qutb Abi ‘Abd Allah Muhammad ibn al-Wali al-
salin al-Khatib Abi al-Diya' Muhammad ibn ‘Abd al-Razzaq al-Hussaini from the
lineage of Abi ‘Abd Allah Muhammad al-Muhaddith al-Kabir ibn Ahmad al-
Mukhtafi ibn ‘Isa Mu'tim al-Ashbal ibn Zayn al-'Abidin ibn al-Hussain. And in al-
Ishraf ‘ala man bi-Fas min Mashahir al-Ashraf by the Judge Ibn al-Hajj: ‘And from
the descendants of Zayd the Martyr, meaning the son of ‘Ali Zayn al-'Abidin ibn
al-Hussain - peace be upon them - the seal of the Huffaz (memorisers of Hadith)
in the Egyptian lands, Shaykh Murtada al-Hussaini al-Wasiti al-Zabidi.’ He was al-
Wasitl, Iraqi by origin, Indian by birth, Zabidi by education and fame, Egyptian by
death, Hanafi in madhhab, Qadiri in spiritual order, Nagshbandi in conduct, Ash"ari
in creed. Thus, he describes himself in many of his ijazas that I have seen in his
handwriting.
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His Birthplace: His origin was from Bilgram, a town five parasangs from Qanauj
beyond the Ganges River in India, where he was born in 1145 AH as he himself
dated his birth at the end of his ijaza to ‘Umar ibn Hamuda al-Saffar al-Tunisi,
which I have in his handwriting. He studied under the hadith scholar Muhammad
Fakhir ibn Yahya al-Ilahabadi and Shah Wali Allah al-Dehlawi, from whom he heard
hadith and received authorization. Then he travelled seeking knowledge, entered
Zabid (in Yemen) and stayed there for a long time until he was called al-Zabidi and
became famous there. He performed hajj repeatedly and learned from about three
hundred teachers whom he mentioned in his larger and smaller biographical
dictionaries and Alfiyyat al-Sanad and its commentary. He even said about himself
in his Alfiyya: ‘Rarely will you see a reliable book except that I have a connected
chain in it, or a scholar except that I have intermediaries that lead me to him.’
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His fame spread and his reputation became known throughout the world after he
settled in Egypt. His first entry there was in the year 1167, and Sayyid Abu al-Anwar
Ibn Wafa, Shaykh of the Wafa'l order, gave him the kunya Abu al-Fayd in the year
1182. He completed Sharh al-Qamus in ten large volumes in the year 1181 and died
in the year 1205 as a martyr from the plague. He was buried in the shrine
attributed to our lady Rugayya bint ‘Ali ibn Abi Talib in Egypt, opposite Masjid al-
Durr near Sayyida Sakina. I stood at his grave there.® He died without leaving
offspring, neither male nor female, and none of the reciters eulogised him. None
of the people of al-Azhar knew of his death despite the great fame he had
throughout the inhabited world, due to people being preoccupied with the plague.
Likewise, none of his family inherited from him except his wife.
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This man was a wonder of the world in his era and country. After al-Hafiz Ibn Hajar
(al-Asqalani, d. 852 AH) and his students, none came who was greater than him in
knowledge, nor broader in narration and studentship, nor greater in fame, nor more
knowledgeable than him in this hadith science and related fields. He corresponded
with the people of distant lands in Fez, Tunis, Syria, Iraq, and Yemen, and they

6 The writer of these lines also visited his grave in Cairo, Egypt, at the named location on the
6™ of August 2025.
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corresponded with him. In my youth, I came across papers containing a request
addressed to Hafiz Abu al-‘Ala" al-‘Iraqi from the East, and I did not doubt they
were for the one being given a biographical account until I later found what
confirmed my suspicion. He was the expert of this craft and the master of that
merchandise. People would travel to him and correspond with him to establish
and correct their genealogies from the East and West. It appears from his
biography and works that this small flame of transmission sciences existing now
in Islamic lands is only derived from his research, effort, writings, and
dissemination. To him returns the credit for it, because he was the one who raised
its banners and standards.
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His student al-Jabarti said in his history: ‘The one being given a biographical
account continued to be keen on collecting the sciences that the later scholars
had neglected, such as genealogy, chains of transmission, hadith source
attribution, and the connection of the methods of later hadith scholars with the
earlier ones. He composed many treatises, books, poems, and rajaz verses on this.
He mentioned that he revived the dictation of hadith in the manner of the
predecessors (Salaf), mentioning chains of transmission, narrators, and compilers
from his memory through different methods. Everyone who came to him, he
would dictate to them the Hadith al-Awwaliyya’ with its narrators and compilers,

7 A specific example of this being what is known as Hadith al-Rahma al-Musalsal bil-
Awwaliyya, with most narrators in the chain explicitly stating: "aw aas® Cud> Jof 52 9" - "And this

is the first hadith I heard from him.” The text of the Hadith being:
SS9 (R (R Ol

"The merciful will be shown mercy by the Most Merciful. Be merciful to those on earth and
the One in heaven will be merciful to you."
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and write for them a chain of transmission, authorization (ijaza), and the hearing
of those present. When one of the Egyptian notables invited him to their homes,
he would go with select students, a reciter, a prompter, and a scribe of names. He
would read to them something from the hadith collections or some musalsalat
(pattern chained Hadiths) in the presence of the group, the house owner, his
companions, loved ones, sons, daughters, and wives from behind curtains. The
scribe would write the names of those present and listening, including women,
boys, and girls, along with the day and date. The Shaykh would write beneath that
'This is correct.' This was the method of the hadith scholars in former times as we
have seen it in the-old books.’
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Due to his great fame, kings from various regions corresponded with him - from
Turkiye, the Hijaz, India, Yemen, Morocco, Sudan, Fezzan, and Algeria - and
sought his authorization (ijaza). Among those who learned from him among the
kings of the earth were the Caliph of Islam in his time, Sultan ‘Abd al-Hamid the
First, and his grand vizier Muhammad Pasha through correspondence. He was
invited to Constantinople (Istanbul) to attend but declined. Al-Jabarti mentioned
about the one being given a biographical account that he knew the Turkish and
Persian languages, and even some of the Georgian tongue. Mention of praise for
him from the notable scholars who learned from him: His student al-Wajih al-
Ahdal said about him: ‘Imam of the transmitters of (Hadith) chains, seal of the
Huffaz and reliable hadith scholars, worthy of the saying: Everything can be
described and characterized / And questions can be answered about its pure gold
and silver / Except the one whose like has not come to us / In the course of time,
nor has time seen his equal.’
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Al-Hafiz Ibn ‘Abd al-Salam al-Nasir1 from the scholars of Morocco said about him
in his travel account when he gave his biography of him, which took about ten
folios, after describing him as ‘the comprehensive, skilled, and protective Hafiz" ‘1
found him unparalleled in complete knowledge and memorization of language and
genealogies. His reputation has spread in these Eastern lands, even in Iragq,
Yemen, Syria, the two Holy Cities, and Africa: Morocco, Tunisia, Tripoli, and
others. Hadith questions and others come to him from all corners of the earth.
Allah has gathered for him from the collections of hadith, exegesis, language, and
other scattered sciences what no one among the scholars of our time, East and
West, has gathered, not even our Shaykh Hafiz Idris al-‘Iraqi. You see him
constantly buying and copying for payment, borrowing from distant lands, and
books are brought to him as gifts. Despite this, he withholds and gives. He has the
upper hand in authorship, for he is, by Allah, the al-Suyuti of his time. The usual
practices were broken for him as they were broken for Ibn Shahin, Ibn Hajar, and
al-Suyutl. If they were gathered before him, they would be certain that excellence
was not for the first.’
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Abu al-Rabi’ al-Hawwat said about him in al-Sirr al-zahir: ‘The Imam, Hafiz,
genealogist, gnostic Abu al-Fayd Muhammad Murtada ibn Muhammad al-Hussaini
al-Yamani, who is alive in this era, has filled the earth with his knowledge and
learning - may Allah grant us benefit through him.’ The hadith scholar of Syria, al-
Wajth ‘Abd al-Rahman al-Kuzbari, said about him in his thabat: ‘Imam of the
transmitters of (Hadith) chains and seal of the hadith scholars.” The scholar of
Egypt, al-Shams Muhammad ibn ‘Al al-Shanwani al-Azhari, said about him in his
thabat: ‘Shaykh al-Islam, scholar of mankind, spreader of the banner of the
Muhammadan Sunna, and connector of the Prophetic chains of transmission, Abu
al-Jud and Abu al-Fayd’ (in summary). The scholar of Makkaa al-Mukarrama,
‘Umar ibn ‘Abd al-Rasul al-Makki, said about him: ‘Shaykh of the Huffaz in his time
and reference point for the people of hadith due to the many who learned from
him, until people travelled to him from every deep valley and came to him from
every distant place.’ This is from an ijaza mentioned in ‘Iqd al-Yawaqit. He said in
another ijaza: ‘The most famous of hadith scholars and narrators, bearer of its
banner and its transmission, the great transmitter of (Hadith) chains, the famous
scholar.” His student al-Jabarti gave him a resounding biography in his history
(Tarikh), but he was not free from envy. Muhammad Ibrahim Fanni al-Misr1 from
the later Egyptians devoted himself to him in a small volume he called al-Jawhar
al-Mahsus f1 Tarjamat Sahib Sharh al-Qamus, which I have in his handwriting.

) g Lok g bgmdly (sgbund! (8-S 0dBy e ) B g8 Caalai) $DY) diww LIS A8

G ells aa wBy (hadd g il (S 3 s Ol Blemyl $2 ) Al Chogy i day @il ol
dadgy o " galdl) o amph ddas A Ay ga JB W3y 0W1 J) s T ] Cond) dm (ST et
LU sude anog Cll>g (DU 59y "

The practice of dictation had ceased with the death of al-Hafiz Ibn Hajar and his
students like the two Huffaz, al-Sakhawi and al-Suyuti, with whom dictation was
concluded. The subject of this biography revived it after its demise. His dictation
sessions reached about four hundred sessions; he would dictate only on Mondays
and Thursdays. He collected these in volumes, but after searching, I have not
found them until now. He said - may Allah have mercy on him - in the introduction
to his commentary on al-Qamaus: ‘Through its composition I have reached the
pinnacle of the Huffaz, and through its compilation I have untied the knot of
expressions.”
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The status of Shaykh Umar ibn
Mustafa al-Amidi al-Diyar Bakri
(1263 AH) as a reliable scholar

As for who was Bakri, then his full name can be seen in the same entry for Murtada
al-Zabidi in . ‘Abd al-Hayy al-Kattani's Fahras al-Faharis (1/540) where he
mentioned the following Iraqi disciples of al-Zabidi:
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Meaning:

“Such as Muhammad Sa‘'id al-Suwaydi and his son ‘Ali and his grandson our
Shaykh Ahmad ibn Salih, and ‘Umar al-Amidi al-Diyar Bakri, of whom I have a
copy of his authorization from him, and al-Sharif al-Salih al-Rawiya ‘Uthman ibn
Mahmud al-Hazzar1 al-Qadir1 al-Baghdadi who came to Morocco and died there
in the year 1238. I have many of the authorizations of the one being biographed
for him, including one dated the 10th of Rajab in the year 1205, and perhaps it was
the last authorization written by the one being biographed because he died about
a month later in Sha‘ban of that year.”

Al-Kattani also mentioned him in his Fahras al-Faharis (2/953) in another place
with a fuller name as follows:
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“And similar to this is what he wrote in his authorization [ijaza] for the shaykh of
some of our teachers, al-Nir ‘Umar ibn Mustafa al-Amidi al-Diyar Bakri. [ came
across it in his handwriting in Baalbek, and it is dated the first of Rajab in the year
1204, about a year before al-Zabidi's death.”

Consequently, "Bakrl" represents'an abbreviated reference in the manuscript
margin to the aforementioned ‘Umar al-Amidi al-Diyar Bakri. Regarding his
biographical details. and scholarly credentials, the /preceding account
demonstrates his exceptional scholarly standing and reliability as an authority.
The following link mentioned the following in the introduction - https:/awqaf-
damas.com/PrintArticle.php?id=1615

Aiphe 09 ((HeT) I Jugb poy s jlond! o @idor ould L o) OBty 850l AN ) ) ¥ 0
odn o it B (bl cqaT) Byms Y A \lly S 50 Al S5 gy (s 8 o i3S

& cbdYy cladlly AN Colio 155 8 Sladll aSle¥lg oMol cladall o e (212) S0 Sgf 3 3,Y!
B (S ub g 39 S iyl 8ysdl 8 S 93 8,V sl o 3ud) Oy L) el gally OULI 0 Sus
03,319 dyyguy B1lly Jondl G

“From the ancient Hashimite Hasani families renowned for the nobility of their
lineage. Their ancestor came from the Hijaz long ago to (Amid), which is a large
city located on the Tigris River and is considered the centre of the Diyar Bakr
region. To it is attributed the family name (al-Amidi and al-Diyar Bakri). From
this family emerged in the late 12th century AH a number of illustrious scholars
and virtuous luminaries who held positions of governance, judiciary, and legal
opinion [ifta’] in various Islamic cities and capitals. A number of the family's sons
played a major role in the Great Arab Revolt and in consolidating Hashimite rule
in the Hijaz, Iraq, Syria, and Jordan.”

In the above link was the following entry:
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https://awqaf-damas.com/PrintArticle.php?id=1615
https://awqaf-damas.com/PrintArticle.php?id=1615

G dypd Ay — (dlawasy alb iy pe G § al § Sl daw ot il () i Lot
b5 o Dkinnhd) dyall dly ol (&0 domems 3 A1 Do) 59 copud 199,85 cajlods Al — gy >
(ol 3502 Fid) ogio slalall (o S wis dsTy s BN wpmas § Dy dy (Eeendid) W Gpidl
w0 pas § dyall aghe Lall 1o 015y (o St Al e Gty (pad) cpll B Fetdly sl gaalpl i
Gyl ala] 1 () Ak) G jlaed) JB (el sis Lgtglalans (ugle Tty clagds Lodas O (308" agley 5,5
g g Ol o 3 OW mgheg cllubt 30N SlLdhpging (lgadlel (pB3-) 8 85l cLgadley
by SUs cube ) sl agasg caall @yl bty (Jguo¥lg glabl Coy o Olgb LSy Jgidly Jgdal
agr Sl G gy Bl g (s 5idly =0ty a1 ccnidly Jadll fal 39 (aiBull 485 (i) A
G ol Bl b 3 0S89 a3 |8 Y 05y ¢ Ll gy 330 Jeadl G b ¢ 1y Jgiall pll) Wy 2 Y

(hs ey ilanan dondly ¢ allall daest e o sl drw SN (00 I35 10 8D ALY Lillonws ' s

Léi o il Aoyl domaws B 3 £ sd dxi e a4t Glbl (e ddly o Al (@b Ll
@b SW([3])

Footnote:
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Meaning:

“And ‘Umar ibn Mustafa (1178-1263 AH /1764-1845 CE): one of the great scholars
of his era, the Hanafl Imam in the Umayyad Masjid. He was born in (Kharput) in
Diyar Bakr and left from there to the Hijaz for pilgrimage in the year (1226 AH). He
studied under a number of great scholars, the most famous of whom were Shaykh
Muhammad Murtada al-Zabidi and Shaykh Muhammad Sa‘id al-Suwaydi. He then
settled in Damascus with his two sons: Tahir and Mustafa - he also had
descendants in Kharput - so its scholars honoured him and recognized his worth.
He assumed the Hanafi Imamate in the masjid of Banu Umayya, and he took the
Nagshbandi path from our master Shaykh Khalid al-Nagshbandi, and he has a
treatise in support and defence of him. A number of scholars studied under him,
including Shaykh Mahmud al-Hamzawi, Shaykh Ibrahim al-‘Attar, Shaykh Taqi al-
Din al-Hisni, and Shaykh ‘Abd Allah al-Sukkari. He was among the leading
authorities in Arabic sciences in his era, and he was distinguished in many
sciences. He was an eloquent orator, ascetic and devout, revered and beloved
among the people.
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Al-Baytar said in (Hilyat al-Bashar [The Adornment of Humanity]): ‘The Imam of
Arabic and its luminary, whose banners are unfurled in the two horizons, the
method of the traveller to the most sublime paths, the source of eloquence in
wondrous exposition, the preacher of the pulpit of the rational and transmitted
sciences, and the Ka‘ba around which pilgrims to the house of meanings and
principles circumambulate, the devout, pious ascetic, with all people between
grateful and praising him, the seal of the wverifying scholars (khatimat al-
muhaqqiqin), the elite of the precise investigators-and the guide of people of virtue
and certainty, to asceticism, righteousness and piety whose light shone forth in
the family of his face and appeared. He had abundant familiarity with rational
sciences, rising in transmitted sciences with the horizon of his shining full moon,
and he would not turn his mind and thought to anything other than matters of
knowledge that immortalized his memory in the pages of time.’

He left six male children: al-Sayyid Muhammad al-Tahir, al-Sayyid Mustafa, al-
Sayyid ‘Al1, al-Sayyid Nafi', al-Sayyid Jubayr, and al-Sayyid Muhammad. His name
was given to one of the streets of Damascus near the Rawda Masjid, behind the
garden of Abu al-"Ala’” al-Ma‘arri ([3]).”

Footnote:

([3]) ‘'Ulama" Dimashq wa-A‘yanuha fi al-Qarn (13 H) [Scholars and Notables of
Damascus in the 13th Century AH] 2/492, and Hilyat al-Bashar fi Tarikh al-Qarn
(13 H) [The Adornment of Humanity in the History of the 13th Century AH]. End
of quotes.

Therefore, ‘Umar ibn Mustafa al-Amidi al-Diyar Bakri stands as a scholar of
impeccable credentials, renowned for his mastery of Arabic philology and
esteemed as a preeminent authority in his period. We now examine his marginal
annotation recorded on folio 80b of the aforementioned al-Azhar University
manuscript of Minah al-Rawd al-Azhar Sharh al-Figh al-Akbar by Mulla ‘Ali al-

Qari.

His marginal note starts at where the number 1 has been marked on the
manuscript shown earlier. The following is the typed format of his words that are
related to al-Figh al-Akbar and a response to Mulla ‘Ali al-Qari, and others:

35|Page



slals- gl 3 s o Comdl adg el Jsidl ol ale 3t ol @By Jgl 4 gt 331 1 3
WS Ao Cadpgany (b e 08) S 08 egerad ¢ Ul Cilisl ¢ Blat L Aol
1555 4 (i Yy Wgle a1 (15 (s odl Bl 1 ol OIS o LRl AL e sse
1845 Iz & S AR e a2 L LS Igmgh el o0 Il 1 sty V) ey
Wlgs" 1US ai adgg caileol BU s> as @lae Wl abeil s o 4 (35 (LW aleYl &S
A s 15y 255801 ) Lases ghanyl & a1 o Blo s =g acke ) lo— &) Jgu
deke A Lo A Jgoay 119" c—aie dll coy— andi a8t LS 1la Vg gd oY) (BT

1 Ighayl & (el 8352l S Il g (LBl 1908w (" iST1 s Ble Lo —ahusy

AU e Bl L' SIS aBgb alel) s b oS (5 5 Bens Ol

éﬁ 130 a2l ""’t’d"ﬂ'@j"f'\gj cv.e.‘.grw S J.‘:fibiéjj.@.i&\ ‘cm;]\ ééﬁ\""ﬂ""ﬁ
oieds 2y b ard ORdond 8y Se sm (Bl "L Aad) O Ogiy on o,

O Byl 3> O Gyl (e @) LS ale) Jgd O ¢ &l Jad) sy Lgiomo gy b A 09
U aas b ead) Bk WS ady § aify " on 2150 b i ey dl Jguy gy 1 s
gJUo L}i }Qf—(,l.ﬂj Acl& c&\ GL&— Q-U\j d\.&l Z\LL&A g._.éi c;\b\ﬁl\ ‘:2

“I say: The truth by which we speak, and the reality upon which the people of
transmitted knowledge [ahl al-nuqul] have agreed, is that research on this matter
occurred in the final period of the Abbasid Caliphs in the year six hundred.® Then

8 The Abbasid Caliph at that time was Al-Nasir li-Din Allah. In the work known as al-A‘1am
by Khayr al-Din al-Zirikli al-Dimashqt (d. 1396 AH) there was the following entry on him
(1/110):

(e0Y =YY a\YYO —\Y0A=12)

by (oVe i) ayl Sige ey WML & g.a\.& s o gt cu»\.;d\ }gi cdoiiad! o O‘""’;‘ ) J.nb W\ o A
&%Mﬁb)}&ﬁﬂﬁb@uﬂya)\}biéh&;uﬂb - WY .wé»dﬁiww\@yﬁ%\&gm‘?ugi
LSO 8 pgmoboly 5l IS g1 gp w) JUdyg ) L alely sl 4 QB pailh Gl Wb ay 13] (Il pall ol o8 ad g o gSII

36|Page



people differed: some claimed as Mulla ‘Al claimed, and others went against this,
so the matter of both positions intensified for the Caliph along with the Imam's
(Abu Hanifa) statement. They thoroughly investigated the libraries of books, both
earlier and later ones, and did not leave any house without extracting from it and
requesting from its owner. They found a book in old handwriting which was the
text of al-Figh al-Akbar. Then they found its history showing that the third Imam
[Muhammad ibn al-Hasan al-Shaybani] had written it and read from it to his
teacher the Greatest Imam [Abu Hanifa] in the presence of the rest of his
companions, and its text read thus: ‘And the two parents of the Messenger of Allah
- peace and blessings be upon him - did not die in unbelief [kufr].’ Then they sent
someone to Kufa (in Iraq) and requested something from what remained of the
Imam's (Abu Hanifa) remnants (athar), and they found this book in his own
handwriting® - may Allah be pleased with him: ‘And the two parents of the
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“Al-Nasir li-Din Allah (553 - 622 AH = 1158 - 1225 CE) Ahmad ibn al-Mustadi’ bi-Amr Allah
al-Hasan ibn al-Mustanjid, Abu al-*Abbas, al-Nasir 1i-Din Allah: an Abbasid caliph who was
given allegiance for the caliphate after his father's death (in the year 575) and his days were
prolonged such that no one from the Banii al-*Abbas held the caliphate for a longer period than
him. He is described as cunning despite the changeability in his phases, for while he was
concerned with his people's affairs, abolishing taxes and lifting taxes from the people, he would
suddenly reverse course and turn to frivolity and restore what he had lifted. It is said that he
was the one who corresponded with the Tatars and enticed them with the lands due to the
enmity that existed between him and Khwarazm Shah, hoping to occupy him with them from
marching to Iraq. He had an occupation with hadith, collecting a book in it which he named
(Rith al- ‘Arifin [The Spirit of the Gnostics] - manuscript) in Chester Beatty (4730/6), and his
caliphate continued for 46 years and 11 months minus two days. One of his eyes went in his
old age and the sight of the other weakened, and he became paralyzed, so his movement ceased
for three years.”

A pertinent question arises regarding the fate of the autograph manuscript in Imam Abi
Hanifa's own handwriting and the copy produced by his student, Imam al-Shaybani, following
their discovery in 600 AH. A plausible explanation for their subsequent disappearance may be
attributed to their destruction during the Mongol (Tatar) invasion a few decades later in 656
AH/1258 CE, when Mongol forces conquered Baghdad, the seat of the final Abbasid Caliph.

‘All ibn Anjab, known as Ibn al-Sa‘T al-Baghdadi (d. 674 AH) lived in Baghdad when the

Mongol invasion occurred, and he mentioned the following in his Mukhtasar Akhbar al-
Khulafa’ (pp. 126-127):
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“They killed the Caliph, and they differed about the manner of his killing - it was said he was
drowned, and it was said he was strangled, and it was said he was placed in a pannier and
kicked until he died, and Allah knows best. Then they extended the bridge and crossed over
and wielded the sword in Baghdad for forty days until the blood in its alleys became like camel
livers. Then safety was proclaimed, and the sword was lifted, and no one remained in Baghdad.
It is said that they built stables for horses and feeding troughs with the books of scholars
instead of bricks.”

‘Abd al-Rahman Ibn Khaldin (d. 808 AH) mentioned the following in his Tarikh Ibn
Khaldtn (3/662-663):
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“Hulagu (the Mongol ruler) encamped at Baghdad, and the vizier Mu’ayyad al-Din Ibn al-
‘Algami1 came out to him, seeking safe conduct for himself and returning with the assurance to
al-Musta ‘sim (the Caliph) that he would maintain him in his caliphate as he had done with the
king of the land of Riim. So, al-Musta‘sim came out with the jurists and notables, and [Hulagu]
seized him immediately and killed all who were with him. Then al-Musta‘sim was killed by
being beaten with clubs and trampled underfoot, as they claimed to avoid the blood of the
People of the House, and this was in the year 56 [meaning 656 AH]. He [Hulagu] rode to
Baghdad and sacked it, and the destruction continued there for days. The women and children
came out with the Qur’ans and tablets on their heads, but the armies trampled them, and they
all died. It is said that those counted among the slain on that day numbered one million and six
hundred thousand. They seized from the palaces of the caliphate and its treasures what
description cannot reach nor enumeration and counting encompass. All the books of knowledge
that were in their libraries were thrown into the Tigris (river), and this was something
indescribable in their view as retaliation for what the Muslims had done at the first conquest to
the books of the Persians and their sciences.”

Ahmad al-Fazari al-Qalqgashandi (d. 821 AH) mentioned in his Subh al-A ‘sha fi Sina“at al-
Insha’ (1/537):
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Messenger of Allah - peace and blessings be upon him - did not die in unbelief
[kufr].” So, they ruled on their faith [iman], and corrected the treatises found
there. Then they sent to the Sultan' another copy that was written in the Imam's
(Abu Hanifa) era, and it also read: ‘did not die in unbelief [kufr].’

The reason for what occurred in the famous copies is that most scribes, due to
the dominance of their ignorance and their lack of portion from the aspect of
meaning, when their gaze falls upon it, think that the word ‘ma’ is superfluous,
meaning repeated, so they delete it, and thus what returned upon them returned.

Among what supports its correctness after the transmission is that if the Imam's
statement were as ‘Ali al-Qari claimed, then the proper expression would have
been to say: ‘And the two parents of the Messenger of Allah and his uncle Abu Talib

(3 Lo U1 Bl Coddd Sy o ilils ST eannad) SYsa oS By alua il s OF ) I3 e Jp g cialis
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“The Caliphs and Kings in ancient times had great concern for them [books] and complete care,
until they acquired vast numbers of them and obtained magnificent libraries. It is said that the
greatest libraries in Islam were three libraries: One of them was the library of the Abbasid
Caliphs in Baghdad, which contained books countless in number and invaluable in
preciousness. It remained thus until the Tatars attacked Baghdad, and their king Hulagt killed
al-Musta ‘sim, the last of their Caliphs in Baghdad. So, the library went the way of all that
perished, its landmarks disappeared, and its traces were obliterated.”

Ibn Taghri-Birdi (d. 874 AH) mentioned in his al-Nujiim al-Zahira fi Muluk Misr wa-1-Qahira
(7/51):
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“The Caliphate came to an end in Baghdad and their days passed away from those lands, and
Baghdad was destroyed with great destruction, and the books of knowledge that were in it
from all the sciences and arts that existed in the world were burned,; it is said: they built with
them a bridge of mud and water instead of bricks, and other things were said. The defeat of the
Caliph was on the day of ‘Ashiira’ of the aforementioned year six hundred and fifty-six, and
Hulagu encamped outside Baghdad on the tenth of Muharram, and the sword continued to work
in it for thirty-four days.”

1 Who was based in Baghdad, Iraq.
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died as unbelievers, and that it did not occur thus according to the agreement of
the manuscripts, but rather he singled it out for mention in contrast [muqabala],
meaning: contrasting the faith [iman] of his parents - peace and blessings be upon
him - with the unbelief [kufr] of Abu Talib."

Summary of the findings:

The marginal commentary by ‘Umar ibn Mustafa al-Amidi al-Diyar Bakri carries
particular weight due to his scholarly credentials and the explicit endorsement of
his teacher, the renowned hadith scholar Muhammad Murtada al-Zabidi, who
verified the accuracy of his marginal notes.

Historical Context of the Investigation

The manuscript investigation occurred during a period of dispute and
controversy in 600 AH (1204 CE) under the scholarly patronage of Caliph al-Nasir
li-Din Allah—himself noted for hadith scholarship and author of Ruh al- ‘Arifin. The
dispute centered on whether a critical passage in al-Figh al-Akbar affirmed or
denied the salvation of the Prophet's # parents, representing a significant
question requiring authoritative resolution.

Methodical Manuscript Discovery

The investigation employed rigorous scholarly methods, systematically examining
manuscript collections across multiple locations. This comprehensive approach
reflects the sophisticated textual criticism practiced by early generations of
Islamic scholars when resolving disputes.

Triple Authentication of the Text

The discovery of three independent manuscript witnesses provides remarkable
convergent evidence:
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1) Direct authorial evidence: The discovery of an autograph manuscript in
Imam Abu Hanifa's actual handwriting at Kufa, Iraq, provided documentary
evidence for his authorship of al-Figh al-Akbar, which was subsequently
transmitted through his son Hammad ibn Abi Hanifa

2) Pedagogical transmission: Imam al-Shaybani's own handwritten copy,
documented as having been read before Imam Abu Hanifa in the presence
of his companions

3) Contemporary corroboration: A manuscript from Imam Abt Hanifa's
lifetime confirming the same reading

The Textual Variants and Their Implications

All authentic manuscripts preserved the reading "did not die in unbelief" (ma mata
‘ala al-kRufr), while later corrupted copies omitted the crucial negative particle
"ma." Al-Diyar Bakri's analysis reveals that this corruption arose from scribal
misunderstanding rather than deliberate alteration, as copyists mistakenly viewed
"ma" as redundant.

Significance for Hanafi Scholarship

This evidence not only confirms Imam Abu Hanifa's direct authorship of al-Figh
al-Akbar but also demonstrates the sophisticated manuscript verification
methods employed by classical Islamic scholars. The discovery resolved a
significant controversy while establishing important precedents for textual
authentication in Islamic scholarly tradition.
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Al-Figh al-Akbar and the status of the
parents of the Prophet &

In the entry for Shaykh Muhammad Zahid al-Kawthari (entry no. 46), an extensive
footnote addresses the scholarly debate concerning whether Imam Abu<Hanifa
stated in al-Figh al-Akbar (as transmitted through Hammad ibn Abi Hanifa) that
the Prophet's £ parents died in a state of disbelief (kufr) or upon the natural
disposition (al-fitra)." The discussion further examines the position of Imam ‘Ali
al-Qari al-Hanafi (d. 1014 AH /1605 CE) and subsequent scholarly responses to his
views on this contentious issue. Notably, contrary to certain claims, al-Qari did
not retract his position in his Sharh al-Shifa".

11 The fitra refers to the Islamic concept that all humans are born with an innate knowledge of
Allah and natural inclination towards monotheism. This natural state is pure and inclined
towards Islam, but external influences (particularly upbringing and environment) can lead
people away from this original nature. This can be seen from Sahih Muslim (no. 2659):
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Qutayba ibn Sa‘1d narrated to us, ‘Abd al-"Aziz - meaning al-Darawardi - narrated to us, from
al-‘Ala’, from his father, from Aba Hurayra, that the Messenger of Allah * said: "Every human
being whom his mother gives birth to is born upon the fitra, and his parents afterwards make
him a Jew, a Christian, or a Magian. If they are both Muslims, then he is a Muslim. Every
human being whom his mother gives birth to - Satan pokes him in his sides, except Maryam
and her son."
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Scholarly Attestations to Imam Abu
Hanifa's Authorship of Al-Fiqgh al-Akbar

The following scholarly attestations represent a selection of testimonies from
both classical and contemporary authorities confirming the attribution of al-Figh
al-Akbar to Imam Abu Hanifa:

1) Abu al-Faraj ibn Abi Ya'qub al-Nadim (d. 438 AH)

One of the earliest records of al-Figh al-Akbar being the efforts of Imam Abu
Hanifa seems to have been mentioned by the famous non-Sunni cataloguer and
bibliophile known as Abu al-Faraj ibn Abi Ya'qub al-Nadim (d. 438 AH) in his al-
Fihrist. He said in the introduction:
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“This is a catalogue [fihrist] of the books of all nations, both Arabs and non-Arabs,
that exist in the Arabic language and written script, concerning the categories of
sciences and accounts of their authors, the classes of their compilers, their
genealogies and the dates of their births, the length of their lives and the times of
their deaths, the places of their countries and their virtues and vices, from the
beginning of each science that was originated until our present era, which is the
year 377 Hijra.”

He mentioned the following under the entry for Imam Abu Hanifa in al-Fihrist (p.
251):

ST Sloeal (bl all wlesly dde gl LT G gl 4
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The Second Art: On the accounts of Abu Hanifa and his Iraqi companions, the
adherents of juridical opinion [ashab al-ra'y]
Ll alesly v gl jlal 3 CaSI1 0 05dis Lo sl slaldall JLsT 3 riwstad) DL o gl a0
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The Second Art of the Sixth Article: On the accounts of the scholars and the names
of the books they compiled regarding the accounts of Abu Hanifa and his Iraqi
companions, the adherents of opinion [ashab al-ra'y].
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“Abu Hanifa al-Nu'man ibn Thabit: The name of Abu Hanifa is al-Nu'man ibn Thabit
ibn Zuta, and he was a silk merchant in Kufa. Zuta was among the clients [mawali]
of Taym Allah ibn Tha'laba, and he was from the people of Kabul. It is also said he
was a client of the Banu Qafl. He was among the Successors [tabiin] and met
several of the Companions [sahaba]. He was among the pious and ascetic, as was
his son Hammad. Among his children was Hammad, who was given the epithet
[kunya] Abu Isma'il, and he died in Kufa. From the children of Hammad were Abu
Hayyan Isma'll, 'Uthman, and 'Umar. Isma'll ibn Hammad was appointed as judge
of Basra for al-Ma'mun. The poet, whom I believe to be Musawir al-Warraq, said
in praise of Abu Hanifa:
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When people one day compare us
With a rare and novel legal ruling
We bring them a sound measure

An inheritance from the school of Abu Hanifa

When the jurist hears it and comprehends it
And records it with ink on a page

Syl & we 39 Euddl Sl jan JB:

Some of the traditionists [ashab al-hadith], namely 'Abd Allah ibn al-Mubarak; said:
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Indeed, he adorned the lands and those upon them
The Imam of the Muslims, Abt Hanifa
With traditions [athar] and jurisprudence in hadith
Like verses of the Psalms [Zabur] upon a page

There is no equal to him in the East
Nor in the West, nor in Kufa
I saw those who criticized him foolishly
Opposing the truth with weak arguments
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Abu Hanifa died in the year one hundred and fifty [AH] at the age of seventy. He
was buried in the Khayzuran cemetery in the camp of al-Mahdi on the eastern
side. Al-Hasan ibn 'Umara performed the funeral prayer over him. This was
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narrated by Ibn Abi Khaythama from Sulayman ibn Abi Shaykh. Among his books
are: The Book of the Greater Jurisprudence [Kitab al-Figh al-Akbar], The Book of
his Epistle to al-Busti [Kitab Risdlatih ila al-Busti], The Book of the Scholar and
the Student [Kitdb al-'Alim wa-l-Muta'allim] which Mugqatil narrated from him,
The Book of Refutation of the Qadarites [Kitab al-Radd 'ala al-Qadariyya], and
knowledge by land and sea, east and west, far and near - his compilation, may
Allah be pleased with him.”

2) Imam 'Abd al-Qahir al-Baghdadi (d. 429 AH)

The Shafi1 scholar known as Imam 'Abd al-Qahir al-Baghdadi (d. 429 AH), said in
his book Usul al-Din, (p. 308):
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"The first of their theologians among the jurists and scholars of the schools were
Abu Hanifa and al-Shafil. Abu Hanifa has a book in refutation of the Qadariyya
which he called al-Figh al-Akbar, and he has a treatise he dictated in support of
the statement of Ahl al-Sunna that capability [istita'a] is with the action, but he
said that it is suitable for both opposites, and a group from our companions [hold]
this [view]. His companion Abu Yusuf said about the Mu'tazila that they are
heretics [zanadiga]. Al-Shafi1 has two books on theology [kalam]: one on

46 |Page



validating Prophethood and refuting the Brahmins, and the second in refutation
of the people of whims [ahl al-ahwa']">. He mentioned an aspect of this type in
Kitab al-Qiyas and indicated in it his retraction from accepting the testimony of
the Mu'tazila and the people of whims. As for al-Marisi among the companions of
Abu Hanifa, he only agreed with the Mu'tazila on the creation of the Qur'an and
declared them disbelievers regarding the creation of actions.

Then after al-Shafi'l came his students who combined jurisprudence and theology,
such as al=Harith ibn Asad al-Muhasibi, Abu 'Ali al-Karabisi, Harmala al-Buwayati,
and Dawud al-Isfahani. The theologians rely on al-Karabisi's book on doctrines
[maqalat] for knowledge of the schools of the Khawarij and all the people of whims
(ahl al-ahwa'). The jurists and hadith memorizers rely on his books on legal
conditions, hadith defects ['ilal al-hadith], and criticism and validation [jarh-wa
ta'dil]. The theologians, jurists, and Sufis among our companions rely on the books
of al-Harith ibn Asad on theology, jurisprudence, and hadith."

3) Imam Sa‘id al-Ustawa’i al-Naysaburi (d. 432 AH)

Imam $a‘id ibn Muhammad ibn Ahmad al-Ustawa’'i al-Naysaburi (343 - 432 AH)
has quoted the words of Imam Abu Hanifa as transmitted by his disciple Aba Mutt'
al-Balkhi' (in what became known as al-Figh al-Absat), in his work known as Kitab
al-I"tigad® (p. 125):
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12 Meaning innovators with deviant beliefs.
13 Published by Dar al-Kutub al-‘TImiyya, 1% edition, 2005, edited with footnotes by Dr. Sayyid
Baghjawan.
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It is narrated from Aba Muti' al-Balkhi (1), may Allah have mercy on him, that he
(Imam Abu Hanifa) said: "Allah Most High is not described with the attributes of
created beings atall, and we describe Him as He described Himself: One, Eternal,
He does not beget nor is He begotten, and there is none equal to Him, (Living) (2),
Powerful, Hearing, Knowing, Seeing. 'The yad [hand] of Allah is above their hands'
- it is not like the hands of His creation, and it is not a limb, [40a] and He is the
Creator of hands. His wajh [face] is not like the faces of His creation, and He is the
Creator of (all) (3) faces. His self is not (4) like the selves of His creation, and He is
the Creator of souls. 'There is nothing like unto Him, and He is the Hearing, the
Seeing' (5)."

Footnotes:
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(1) He is al-Hakam ibn ‘Abd Allah ibn Maslama, the learned Imam who acted upon his
knowledge, one of the luminaries of this community and outstanding authorities among the
Imams, the master of the people of Balkh in knowledge, worship, and asceticism. He
transmitted hadith from Malik, Sufyan al-Thawri, and Abii Hanifa, and was among his senior
companions. He is the transmitter of 'al-Figh al-Akbar' called 'al-Figh al-Absat' to distinguish
it from the narration of Hammad ibn Ab1 Hanifa from his father. He served as judge of Balkh
for a long period, and the people of Balkh studied jurisprudence under him. Al-Dhahabi said:
"He was insightful in juristic opinion, a great scholar of high standing, but he was weak in
precision in narrating transmitted reports [athar]."'* Ibn al-Mubarak used to honour and revere

14 Shaykh Anwar Shah al-KashmirT (d. 1353 AH) is on record as saying in al-Arf ash-
Shadhi Sharh Sunan at-Tirmidht (1/414-415):

o) U0 B (g ail iy ad WIS gy s i doods A e o (SO S s Gl Ciotaas S addly
08519 dalany )LLI

48 |Page



him for his religion and knowledge. He died in the year 199 AH at the age of eighty-four
(Tabaqat Ibn Sa‘'d 7: 374; Tarikh Baghdad 8: 223-225; Manaqib al-Makki 122; Managqib al-
Kardart 515; al-Jawahir al-Mudiyya 2: 142; Mizan al-I'tidal 1: 574-575; Miftah al-Sa‘ada 2:
262; al-Tabaqat al-Saniyya 3: 178-180; al-Fawa'id al-Bahiyya 68-69).

52 aiim of sl "l V1 il e 345 ().

(2) Addition from 'al-Figh al-Absat' of Imam Abu Hanifa 52.

193 a0 Shlsly €52 a1 azdl' 0 8345 (7).

(3) Addition from 'al-Figh al-Absat' 52; and Isharat al-Maram 193.

J}E{L.J\ J).L.,a.u o %)Aaij\j u»:j IJ«&‘Y\ L} (2)

(4) In the original: "is not." The correction is from the two previous sources.
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(5) al-Shaira, 12. This narration from Abt Hanifa appears in 'al-Figh al-Absat' 52-53; al-Usil
al-Munifa 52; and Isharat al-Maram 193.

4) Imam Ahmad ibn Muhammad al-Natifi (d. 446 AH)

Imam Ahmad ibn Muhammad al-Natifi (d. 446 AH) said in his al-Ajnas fi fura" al-
figh al-Hanafi (1/445):
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“And al-Figh al-Akbar is from the authorship of Abii Muti* al-Balkhi al-Hakam ibn ‘Abd Allah,
a student of Abli Hanifa. He is criticized [as a narrator]|, but in my opinion he is truthful
[sadiig]. And in al-Mizan: Ibn al-Mubarak used to venerate and honour him.”
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“And in The Book of the Greater Jurisprudence [Kitab al-Figh al-Akbar] is what
Abu Muti' al-Balkhi reported: "Abu Hanifa said: 'Allah the Exalted is not to be
described with the attributes of the created beings. He becomes angry and
pleased: His anger is His punishment, and His pleasure is His reward. He is One,
Eternal [Ahad Samad]. He begets not, nor is He begotten. [He is] Powerful, All-
Hearing. The yad (hand) of Allah is above their hands - it is not a bodily limb
[jariha]."

5) Imam Abu al-Muzaffar al-Isfara’ini (d. 471 AH)

The Shafi1 scholar known as Imam Abu al-Muzaffar Tahir ibn Muhammad al-
Isfara’ini (d. 471 AH), stated in al-Tabsir fi al-Din wa-Tamyiz al-Firqa al-Najiya
‘an al-Firaq al-Halikin (pp. 182-184):
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“Know that all that we have mentioned of the creed of Ahl al-Sunna wa'l-Jama'a—
there is no disagreement in any of it between al-Shafi't and Abu Hanifa—may Allah
have mercy upon them both—and all the people of juridical opinion [ra'y] and
hadith, such as Malik, al-Awza'l, Dawud, al-Zuhri, al-Layth ibn Sa'd, Ahmad ibn
Hanbal, Sufyan al-Thawri, Sufyan ibn 'Uyayna, Yahya ibn Ma'in, Ishaq ibn Rahaway,
Muhammad ibn Ishaq al-Hanzali, Muhammad ibn Aslam al-Tusi, Yahya ibn Yahya,
al-Hussain ibn al-Fadl al-Bajli, Abu Yusuf, Muhammad, Zufar, Abu Thawr, and
others from the Imams of the Hijaz, Syria, Iraq, and the Imams of Khurasan and
and [the lands] beyond the (Oxus) river®, and those who preceded them from the

> Meaning the land known as Transoxiana. According to Britannica: Transoxania, (“That
Which Lies Beyond the River”), historical region of Turkistan in Central Asia east of the Amu
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Companions, the Successors [tabi'in], and the followers of the Successors [atba’
al-tabi'in].
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Whoever wants to verify that there is no disagreement between the two groups
in this matter, let him look at what Abu Hanifa—may Allah have mercy upon him—
composed in theology [kalam], which is Kitab al-Tlm, and in it are overwhelming
proofs against the people of heresy and innovation. He spoke in explaining the
creed of the theologians and established the best method in refuting the
opponents, and Kitab al-Figh al-Akbar, which the trustworthy one informed us of
through a reliable route and authentic (Sahih) chain of transmission from Nusayr
ibn Yahya from Abu Muti' from Abu Hanifa.
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And what Abu Hanifa compiled in the testament [wasiyya] that he wrote to Abu
'‘Amr 'Uthman al-Batti, in which he refuted the innovators. Let him look at what
al-Shafi't composed in his works, and he will not find any divergence between
their two schools at all.

Darya (Oxus River) and west of the Syr Darya (Jaxartes River), roughly corresponding to
present-day Uzbekistan and parts of Turkmenistan, Tajikistan, and Kazakhstan. A great centre
of Muslim civilization during the European Middle Ages, Transoxania was the centre of the
Timurid empire in the 15th century, and its cities (e.g., Bukhara and Samarkand) were known
worldwide. The region came under Russian occupation in the 19th century. Also spelled:
Transoxiana; Arabic: Ma Wara’ al-Nahr; Key People: Qarakhanid dynasty, Chagatai (see -
https://www.britannica.com/place/Transoxania).
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All that is reported from them contrary to what we have mentioned of their
schools is merely lies committed by an innovator to promote his innovation.
Whoever does not care to practice religion with what has no reality in his religion
does not care about attributing superstitions to the Imams of religion, because
whoever lies about Allah—Exalted is He—and His Messenger £ does not care about
lying about the Imams of the Muslims.
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Some have emerged from among the later people of juridical opinion [ra'y] who
have adopted something from the doctrines of the Qadarites and Rafidites (Shi'a),
imitating them. When they fear the swords of Ahl al-Sunna, they attribute their
corrupt beliefs to Abu Hanifa as a cover. Do not be deceived by what they claim in
attributing them to him, for Abt Hanifa is innocent of them and of what they have
attributed to him.
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Allah—Exalted is He—protects Ahl al-Sunna wa'l-Jama'a from all that the people
of misguidance and error attribute to them. And success is with Allah.”

52|Page



6) Imam Fakhr al-Islam al-Bazdawi (d. 482 AH)

Imam Fakhr al-Islam al-Bazdawi (d. 482 AH) said in his Usul al-Bazdawi, (p. 3):
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"Knowledge is of two types: knowledge of monotheism [tawhid] and attributes
(Sifat), and knowledge of laws and rulings. The foundation in the first type is
adherence to the Book and the Sunna, avoiding whims and innovation, and
adhering to the way of the Sunna and the community. This is what we found our
Shaykhs upon, and our predecessors Aba Hanifa, Abu Yusuf, Muhammad, and most
of their companions were upon that. Abu Hanifa—may Allah have mercy upon
him—composed on that subject Kitab al-Figh al-Akbar and mentioned in it the
affirmation of the attributes and the affirmation of the predestination of good and
evil from Allah."s

7) Imam Abu al-Yusr Muhammad al-Bazdawi (d. 493 AH)

Imam Abu al-Yusr Muhammad al-Bazdawi (d. 493 AH) said in his Usul al-Din
[Principles of Religion] (p. 15):
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16 Also quoted from al-Bazdawt in Kashf al-Asrar by 'Ala' al-Din al-Bukhari (d. 730 AH).
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“The science of theology [ ‘ilm al-kalam] which they disagreed about regarding its
learning, teaching, and authoring in it: it is the explanation of the issues which are
the principles of religion, knowledge of which is an individual obligation. Abu
Hanifa, may Allah have mercy on him, learned this science and used to debate in
it with the Mu‘tazila and with all the people of innovation. He used to teach his
companions from the beginning, and he authored books in it, some of which have
reached us while most of them were erased and washed away by the people of
innovation and deviation (ahl al-bida’ wa-1-zaygh). Among what has reached us
are the book al-‘Alim wa-1-Muta ‘allim [The Scholar and the Student] and the book
al-Figh al-Akbar. He explicitly stated in the book al-'Alim wa-1-Muta allim [The
Scholar and the Student] that there is no harm in learning this science. He said in
it: The student said: "I have seen people who say: 'Do not enter into these matters,
for the Companions of the Prophet, may Allah be pleased with them all, did not
enter into anything of these affairs; what sufficed them should suffice you." The
scholar said: "Tell them: Yes, what sufficed them would suffice me if I were in their
position and there was not present with me the like of what was present with
them. We have been afflicted with those who attack us and consider our blood
lawful, so it does not suffice us that we do not know who among us is in error and
who is correct. The example of the Companions of the Prophet is like a people
who do not have in their presence anyone who fights them, so they do not burden
themselves with weapons. We have been afflicted with those who fight us, so
weapons are necessary."

8) Imam Abu al-Mu'in al-Nasafi (d. S08 AH)

Imam Abu al-Mu'in al-Nasafi (d. 508 AH) quoted from two works of Imam Abu
Hanifa in his Tabsira al-Adilla fi Ustl al-Din (p. 27):

54 |Page



JYw-iys L}j Ftdl jll ga .,.lx&\j dll SUS™(§ 0 S5 1S e 4 () My g\‘ J e @ad) g2 OLY
sl s HE e Gl Jamdl e 529 eSS o delay ggﬁiﬂ\ ! 3 @b adls 4l ay gy U
4y aSOMNg g Jlas AL oy ad oY 444@.\..4:5\%u@é@ww\au‘;sg@w&\wwq

aal pp gy JS 3 3 1Sy ( Jmaldl o 4 DY 8 b a2 agdlg aluys.
IS 148y (Buaze 0SS Y Labslly (bl o 3371 3 WL a3y S By gdeadl 4
Buaas gbad! e 4 B Gl I O 351y CodSH1 (10 4By s Lyms OISOL drg 13] 08 el &

dzg (Sl 8 8 ol W) e kel i g slaw (Lnge OIS Bukuas OIS e call Jouy @ gl
PR 0 gsh a1 b b td |8 o dll 4y i gl JB WSy (ol ilas U & ol Codll - 8
JUd ¢ ST 1) b cpage JSTYI W oy Y 0 i aay Juid 6 U

(@) w3 a8y OGN 3grgd cwege 3,51 3 HUSH Jar b SV ABdN G S3 1S ke Ogeds o
Joa L8,

“Faith [1man] is belief [tasdiq] according to the statement of Abu Hanifa, may Allah
be pleased with him, as he mentioned in the book al- ‘Alim wa-1-Muta ‘allim [The
Scholar and the Student]. This is the choice of Shaykh Abu Mansur al-Maturidi,
may Allah have mercy on him. Abu al-Hasan al-Ash‘ari and a group of theologians
went to this position. In essence, it is belief in Muhammad # regarding what he
brought from Allah Most High, since in this statement is belief in everything that
must be believed in, because it contains faith in Allah Most High, His angels, His
books, His messengers, the Last Day, and everything that must be believed in
specifically, and likewise regarding every messenger with his community.

Then belief contradicts denial and doubt, because of the hesitation in doubt, and
the one who hesitates is not a believer, and likewise the denier.

Then belief, in its definition, when it exists by being free from what contradicts it
- denial and doubt - the essence in which this belief exists becomes a believer.

Belief is faith [iman] in the language, so whoever is a believer is a person of faith,
whether the belief comes from evidence or from other than evidence, whether it

55| Page



exists in the state of the unseen or in the state of witnessing the unseen. For this
reason, Abu Hanifa, may Allah have mercy on him, said when it was said to him:
"What about people who say the believer will enter the Fire?" He said, may Allah
have mercy on him: ‘No one enters the Fire except every believer.” It was said to
him: "What about the unbelievers?" He said: "They are believers on that day." This
is mentioned in al-Figh al-Akbar. He made the unbelievers in the Hereafter
believers due to the existence of faith in its pillar, since its reality is belief, and it
has been achieved.”

See something similar from Imam Badr al-Din al-‘Ayni below.

9) Imam Abu Ishaq al-Saffar (d. 534 AH)

Imam Abu Ishaq al-Saffar (d. 534 AH) said the following in his Talkhis al-adilla li-
gawa’id al-tawhid (2 /575-576):"8
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“What is mentioned from Abu Hanifa, may Allah be pleased with him, in the book
al-Figh al-Akbar that the dwelling place of faith is the heart and its branch is in

17 Imam Abii Hanifa’s basis for this is from the Qur’an 40:84:
Syeh 4 G 638 5055 AT Gare 16 Wb T5 il

“And when they saw Our punishment, they said, ‘We believe in Allah alone and disbelieve in
that which we used to associate with Him.”’

18 Edited by A. Brodersen, 2 vols (Beirut: Mu’asasat al-Rayyan, 2011).
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the body. If it is said: "Is there faith in your finger?" say "Yes." If his hand is cut off,
the faith goes from it to the heart. The interpretation of what is mentioned is that
the dwelling place of faith is the heart and its ruling in the body is subsidiary to
the heart, for the heart is like a commander in the body, so the subsidiary enters
into the ruling of the original. His statement: "If it is said, 'Is there faith in your
finger?' say 'Yes" - the intention of this is to draw attention to the impossibility of
diminishing the ruling of faith in some limbs and not others, not that he intended
by it to establish that faith itself is in the finger. His statement: "If his hand is cut
off, the faith goes to the heart" means that the separated part no longer has the
ruling of faith, and consideration is given to the original, not that faith moves to
another limb. And Allah knows best.”

10) Imam 'Ata' al-Juzjani (d. before 565 AH)

Imam 'Ata’ ibn 'Ali ibn Muhammad al-Juzjani® (d. before 565 AH) said in his
introduction to Sharh al-Figh al-Akbar?°:
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“The Shaykh, the illustrious Imam, the jurist [faqih] 'Ata’ ibn 'Ali ibn Muhammad al-
Juzjani, may Allah have mercy on him, said: Praise be to Allah who deserves praise
before His servants, and may Allah bless our master Muhammad and his family.

19 There is not much known about him. The manuscript of Sharh al-Figh al-Akbar registered
at number 1190 in the Yeni Cami Section of the Siileymaniye Library in Istanbul has the
following written by the scribe known as 'Umar Ibn al-NasirT on the end at folio 286a:

Y drg3t e
"I copied it from an authentic [sahtha] copy that was written in the city of Baghdad in the year

five hundred and sixty-five, and that copy was mixed with the text. Then I collated it with
three manuscripts, most of which were not mixed with the text."

20 The Arabic text was published by Ziileyha Birinci in the Turkish thesis: "Ata b. Ali el-
Cuzcani'ye Gore Ebu Hanife'nin Kelami Goriigleri" (Marmara University, Sosyal Bilimler
Enstitiisii, Kelam), p. 28.
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As for what follows, you have asked me - may Allah honour you with piety [tagwa]
- to explain to you al-Figh al-Akbar which is attributed to the Greatest Imam [al-
Imam al-A'zam], the lamp of the community [siraj al-umma], Abu Hanifa al-
Nu'man ibn Thabit ibn Hurmuz ibn al-Marzban al-Kufi, may Allah be pleased with
him, through authentic [sahiha] chains of transmission [asanid]. [ have responded
to your request with Allah's help and His good guidance [tawfiq], and I have
explained it with a concise explanation. I did not undertake to clarify what was
already apparent from it, so that its study might be easy and its benefit general.
Allah is the Helper and the One who grants success for that.

[6,S SS0]

[The one who commits a major sin]
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Abt Muti' al-Hakam ibn 'Abd Allah al-Balkhi said: I asked Abu Hanifa al-Nu'man
ibn Thabit, may Allah be pleased with him, about al-Figh al-Akbar, and he said:
‘That you do not declare anyone an unbeliever because of a sin, and you do not

negate anyone from faith [iman] among the people of the prayer direction [ahl al-
gibla]."

Point of benefit:

There is a work also known as Sharh al-Figh al-Akbar that has been previously
published under the name of Imam Abu Mansur al-Maturidi (d. 333 AH) and
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published in Hyderabad Deccan in India in the year 1321 AH. This is an incorrect
ascription as mentioned by Shaykh Muhammad Zahid al-Kawthari, (d. 1371 AH), in
the introduction to the book ‘The Scholar and the Student’ [al-'Alim wa-I-
Muta'allim, p. 4]:
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“And there was printed in India and in Egypt a commentary on al-Figh al-Akbar
according to the narration of Aba Muti® - which is known as al-Figh al-Absat to
distinguish it from the narration of Hammad ibn Abi Hanifa - but the publisher
mistakenly attributed this commentary to Imam Abu Mansur al-Maturidi despite
it being apparent that the commentary is not his, based on what it contains of
quotations from many whose time came after his time, and he died in the year 332
AH according to the narration of Qutb al-Din al-Halabi al-Hafiz.
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And the reality is that this commentary is by Abu al-Layth al-Samarqandi who
died in the year 373 AH. And the printer did not verify the authenticity of the
original, so perhaps one of the printers will undertake to republish the
commentary from an authentic source and thereby restore the right to its proper
place. And several manuscript copies of the commentary under the name of Abu
al-Layth exist in the Egyptian National Library. See collections 119 and 191 and
number 497 in theology [ ‘ilm al-kalam] at the Egyptian National Library,? for in
them is the explicit attribution to Abu al-Layth al-Samargandi.”

21 The name of Imam Abi al-Layth al-Samargandi is also given in a manuscript from the Esad
Efendi collection in Istanbul under no. 1581, between folios 200v-213r, dated 1078 AH.
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The commentary ascribed to Imam Abu al-Layth al-Samarqandi (d. 373 AH)
appears to be similar to the one quoted from Imam 'Ata’ ibn 'Alx ibn Muhammad
al-Juzjani above. This commentary ascribed to al- Samargandi mentioned the
following in the introduction:
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“You have asked me - may Allah honour you with piety - to explain to you al-Figh
al-Akbar which is attributed to Abu Hanifa, may Allah be pleased with him, through
authentic chains of transmission [asanid sahiha]. So I have responded to your
request with the help of Allah and His good guidance, for He is the Helper and the
One who grants success. Abu Hanifa, may Allah be pleased with him, said...”

In recent decades there has also been dispute if the above work is by Abu al-Layth
al-Samarqgandi. Of those who thought it was by him include a manuscript expert
known as Hans Daiber in his: The Islamic Concept of Belief in the 4th /10th Century:
Abu l-Lait as-Samarqandi's Commentary on Abu Hanifa (Died 150 /767) al-Figh al-
absat.

The above Arabic quotation is also similar to the text attributed to Imam Abu
Ibrahim Isma‘ill ibn Ishaq al-Khatiri (see later under no. 32). In 2008 a Turkish
researcher named Ziileyha Birinci published a Turkish article entitled: EbG Muti'
Rivayetli El-Fikhii'l-Ekber Serhi'nin Mtellifi Meselesi®? [The Issue of the
Authorship of the Commentary on al-Figh al-Akbar According to the Narration of
Abu Muti']. The abstract mentioned:

“One of the well-known tractates on Islamic creed related to Abu Hanifa is al-Fikh
al-Akbar which has come to the present day with the transmission of Abu Mut1'
al-Balkhi. There is a commentary made on this tractate, entitled Sharh al-Fikh al-

22 M.U. llahiyat Fakiiltesi Dergisi 35 (2008/2), 57-72. One may download it here -
https://dergipark.org.tr/en/download/article-file/162737
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Akbar. Many researchers claim that this commentary belongs to Abul-Layth al-
Samarkandi. In my opinion this claim arises from a deficient analysis of the
manuscripts and therefore, depends on some false assessments. Firstly, I will give
in this study some information about al-Fikh al-Akbar-and its commentaries and
then analyze all the manuscripts of Sharh al-Fikh al-Akbar as available in the
libraries in Turkey. Based upon this analysis I will also suggest that it’s more
accurate to ascribe this commentary to Ata b. Ali al-Cuzcani?® than to Abu’l-Layth
al-Samarkandi.”

11) Imam Mankubars al-Nasiri (d. 652 AH)

Imam Mankubars al-Nasiri (d. 652 AH) mentioned the following in his al-Nur al-
Lami‘ wa-l-Burhan al-Sati‘**:

gj}ie&\w)%»é‘ﬂw@bﬁf‘j@jﬁiﬂ\&ﬂ\qﬁé&\ua&\@bgysﬁaﬁdgﬁ}
Mo o dedle Cud- SI6 JB OLYI e

“It was narrated [that] Nusayr ibn Yahya [transmitted] from Abu Muti® al-Hakam
ibn ‘Abd Allah in the book al-Figh al-Akbar. Abu Muti‘ said: ‘I said to Abu Hanifa,
may Allah have mercy on him, Tell me about faith (iman)." He said: ‘So he
mentioned the hadith of ‘Algama ibn Marthad...”

22 This being: al-Jizjani.

24 Quote from folio 95b: Author: Abii Shuja‘ Najm al-Din Mankiibars ibn Yalinkilig al-NasirT
al-Turki/ 652/1254 Language: Arabic Classification no./Subject: 297.4 / Belief and Theology
Copy date: 714 AH Physical characteristics: 117 tbsp., 25 tbsp. Library name: Suleymaniye
Library (Istanbul) Collection: Laleli Collection no.: 02318 Bibliographic record no.: 300662
Material type: Manuscript.
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12) Imam 'Abd al-'Azim al-Mundhiri (d. 656 AH)

The Shafi1 hadith scholar known as Imam 'Abd al-'Azim al-Mundhiri (d. 656 AH)
said in his al-Targhib wa-1-Tarhib min al-Hadith al-Sharif (p. 13):

Imam Abu Hanifa al-Nu'man, may Allah the Exalted be pleased with him (80 - 150
AH).
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His Birth and Upbringing: He is the Greatest Imam [al-Imam al-A'zam] Abu Hanifa
al-Nu'man ibn Thabit ibn Zuta ibn Mah, the jurist of Iraq and exemplar of the
adherents of juridical opinion [ahl al-ra'y], the founder of the school of law that is
now judged by in most of the Islamic kingdoms, and the first to systematize
jurisprudence and detail its chapters and divisions, distinguish its issues, and
organize its analogical reasoning [giyas]. It is most commonly held that the origin
of his grandfather Zuta was from the Persians of Kabul. He was born in the year
80 (after Hijra) and grew up in Kufa and was a contemporary of some of the
Companions [sahaba]. He engaged in jurisprudence and took all his knowledge
from those Companions whom he encountered directly and transmitted from
them. Many heretics [zanadiga] in his time were fabricating hadiths, and the
gullible people accepted them from them. This led Abu Hanifa's extreme piety
[wara'] and caution to ensure that he would not accept in his religion and
jurisprudence anything except what he had no doubt about regarding its
authenticity. He was strict in this matter, so only a few hadiths were authenticated
by him, which he acted upon.
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His School: He derived his jurisprudence from the Qur'an and the use of analogical
reasoning [qiyas] and juridical opinion [ra'y]. Most of the Imams of Iraq followed
him in this due to the scarcity of hadith narrators among them and their
abundance in the Hijaz. For this reason, the jurists of the Hijaz were distinguished
by following the Sunna in most of their jurisprudence and rejected the use of
opinion by the people of Iraq. Each side has its evidence, as you can see.
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His Asceticism and Piety: He was among the most devout of people and the most
given to night prayers [tahajjud] and recitation of the Qur'an, and the most pious
and God-fearing, seeking earnings only from lawful means. He turned away from
positions offered by kings and caliphs and was content to live as a silk merchant.
Judgeships were offered to him by the Umayyad princes and then by al-Manstr,
but he refused until al-Manstr imprisoned him for this and harmed him. He would
excuse himself by saying he did not trust himself [with such responsibility]. It is
said that al-Mansur swore to appoint him to some work, so he expiated his oath
by appointing him to count bricks in the construction of the City of Peace
[Baghdad]. Before him, people used to count by units, but he counted them by
cubic rods after their arrangement.
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The scholars of Kufa and Baghdad studied jurisprudence under him, and many
imams among his companions graduated from him, such as Muhammad ibn al-
Hasan, Abu Yusuf, Zufar, Rabi'a al-Ra'y, Waki' ibn al-Jarrah, and others.
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His Death: Abu Hanifa, may Allah have mercy upon him, died in Baghdad in the
year 150 AH.
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His Works: Among the books that his companions and the followers of his
companions narrated from him are Kitab al-Figh al-Akbar [The Book of the Greater
Jurisprudence], Kitab al-'Alim wa-l-Muta'allim [The Book of the Scholar and the
Student], and Kitab al-Radd ‘ala al-Qadariyya [The Book of Refutation of the
Qadarites].”

13) Imam Ali ibn Muhammad al-Ramushi (d. 667 AH)

Imam Ali ibn Muhammad al-Ramushi (d. 667 AH) said the following in his Fawa’id
al-Bazdawi® (1/126):
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% Edited by ‘Amir Ahmad al-Nidawi, 2 vols. (Beirut: Dar al-Kutub al-‘Ilmiyya, 2017).
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Abu Hanifa, may Allah be pleased with him, composed on this subject the book al-
Figh al-Akbar, and mentioned in it the affirmation of the attributes and the
affirmation of the predestination of good and evil from Allah, and that all of this is
by His will, and he affirmed capability [istita‘a] with the act, and that the acts of
the servants are created by Allah the Exalted creating all of them, and he refuted
the doctrine of what is best [al-aslah] and composed the book al-‘Alim wa'l-
Muta‘allim and the book al-Risala.
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And he said in it: "No one becomes an unbeliever due to a sin."
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His saying: (the book al-Fiqh al-Akbar) - He called it ‘akbar’ [greater]| because the
nobility of knowledge is according to the measure of what is known, or what is
known from it is Allah's essence and His attributes, since it contains the
explanation of the principles of religion.
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His saying: (and he mentioned in that the affirmation of the attributes) - in this is
an indication that he is among those who affirm [al-muthbita] and not among
those who negate [al-muattila].
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His saying: (no one becomes an unbeliever due to sin) - if he did not intend to
oppose Allah the Exalted and fears'Him and hopesin Him and is not contemptuous
of that.”

14) Imam Mas‘ud ibn Shayba al-Sindi (c. 7t® century AH)
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Meaning:

And Shaykh al-Islam Mas‘ud ibn Shayba al-Sindi al-Hanafi?® (died in the 7
century AH) said in the book (al-Ta'lim, p. 164): And Abu Hanifa was the first to
compose works on the fundamentals of religion, the fundamentals of
jurisprudence, and inheritance laws, and he compiled books and organized
chapters. Among what he composed on the fundamentals of religion are the book
al-Figh al-Akbar and the book al-‘Alim wa-I-Muta‘allim and the book of the
Epistle [Risala] to Mugqatil ibn Sulayman, the author of the exegesis [tafsir], in
which he refuted his statements on anthropomorphism [tashbih] according to
what appeared from the narration of al-Ustawa'i, and the book of the Epistle
[Risala] to ‘Uthman al-Batti, the jurist of Basra, and the book al-Wasiyya.”

26 Imam ‘Abd al-Qadir al-Qurashi (d. 775 AH) mentioned him in his al-Jawahir al-Mudiyya fi
Tabaqat al-Hanafiyya (2/169, no. 515):
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“Mas'tid ibn Shayba ibn Hussain ibn al-Sindi 'Imad al-Din, titled Shaykh al-Islam, has a book
[called] al-Ta'lim and he has Tabaqat Ashabina [The Biographical Layers of Our Hanafi
Companions] - may Allah's mercy be upon them all.”

It is not known when he died but al-Hafiz Zayn al-Din al-'"Traqt (d. 806 AH) mentioned in his
Dhayl Mizan al-I'tidal (p. 190) that he lived in the era of al-Mu'azzam ibn al-'Adil in Damascus.
The latter died in the year 624 AH (see here - https://shamela.ws/author/2486).
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15) Imam Hafiz al-Din al-Nasafi (d. 710 AH)

Imam Hafiz al-Din Abu al-Barakat al-Nasafi (d. 710 AH) mentioned the following
in his Kashf al-Asrar Sharh al-Musannif ‘ala al-Manar? (1/ 7):
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“Abu Hanifa, may Allah have mercy on him, composed on this subject the book al-
Figh al-Akbar. This name was chosen because the nobility of knowledge is
according to the nobility of what is known. He mentioned in it the affirmation of
the attributes, that is: he mentioned that He the Exalted is knowing and powerful
and has knowledge and power. In this is an indication that he is among those who
affirm [al-muthbita] and not among those who negate [al-mu‘attila] like the
philosophers and Mu‘tazila. And that the predestination of good and evil is from
Allah the Exalted, and that all of this is by Allah's will, the Exalted, that is: good and
evil are by Allah's decree, His predestination, and His will. And that capability
[istita‘a] is with the act, and that all actions are by Allah's creation, the Exalted.
And that what is best [al-aslah] is not obligatory upon Allah the Exalted, contrary

27 Published as: Kashf al-asrar sharh al-Musannif ‘ala al-manar ma‘a sharh Nir al-anwar ‘ala

al-manar, 2 vols. (Beirut: Dar al-Kutub al-‘Ilmiyya). Available here —
https://archive.org/details/20200622 20200622 1955/%D9%83%D8%B4%D9%81%20%D8%A7%D9%84%D
8%AT7%D8%B3%D8%B1%D8%A7%D8%B1%20%D8%B4%D8%B1%D8%AD%20%D8%A7%D9%84%D9
%85%D8%B5%D9%86%D9%81%20%D8%B9%D9%84%D9%89%20%D8%A7%D9%84%D9%85%D9%86
%D8%A7%D8%B1%20%28%D9%A 1%29%20/mode/2up
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to what the Mu‘tazila said: that He is knowing and powerful without knowledge
and power, and that sins are not by His decree, predestination, and will, and that
capability precedes the act, and that voluntary actions are by the servants'
creation of them, and that what is best is obligatory upon Allah the Exalted. And
he composed the book al- ‘Alim wa'l-Muta ‘allim and the book al-Risdla. And he said:
No one becomes an unbeliever due to a sin, nor does he exit from faith because
of it, and mercy is sought for him. And if he dies without repentance, it is said of
him: May Allah have mercy on him, and the end of his affair is Paradise.”

16) Imam Husam al-Din al-Sighnaqi (d. 714 AH)

Imam Husam al-Din al-Sighnaqi (d. 714 AH) said in his al-Kafi Sharh al-Bazdawi
(1/157):
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“And Abu Hanifa - may Allah be pleased with him - authored on that the book al-
Figh al-Akbar, and he mentioned in it the affirmation of the attributes [sifat], and
the affirmation of the predetermination of good and evil from Allah, and that all of
that is by His will [mashi'a], and he affirmed capacity [istita‘a] along with action,
and that the actions of servants are created by Allah the Exalted's creation of all
of them, and he refuted the doctrine of al-aslah (what is most beneficial), and he
composed the book al-'Alim wa'l-Muta'allim (The Scholar and the Student), and
the book al-Risala (The Epistle).
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The book al-Figh al-Akbar: He named it akbar because the greatness and nobility
of knowledge is according to the greatness of what is known, so when what is
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known from it is the essence of Allah the Exalted and His attributes, there can be
no knowledge greater than that knowledge, therefore it deserved to be called al-
Figh al-Akbar.
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And the book al-Risala which is a book that Abu Hanifa - may Allah have mercy
upon him - sent to ‘Uthman al-Batti - may Allah have mercy upon him - and he
was among his companions.”

The verdicts of three scholars attested to by
contemporary Salafism

17) Ibn Taymiyya (d. 728 AH)

Ibn Taymiyya (d. 728 AH) who is generally an authority for contemporary Salafis
quoted from the recension of Abu Muti' al-Balkhi in his Dar' Ta'arud al-'Aql wa-1-
Nagl (6 /263) by saying:
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The Words of Abu Hanifa in Kitab al-Figh al-Akbar
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“Abu Hanifa said in Kitdb al-Figh al-Akbar, which is well-known and famous
among his companions, which they narrated with a chain of transmission from
Abu Mutt' al-Hakam ibn 'Abd Allah al-Balkhi, who said: Abu Hanifa said regarding
one who said...”
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Ibn Taymiyya also said the following in refutation of a Twelver Shi'ite author
known as al-Hasan ibn Yusuf ibn ‘Ali ibn Muhammad ibn Mutahhar al-Hilli (d. 726
AH), in his Minhaj al-Sunna al-Nabawiyya fi Naqd Kalam al-Shi‘a al-Qadariyya
(3/138-139):
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“It is said: First, this story has no chain of transmission [isnad] mentioned for it,
so its authenticity is not known, for transmitted reports are only known to be
authentic through established chains of transmission, especially with the
abundance of lying in this matter. How much more so when the lie about it is
apparent, for Abu Hanifa is among those who affirm predestination [qgadar]
according to the consensus of those who know him and his school of thought
[madhhab]. His discourse in refutation of the Qadariyya is well-known in al-Figh
al-Akbar and he has elaborated the arguments in refuting them with what he did
not elaborate against others in this book. His followers are in agreement that this
is his school of thought [madhhab], and it is the school of thought [madhhab] of
the Hanafis who follow him. Those who are affiliated with him in jurisprudential
branches but have deviated from this among the Mu ‘tazila and others like them
cannot relate this statement from him. Rather, they are censured and criticized
by the Hanafi Imams whose opinions are followed as being among the people of
innovation and error, so how can it be related from Abt Hanifa that he approved
the statement of one who says that Allah did not create the actions of the
servants?”

Also, in his al-'Aqida al-Hamawiyya al-Kubra (p. 28):
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“And in the book al-Figh al-Akbar, well-known among the companions of Abu
Hanifa, which they narrated with a chain of transmission from Abt Muti' al-Hakam
ibn 'Abd Allah al-Balkhi, he said: 1 asked Abu Hanifa about the greatest
jurisprudence [al-figh al-akbar], and he said: Do not declare anyone an unbeliever
because of a sin, and do not remove anyone from faith because of it; command
the good and forbid the evil; know that what befell you could not have missed you
and what missed you could not have befallen you; do not dissociate yourself from
any of the Companions of the Messenger of Allah, may Allah bless him and grant
him peace; do not show loyalty to one over another; and refer the matter of
‘Uthman and 'Ali to Allah, mighty and exalted.
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Abu Hanifa said: The greatest jurisprudence [al-figh al-akbar] in religion is better
than jurisprudence in knowledge; and for a man to understand how to worship his
Lord is better for him than gathering much knowledge.
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Abu Muti' al-Hakam ibn 'Abd Allah said: I said: Tell me about the most excellent
jurisprudence. He said: A man's learning of faith (iman), religious laws, customs,
legal punishments, and the differences among the Imams. And he mentioned
issues of faith, (iman) then he mentioned issues of predestination (al-Qadr) and
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the refutation of the Qadariyya with beautiful speech that is not appropriate to
mention here. Then he said:
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I say: What do you say about one who commands the good and forbids the evil,
and people follow him in that, and he rebels against the community—do you
approve of that? He said: No. I said: Why, when Allah and His Messenger # have
commanded the commanding of good and forbidding of evil, and it is an obligatory
duty? He said: That is so, but what they corrupt is more than what they reform
through the shedding of blood and making lawful what is forbidden.”

18) Ibn Qayyim al-Jawziyya (d. 751 AH)

Ibn Qayyim al-Jawziyya (d. 751 AH) was a well know student of the above-named
Ibn Taymiyya. He too has mentioned the above quote similarly from Ibn Taymiyya
in his Ijtima' al-Juyush al-Islamiyya (p. 138).

19) Sadr al-Din ibn Abi al-‘Izz (d. 792 AH)

Sadr al-Din ibn Abi al-1zz?8 (d. 792 AH) was a controversial individual with similar
thoughts in creed with Ibn Taymiyya and Ibn Qayyim al-Jawziyya. He wrote a
commentary to the famous Hanafi creedal text by Imam Abu Ja‘far al-Tahawi (d.
321 AH) under the title: Sharh al-‘Aqida al-Tahawiyya. In the introduction he
stated (p. 1):

28 See here for what scholars have said about him - https://www.darultahgig.com/scholarly-verdicts-
ibn-abil-izz-sharh-al-agida-al-tahawiyya/
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“For indeed, when the knowledge of the fundamentals of religion [usul al-din] was
the most noble of sciences—since the nobility of knowledge is by the nobility of
what is known—and it is the greater jurisprudence [al-figh al-akbar] in relation to
the jurisprudence of subsidiary matters [figh al-furu‘]. For this reason, Imam Abu
Hanifa—may Allah's mercy be upon him—named what he said and compiled in
pages concerning the fundamentals of religion: "The Greater Jurisprudence [al-
Figh al-Akbar]." And the servants' need for it is above every need, and their
necessity for it is above every necessity, because there is no life for hearts, no
bliss, and no tranquillity, except by knowing their Lord, their object of worship
[ma‘bud], and their Creator, through His names, attributes [sifat], and actions
[af‘al]. And with all of that, He should be more beloved to them than anything else,
and their striving should be in what brings them closer to Him rather than to
anyone else among all His creation.”

20) Imam Ala’ al-Din al-Bukhari (d. 730 AH)

Imam Ala’ al-Din ‘Abd al-‘Aziz ibn Ahmad al-Bukhari (d. 730 AH) said in his Kashf
al-Asrar ‘an Usul Fakhr al-Islam al-Bazdawi (1/8):
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“It was qualified with this because some of them were marked with innovation
[bid‘a], such as Bishr ibn Ghiyath al-Marisi.
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And know that the Shaykh's purpose in establishing these statements at the
beginning of this book was to invalidate the claim of those among the Mu ‘tazila
who alleged that Abu Hanifa, may Allah be pleased with him, held their doctrine,
arguing fromwhat was transmitted from him that he said ‘everyone who exercises
legal reasoning [mujtahid] is correct,’ and to repel the criticism of those who
criticized him from the Shafi‘is and others among the literalists [ashab al-zawabhir]
that he was among the people of juridical opinion [ashab al-ra’y] and that he used
to give precedence to opinion over the Sunna.
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So, he began first with invalidating the Mu‘tazila's claim, saying: ‘Abu Hanifa
composed on this, that is, in the science of divine unity [tawhid] and attributes, the
book al-Figh al-Akbar. He called it 'akbar' [greater] because the nobility and
greatness of knowledge is according to the nobility of what is known, and there is
no object of knowledge greater than Allah the Exalted's essence and His attributes,
so therefore he called it 'akbar.’
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And he mentioned in it the affirmation of the attributes, so he said: 'He has always
been and will always be with His attributes and names. No attribute or name has
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originated for Him. He has always been knowing through His knowledge, and
knowledge is His attribute in eternity, and powerful through His power, and
power is His attribute in eternity, and creating through His creation, and creation
is His attribute in eternity, and acting through His action, and His action is His
attribute in eternity. The agent is Allah, Glory be to Him, and His action is His
attribute in eternity, and the object acted upon is created, and Allah's action, the
Exalted, is not created, and His attributes are eternal, neither created nor
originated. So, whoever says that they are created or originated, or hesitates
about them, or doubts them, he is an unbeliever in Allah the Exalted."

21) Al-Hafiz Shams al-Din al-Dhahabi (d. 748 AH)

The Shafi1 hadith scholar known as al-Hafiz Shams al-Din al-Dhahabi (d. 748 AH)
mentioned in his al-Mushtabih fi al-Rijal (p. 137):

(s masJ)

“Abu Malik Nasran ibn Nasr al-Khatli. He transmitted al-Figh al-Akbar of Abu
Hanifa, from ‘Al ibn al-Hasan al-Ghazzal, and from him Abu ‘Abd Allah al-Hussain
al-Kashghari.”

22) Imam ‘Abd al-Qadir al-Qurashi (d. 775 AH)

Imam ‘Abd al-Qadir al-Qurashi (d. 775 AH) mentioned in his al-Jawahir al-
Mudiyya fi Tabagat al-Hanafiyya (1,/332):
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903 - “*Abd al-Mu 'min ibn Muhammad ibn Muhammad ibn Ahmad ibn ‘Isa Abi al-
Fadl al-Qadi, the transmitter of al-Figh al-Akbar of Imam Abu Hanifa, from Abu
Muti® al-Hakam ibn ‘Abd Allah al-Balkhi, from the Imam.”

Also on 2 /471:
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“Then in his statement ‘and not declaring one an unbeliever because of it,
meaning because of a major sin, is a refutation of the Kharijites. His statement ‘and
not speaking about Allah regarding anything’ means regarding the attributes of
Allah - thus al-Kardari mentioned it. There is discussion about this, since the
Imam (Abu Hanifa) spoke about the attributes in al-Figh al-Akbar and elsewhere.
The issue was disputed between the People of the Sunna [Ahl al-Sunna] and the
Mu‘tazila, where the former affirmed them, saying that they are eternal, neither
identical to the essence nor other than it, while the latter negated them to avoid
multiple eternals. The Imam's statement should be understood as negating speech
about the essence of His being and His attributes or negating it regarding both
absolutely through mere rational inference. In this there is a refutation of the
philosophers and some of the ignorant among the Sufis who hold the unity of
existence [wahdat al-wujud] and union.”

23) Imam Akmal al-Din al-Babarti (d. 786 AH)

Imam Akmal al-Din al-Babarti (d. 786 AH) mentioned in his commentary on Imam
Fakhr al-Islam al-Bazdawt’s (d. 482 AH) Kanz al-wusul, entitled al-Taqrir (1/97-98),
the following commentary:
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Al-Bazdawi said:
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“Abu Hanifa -~ may Allah have mercy on him - authored on this subject the book al-
Figh al-Akbar, and he mentioned in it the affirmation of the [divine] attributes, the
affirmation of the predestination of good and evil from Allah - the Exalted - and
that all of this is by His will. He affirmed capability [istita‘a] with the action and
that the actions of servants are created by Allah's creating all of them, and he
rejected the doctrine of al-aslah [divine obligation to do what is most beneficial].”

[Oﬁ\]:

[Commentary by al-Babarti]:
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“Abu Hanifa, may Allah have mercy on him, authored al-Figh al-Akbar on tawhid
[monotheism] and the divine attributes, and he called it al-Akbar [the Greater]
because the nobility of knowledge is according to the nobility of what is known,
and there is nothing known greater than His essence and attributes, the Exalted.
He mentioned in the affirmation of the attributes: ‘He has always been and will
always be with His attributes and names. No attribute or name was originated for
Him. So whoever says that they are created and originated, or hesitates about
them, or doubts them, is an unbeliever.’
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He also mentioned in it the affirmation of good and evil, saying: ‘You must say: I
have believed in Allah, His angels, His books, His messengers, and in
predestination - its good and evil are from Allah, the Exalted.’
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He also mentioned in it that the actions of servants and their acquisitions are in
reality created by Allah - the Exalted - and all of them are by Allah's will,
knowledge, decree, and predestination. The acts of obedience among them are
with His love and pleasure, while the acts of disobedience are without them. As
for the issue of capability [istita'a] and the rejection of the doctrine of al-aslah
[divine obligation to do what is most beneficial], these were not found in al-Figh
al-Akbar. Therefore, the Shaykh's statement and ‘he affirmed capability’ was not a
conjunction but rather the beginning of a [new] statement, and likewise his
statement ‘and he rejected the doctrine of al-aslah, but there is verbal complexity
in it.”

24) Imam Badr al-Din al-Zarkashi (d. 794 AH

The Shafi1 hadith scholar known as Imam Badr al-Din al-Zarkashi (d. 794 AH)
mentioned the following in his Tashnif al-Masami' bi Jam' al-Jawami' li Taj al-Din
al-Subki (4 /844-845):
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“That is, contrary to some innovators [mubtadi'a] in their criticism of the Imams
of the religion and their disagreement with them in ways that disgrace the
Muslims. All of them, may Allah be pleased with them, are innocent of corrupt
creeds ['aqa'id], and their majesty in Islam and their greatness in people's hearts
is the strongest evidence of that. Rather, they undertook to refute the people of
innovation [bid'a] and misguidance [dalal]. Al-Shafi1 wrote Kitab al-Qiyas, in
which he refuted those among the atheists who said the world is eternal, and the
book'al-Radd 'ala al-Barahima [The Refutation of the Brahmins], and other works.
Abii Hanifa [wrote] the book al-Figh al-Akbar and the book al-'Alim wa al-
Muta'allim, in which he refuted the opponents. Likewise, Malik was asked about
issues from this knowledge and answered them according to the straight path.
Likewise, Imam Ahmad, may Allah be pleased with him, was tested by the silent
calamity and Allah Almighty saved and strengthened him. His speech in this
knowledge was like eating carrion according to necessity, to cut off the source of
corruption.”

Al-Zarkashi also said in his al-Bahr al-Muhit f1 Usul al-Figh (1/37-38):
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“And for this reason, al-Halimi said in al-Minhaj: Indeed, the specification of the
name jurisprudence [figh] to this technical usage is a recent development. He said:
And the truth is that the name jurisprudence [figh] encompasses the entire
Shari‘a, which includes amongst its totality that by which one arrives at
knowledge of Allah, and His unity, and His sanctification, and the rest of His
attributes, and at knowledge of His Prophets and Messengers, peace be upon
them, and from it is the science of spiritual states, ethics, proper conduct, and
fulfilling the rights of servitude and other than that. I say: And for this reason Abu
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Hanifa composed a book on the principles of religion and named it Al-Figh al-
ARbar."

25) Imam Muhammad al-Kardari (d. 827 AH) and

26) Muhammad ibn ‘Abd al-Sattar al-Kardari al-
Baratqini (d. 642 AH)

Imam Muhammad ibn Muhammad al-Kardari®® (d. 827 AH) *° said in his Manaqib
al-Imam al-A‘zam (1/107-108):

2 The given Arabic quote from Imam Muhammad ibn Muhammad al-KardarT is found in his
Manaqib al-Imam al-A‘zam, Da'irat al-Ma'arif al-Nizamiyya. Hyderabad Deccan: Editorial
Board Press, 1321 AH, (1: 107-8).

39 Quoted by Imam Al1 ibn Sultan al-Qari (d. 1014 AH) in his al-Athmar al-Janiyya fi Asma’
al-Hanafiyya (1/151-152). It is also mentioned in al-Jawahir al-Mudiyya f1 Tabaqat al-
Hanafiyya (2/461) by Ibn Ab1 al-Wafa’ (d. 775 AH). Abu al-Hasanat Muhammad ‘Abd al-
Hayy al-Laknawt (d. 1304 AH) said in his Al-Fawa'id al-Bahiyya fi Tarajim al-Hanafiyya (pp.
187-188):
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“Muhammad ibn Muhammad ibn Shihab ibn Yusuf al-Kardari al-Bariqint al-Khawarizmi
known as al-Bazzazi, author of the legal opinions called al-Wajiz, known as al-Bazzaziyya. He
was among the unique individuals of his time in jurisprudential branches and principles, and
he gained the lead in the sciences. He learned from his father, became skilled, and became
famous in his lands. He was in the city of Saray near the Athil river, then he travelled to the
city of Qarim, a city outside Tarkhan on the shore of the aforementioned river, and he stayed
there for years, debating with the leading scholars and studying with the jurists. Then he
returned to his lands, then travelled to the lands of Rtim and discussed there with Shams al-Din
al-Fanar1. He compiled al-Wajiz before entering Rim. He said at the end of the book of leasing:
"It is completed, and part of the night has passed on the first of Rabi® al-Awwal in the year
eight hundred and six." He has a book on the virtues of the Greatest Imam (Abi Hanifa) that is
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“If you say: Abu Hanifa has no authored book, I say: This is the speech of the
Mu tazila, and their claim that he has no composition in the science of theology,
and their purpose in this is to deny that al-Figh al-Akbar and the book al-‘Alim
wa-1-Muta‘allim belong to him; because he explicitly stated in it most of the
principles of the People of the Sunna, and their claim that he was from the
Mu ‘tazila, and that the book belongs to Abu Hanifa al-Bukhari, and this is a clear
error, for I saw in the handwriting of the greatly learned scholar, Mawlana Shams
al-Milla wa-1-Din al-Kardart al-Baratgini al- Tmadtr (d. 642 AH)* these two books,
and he wrote in them that they both belong to Abu Hanifa, and a large group of the
Shaykhs have agreed upon this, [his words] end.”

extremely beneficial and contains lofty subjects. He died in the middle of Ramadan in the year
eight hundred and twenty-seven (AH). (The compiler said): Al-Fanart examined al-Bazzaziyya
and found it containing issues that are needed from what is derived from it.”

31 Salah al-Din al-Safadi (d. 764 AH) said in his al-Wafi bi-1-Watayat (3/209):
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“Al-Baratqini: Muhammad ibn ‘Abd al-Sattar ibn Muhammad al-‘Imadi al-Kardari al-
Baratqini - with the ba” with a single dot, and after the ra’ an alif followed by a ta’” with two
dots above as the third letter, and a qaf followed by a ya’ as the last letter and a niin. Baratqin
is a township among the townships of Kardar from the districts of Jurjaniyya of Khwarazm.
The Imam, the scholar, Shams al-Din Abu al-Wahda. He was the teacher of the Imams
absolutely. He excelled in the (Hanafi) madhhab and its principles. He died in the year six
hundred and forty-two.”
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27) Al-Hafiz Ibn Nasir al-Din al-Dimashqi (d. 842 AH)

The Shafi1 hadith scholar known as al-Hafiz Ibn Nasir al-Din al-Dimashqi (d. 842
AH) mentioned in his Tawdih al-Mushtabih (2 /207):
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“He said: Abu Malik Nasran ibn Nasr al-Khatli transmitted al-Figh al-Akbar of Abu
Hanifa from ‘Ali ibn al-Hasan al-Ghazzal, and from him Abu ‘Abd Allah al-Hussain
al-Kashghari. I say: The transmitter from this al-Khatli is al-Hussain ibn Abi al-
Hasan, nicknamed al-Fadl al-Kashghari.”

28) Al-Hafiz Ibn Hajar al-'‘Asqalani (d. 852 AH)

The Shafi1 hadith scholar known as al-Hafiz Ibn Hajar al-‘Asqalani (d. 852 AH) said
in his Tabsir al-Muntabih bi-Tahrir al-Mushtabih (1,/298):

s i S

“Abu Malik Nasran ibn Nasr al-Khatli. He transmitted al-Figh al-Akbar of Abu
Hanifa, from ‘Ali ibn al-Hasan al-Ghazzal, and from him Abu ‘Abd Allah al-Hussain
al-Kashghari.
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I say: And in the Ansab of al-Sam‘ani: Nasr ibn Muhammad, the Hanafi jurist, [who]
commented on al-Quduri. I do not know whether this is the same person or
another. [End quote].”

29) Imam Badr al-Din al-‘Ayni (d. 855 AH)

Imam Badr al-Din al-‘Ayni (d. 855 AH) said the following in his ‘Umdat al-Qari
(1/107):
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“It has been established that faith [iman] is heartfelt belief [tasdiq], and he has
broughtit, so he becomes a believer even if he does not know the evidence. Similar
to this argument is what is narrated that Abua Hanifa, may Allah Most High have
mercy on him, when it was said to him: ‘What about people who say the believer
enters the Fire?’ he said: ‘No one enters the Fire except the believer.’ It was said
to him: ‘What about the unbeliever?’ He said: ‘All of them are believers on that day.’
This is mentioned in al-Figh al-Akbar. He made the unbelievers believers in the
Hereafter due to the existence of belief from them.*> The unbeliever also becomes
a believer at death because by witnessing the angel of death and the signs of
punishment in the Hereafter, he is compelled to believe. However, faith in the
Hereafter and when witnessing punishment does not benefit in obtaining the

32 Imam Abi Hanifa’s basis for this is from the Qur’an 40:84:
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“And when they saw Our punishment, they said, “We believe in Allah alone and disbelieve in
that which we used to associate with Him.”’
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reward of the Hereafter, nor does it ward off the punishment of unbelief. This is
the meaning of the scholars' statement.”

30) Imam Qasim ibn Qutlubugha (802 - 879 AH)

Imam Zayn al-Din Qasim ibn Qutlubugha (802 - 879 AH) in his work on Hanafi
scholars known as Taj al-Tarajim (1/332, The Crown of Biographies), mentioned
one recension of al-Figh al-Akbar as follows:

[333 — sl abosgsl cdil s o oSO-1]
“[333 - al-Hakam ibn 'Abd Allah, Abu Muti' al-Balkhi]
Sl ades gl
Abu Muti' al-Balkhi.
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He narrated the book al-Figh al-Akbar [The Greater Jurisprudence] from Abu
Hanifa.

Moy (Olus oy plig (Og8 ool 8 B9 p pw-ri] cg;olﬂ\ (o s o FAI o & we & Pﬁ}\ o cdd
Ologh o @l ply (il o

I say: He is al-Hakam ibn 'Abd Allah ibn Maslama ibn 'Abd al-Rahman, the judge,
the jurist. He narrates from Ibn 'Awn, Hisham ibn Hassan, Malik ibn Anas, and
Ibrahim ibn Tahman.
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From him [narrated]: Ahmad ibn Mani', and others.
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The people of his land learned jurisprudence from him.
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Ibn al-Mubarak used to revere him for his religion and knowledge.
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He died in the year one hundred and ninety-seven at the age of eighty-four, after
he had served as judge of Balkh.
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A letter came from the Caliph to be read, and in it for the heir apparent was [the
verse]: "And We gave him wisdom while yet a child" (Maryam:12). Aba Muti' heard
this, so he entered upon the governor and said: "Has the danger of this world
reached such a point that we commit disbelief because of it?" He repeated this
several times until the Amir wept and said: ‘T am with you, but I dare to speak out.
So, speak and be safe from me.’
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He went on Friday and ascended the pulpit, then said: 'O assembly of Muslims! He
took hold of his beard and wept, saying: ‘Has the danger of this world reached
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such a point that it drags [one] to disbelief? Whoever says, 'And We gave him
wisdom while yet a child' about other than Yahya is a disbeliever.” The people of
the Jami (masjid) cried out in weeping, and the two who had brought the letter
fled.
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Abu Mutl' was a judge at that time.
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He held the view that the three glorifications [tasbihat] in bowing [ruki'] and
prostration [sujud] are obligatory.”

On the text known as al-Musayara® there is also a gloss [hashiya] by Imam Zayn
al-Din Qasim Qutlubugha al-Hanafi where he mentioned (p. 86):
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Kitab al-Musamara by al-Kamal ibn Ab1 Sharif is a commentary on al-Musayara by al-Allama,
al-Kamal ibn al-Humam on the science of theology [kalam], may Allah have mercy on them,

and on al-Musayara there is also a gloss [hashiya, p. 86] by Shaykh Zayn al-Din Qasim al-
Hanafi.
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"(His statement "There is no explicit statement [tasrih] of this in the words of Abu
Hanifa and the predecessors [mutagaddimin]’) I say: Rather, it is in al-Figh al-
ARbar transmitted from Abu Hanifa, and its meaning is in what al-Tahawl
transmitted from Abu Hanifa, Abu Yusuf, and Muhammad, even if he did not say
‘attributes of action [sifat al-fi'l],’ since it does not depend on this, and its
clarification will come, Allah Most High willing. Abt Bakr Ahmad ibn Ishaq ibn Sabih
al-Juzjani, the companion of Abu Sulayman al-Juzjani, wrote about it in the book
al-Farq wa'l-Tamyiz (The Distinction and Differentiation). Muhammad ibn Abi
Aslam al-Azdi also wrote about it, and his death was in the year 268 AH, while the
death of Abu Mansur was in the year 333 AH."

31) Imam Ilyas ibn Ibrahim al-Sinubi (d. 891 AH

Imam Ilyas ibn Ibrahim al-Sinubi* (d. 891 AH) said the following in his Sharh al-
Figh al-Akbar (pp. 8):*

3¢ Shaykh Abu al-Hasanat Muhammad ‘Abd al-Hayy al-Laknawt (d. 1304 AH) said in his Al-
Fawa'id al-Bahiyya f1 Tarajim al-Hanafiyya (p. 49):
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“[Tlyas ibn Ibrahim] was virtuous, sharp-tempered, extremely intelligent, and quick in writing.
He wrote the Mukhtasar al-QudiirT in one day and the marginal notes on the commentary of al-
Shamsiyya by al-Sayyid in one night. He was light-spirited and much given to joking. He
mastered the scattered sciences and excelled in the rational and the comprehensible. He became
a teacher in Bursa during the reign of Sultan Murad Khan and died there. Among his works is
a commentary on al-Figh al-Akbar on theology by the Greatest Imam Abu Hanifa.
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(The compiler said) The author of al-Kashf mentioned, when discussing the commentators of
al-Figh al-Akbar, that Ilyas ibn Ibrahim al-Stniibi commented on it with a beneficial
commentary.”

35 Critical edition by Fathi Karfim Qazanj (Erzurum, 1991). 3° I also consulted the following

manuscript copy since one word in the printed edition had an error in its copying from other
manuscripts: Ilyas ibn Ibrahim al-Sintubi, Sharh al-Figh al-Akbar (d. 891/1486), MS Konya
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“Praise be to Allah who has enabled a group of His servants to gain deep
understanding in religious matters and has specially chosen them to derive beliefs
from certain proofs, and prayers upon the one who established the foundation of
Islam through his explanation and clarification, and manifested the entire true
religion, and upon his family and companions through whom the rites of the
Shari’a were established by preserving the beliefs, and upon those who followed
them with excellence in sources and resources.
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After this, the poor servant Ilyas ibn Ibrahim al-Sinubi - may Allah Almighty
protect him from deviation and foolishness - says:
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Since the book al-Fiqh al-Akbar has been established by the most famous authentic
[sahih] chain of transmission that it is from the composition of the foremost Imam
and honoured leader, lamp of the community and exemplar of the Imams, one of

Regional Manuscripts Directorate [Konya Yazma Eserler Bolge Miidiirliigii], Regional
Manuscripts Collection, BY0000004946, copied Rabi‘ al-Akhir 1116 AH, 40 folios, 21 lines,
folio 2a.
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great bounty, the forerunner in the codification of the science of Islamic law,
reviver of the Sunna of the noble and faithful Messenger of Allah, Aba Hanifa al-
Nu‘man ibn Thabit al-Kuafi - may Allah be pleased with him and with those who
entered into his way and adopted his creed - and what has been transmitted from
some of the lowly ones among the Mu‘tazila and the ignorant ones among the
Mu‘tazila that Imam Abu Hanifa has no book regarding knowledge of the Creator,
and that this book belongs to Muhammad. ibn Yusuf known as Abu Hanifa al-
Bukhari, this is a clear error and shameful deviation.
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They fabricated it [this claim] because this book contains the invalidation of their
principles and the dismissal of their beliefs, and their claim that the Imam is
among their number and enrolled with them in their group. Sufficient witness to
this is what the greatly leaned scholar and jurist Muhammad ibn Muhammad al-
Kardari (d. 827 AH) famous as Ibn al-Bazzazi said, and I have seen in the
handwriting of the greatly leaned scholar, Mawlana Shams al-A'imma wa al-Din
al-Kardari al-Baraziqini al-‘Imadi that this book belongs to Imam Abu Hanifa -
may Allah elevate him to the highest degrees - and many groups of scholars have
testified to this.
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The author of al-Kashf, our master ‘Abd al-‘Aziz ibn Ahmad al-Bukhari, has
transmitted close to half of it from the pure flowing source.
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Then indeed, due to the elegance of its words and its conciseness, the distance of
its era and the strangeness of its style, and the fact that it cannot be derived from
the books of the [later] people, but rather it is in difficulty like the inclination of
the sanctuary: none of the learned prepared to comment upon it, and not one of
the scholars devoted himself to its verification, despite it being the pillar in
matters of belief and the sufficiency in benefits, and in seeking blessing through
its words there is that by which calamities are repelled and clouds are brought to
rain. For the like of this let the worker’s work.
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And in this let the competitors compete. Although I am among the least of the
sons of this time among the brethren, not hoping for appointment in such a great
affair and kindling its fire in the dark night, except that Allah supports with His
victory whom He wills and makes from His servants those who derive without
bribery. So, I plunged into its seas and dove into its currents, and I explained it
with an explanation that clarifies some of what was hidden from its treasures and
something from its stores, hoping for abundant reward in the hereafter and
beautiful praise in this world.”

32) Imam Isma‘il ibn Ishaq al-Khatiri (lived before 761 AH)

Imam Abu Ibrahim Isma ‘il ibn Ishaq al-Khatiri al-Hanafi said in the opening lines
of his Sharh al-Figh al-Akbar3®:

¢ There is a manuscript in the Hac1 Salim Aga collection (no. 587, between folios 162-175) in
the Siileymaniye Kiitiiphanesi (library) and it is dated 761 AH on the last folio.
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“Praise be to Allah, who deserves praise before His servants, and may Allah send
prayers upon Muhammad and his family all of them. As for what follows, you have
asked me -'may Allah honour you with piety - to explain to you al-Figh al-Akbar
which is attributed to Abu Hanifa, may Allah be pleased with him, through
authentic chains of transmission [asanid]. I have responded to your request with
Allah's help and His good guidance, the Helper and the One who grants success
for that.”

A work on Arabic manuscripts known as Tarikh al-Turath al-‘Arabi (3 /41) edited
by the late Fu'ad Sezgin, mentioned these details:
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“His name in other manuscripts is Abu Ibrahim Isma‘il ibn Ishaq al-Khatiri. He
perhaps lived in the fifth century AH.”

If this is the case, then al- Khatiri may have lived in the 5 century after Hijra.

There is also a copy in the King Sa‘tid University Library. http:/makhtota.ksu.edu.sa/, Manuscript
no. 6452, 28 folios, 13 lines, 18x14 cm. The title page mentioned it was scribed in 912 AH.
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33) Imam Ishaq al-Hakim al-Rumi (d. 950 AH)

Imam Ishaq al-Hakim al-Rumi* (d. 950 AH) in his Sharh al-Figh al-Akbar al-
Musamma Mukhtasar al-Hikma al-Nabawiyya (Commentary on al-Figh al-Akbar
called Summary of Prophetic Wisdom)* said the following in the opening lines:
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“Praise be to Allah, Lord of the worlds, and prayers upon Muhammad, master of
the messengers, and his family and companions all of them. As for what follows:

37 Ibn al-‘Imad al-Hanbali (d. 1089 AH) said in his Shadharat al-Dhahab {1 Akhbar man Dhahab
(10/403):
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“In this year [died] Mawla Ishaq al-Ruimi, one of the Byzantine converts, the physician. He
was a Christian physician, and he had complete knowledge of philosophy. He studied logic and
the philosophical sciences under Mawla LutfT al-Tawqatt and engaged in discussions with him
about them. Then their conversation turned to the Islamic sciences, and he [Lutf1] established
for him the reality of Islam, so he acknowledged it and became Muslim. He then abandoned
medicine and devoted himself to the works of Imam Hujjat al-Islam al-Ghazali and Imam Fakhr
al-Din al-Raz1, and he persevered in acting according to the Book and the Sunna. He authored
a commentary on al-Figh al-Akbar of Abii Hanifa, may Allah be pleased with him.”

38 Edited and prepared by Bajazid Nicevi¢, Dar al-Kutub al-Tlmiyya, see p. 175, 1st edition,
Beirut, 2015.
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When I saw that the issues of the theological books, from which people learn
religious beliefs and teach them in schools and elsewhere, were contrary to the
issues of the book al-Figh al-Akbar which Abu Hanifa, may Allah have mercy on
him, authored, and I saw that people were heedless of the meanings of its issues,
which were those upon which the belief of the Companions, the Successors, and
others among the independent jurists [mujtahidun] was based. What indicates the
truth of this is what Fakhr al-Islam ‘Ali al-Bazdaw1,* may Allah have mercy on him,
said in principles of jurisprudence [usul al-figh]*, which is his statement:
Knowledge is of two types: knowledge..”

34) Imam Muhammad ibn Baha’ al-Din (d. 956 AH)

Imam Muhammad ibn Baha’ al-Din (d. 956 AH) said in his al-Qawl al-Fasl Sharh
al-Figh al-Akbar li'l-Imam al-A‘zam* (p. 10):
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39 The editor said: Fakhr al-Islam ‘Ali al-Bazdawi: He is ‘Alf ibn Muhammad ibn al-Hussain
ibn ‘Abd al-Karim al-Bazdawn, a jurist, legal theorist, hadith scholar, and exegete. He was born
around the year 400 AH and died in the year 482 AH and was buried in Samarkand. Among
his works are al-Mabsiit in eleven volumes, commentary on al-Jami* al-Kabir by al-Shaybani
on the branches of Hanaft jurisprudence, Kashf al-Astar in exegesis [tafsir], Kanz al-Wustl ila
Ma‘rifat al-Ustl, and commentary on al-Jami‘ al-Sahth by al-Bukhari. See: Siyar A‘lam al-
Nubala’, previous source: vol. 18/602-603, and al-Fawa id al-Bahiyya fi Tarajim al-Hanafiyya,
previous source: pp. 209-211, and Mu‘jam al-Mu' allifin, previous source: vol. 2/p. 501.

40 The editor said: It is the book Kanz al-Wusil ila Ma ‘rifat al-Usul, which is famous as Usil
al-Bazdaw1. Ibn Khaldiin said in al-Mugaddima: As for the method of the Hanafis, they wrote
extensively on it, and among the best writings of the earlier scholars on it was the composition
of Sayf al-Islam al-Bazdaw1, one of their Imams, and it is comprehensive. Then came Ibn al-
Sa‘att from among the Hanafi jurists who combined the book 'al-Ihkam' and the book of al-
Bazdaw1 in two methods, and called his book 'al-Bada’i‘,' so it came as one of the best and
most innovative arrangements. On the book Usill al-Bazdawi there are many commentaries,
among the most famous of which is the commentary of “Ala’ al-Bukhari called Kashf al-Asrar.
See al-Mugaddima by Ibn Khaldiin p. 493, and Miftah al-Sa‘ada wa-Misbah al-Siyada f1
Mawdii ‘at al- ‘Ulim, previous source: vol. 2/pp. 164-165.

4 Available here - https://www.hakikatkitabevi.net/downloads/164.pdf
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“He is the lamp of the community of Muhammad and the path of the nation of
Ahmad—the Great Imam, the honoured and revered exemplar, Aba Hanifa al-Kufi.
May Allah raise for him degrees equal to the number of those who have taken from
the light of his knowledge, and may He bless him with blessings according to how
much he revived the Prophetic law [al-Shari‘a al-Muhammadiyya] and clarified
the Prophetic Sunna. May He make his grave a place where divine lights descend,
just as He made his soul a source of knowledge and secrets. Complete reliance is
placed only on what has proceeded from his authoritative speech, which is the
compendium attributed to him called al-Figh al-Akbar. We wanted to detail its
meanings and unlock its complexities so that benefiting from it would be easy and
its benefit would be general, seeking help from the spirituality of the Imam and
seeking assistance from Allah, Creator of mankind. By Allah's praise, it came as a
comprehensive book containing the unique gems of wisdom's benefits and
encompassing comprehensive words while preventing superfluities, along with
investigations that none of the scholars have preceded me in establishing, nor has
any reference to them appeared in the books they study.”

35) Imam Ahmad Tash Kubri Zadah (d. 968 AH)

Imam Ahmad ibn Mustafa Tash Kubri Zadah (d. 968 AH) said the following in his
Miftah al-Sa'ada wa Misbah al-Siyada (2 /141):

Jl 4 asy B LT 0} 14T o (2 o B3lacdl laie § 031y (658 pllay By all dlaas o A Lol JB
Ly @IS ohe Embin ST Logsd 70 31 odaidly Jl Gy 5 S aldlly QST e SIS phe G WSS
LBy egerde o Ay A LT OF ggin Lasy Wbl Slelfs) od — gyl B oY b &) L Ld) [
633830 ol o LY g0 Sl Lot oy (3) 1l iy o g B (3 ST (3 1) ) bl Al JB
P U il e sesisla G e g Wy v Y Lesl Logd oSy (STl e o3leall it !
[t 58 Jso¥ somyi] LRSS oyl il s et oo gl 3 L8,S3 531 ol

94| Page



"Abu Hanifa, may Allah the Exalted have mercy upon him, spoke in the science of
theology [kalam] such as in the book al-Figh al-Akbar and ‘The Book of the
Scholar and the Student’ [Kitab al-'Alim wa-1-Muta'allim], where he explicitly
addressed most of the topics of the science of theology [kalam]. What has been
said that these two [books] are not his but belong to Abu Hanifa al-Bukhari - this is
an invention of the Mu'tazila based on their claim that Abu Hanifa, may Allah have
mercy upon him, was upon their school of thought. The scholar Hafiz al-Din al-
Bazzazi said in his book on the virtues of Abu Hanifa, may Allah have mercy upon
him: 'T saw in the handwriting of the scholar our master Shams al-Din al-Kardari
al-Baratqini al-ITmadt these two books, and he wrote in them that they belong to
Abu Hanifa, and a large group of shaykhs have agreed upon this; such as Fakhr al-
Islam al-Bazdawi who mentioned them in his Principles [Usul], and such as Shaykh
'Abd al-'Aziz al-Bukhari who mentioned them in [his commentary on the Principles
of Fakhr al-Islam]."

36) Imam Abu al-Muntaha al-Maghnisawi (d. 1000 AH)

Imam Abu al-Muntaha al-Maghnisawi al-Hanafi (d. 1000 AH) said in his Kitab
Sharh al-Figh al-Akbar (p. 1):
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“In the name of Allah, the Most Gracious, the Most Merciful
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Praise be to Allah who guided us to the path of the People of the Sunna and the
Community [Ahl al-Sunna wa-1-Jama'a] by His great favour, and prayers and peace
be upon His messenger and beloved Muhammad who was of great character, and
upon his family and companions who call to a straight path.
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As for what follows! The weak sinful servant Abtial-Muntaha says - may Allah the
Great and Generous protect him from sins-and transgressions and from corrupt
and barren belief: The book al-Figh al-Akbar which the Greatest Imam (al-Imam
al-A’zam) compiled is an authentic [sahih] and accepted book. The Shaykh, al-
Imam Fakhr al-Islam 'Ali al-Bazdawi said in the Principles of Jurisprudence [Usul
al-Figh]:
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Knowledge is of two types: the knowledge of divine unity [tawhid] and attributes
[sifat], and the knowledge of jurisprudence [figh], religious laws [shara'i'], and
rulings [ahkam]. The foundation in the first type is adherence to the Book and the
Sunna, avoiding caprice [hawa] and innovation [bid'a], and following the path of
the People of the Sunna and the Community [Ahl al-Sunna wa-l-Jama'a], which
the Companions [sahaba] and Successors [tabi'un] were upon, and which the
righteous predecessors [al-salaf al-salihun] followed, and which we found our
Shaykhs upon, and our predecessors were upon - I mean Abu Hanifa, Abu Yusuf,
Muhammad, and all their companions, may Allah the Exalted have mercy upon
them.”

37) Imam 'Ali al-Qari (d. 1014 AH)

Imam 'Ali al-Qari (d. 1014 AH) said the following in his Minah al-Rawd al-Azhar fi
Sharh al-Figh al-Akbar (p. 43):
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“The Greatest Imam [al-Imam al-A'zam] and the most Noble and Distinguished
Leader, the guide of humanity, Abu Hanifa al-Kufi, may Allah have mercy upon
him, said in his book called al-Fiqgh al-Akbar - which indicates that attention to it
should be the greatest, because it is the axis of faith [iman], the foundation of the
soundness of the pillars [arkan], the meaning of the ultimate excellence [ihsan]
and the end of gnosis ['irfan].”

Also, in his Mirqat al-Mafatih Sharh Mishkat al-Masabih (9,/3629):
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“In Sharh al-Sunna: The qadam [foot] and rijl [leg] mentioned in this hadith are
among the attributes of Allah that are transcendent above modality [takyif] and
anthropomorphism [tashbih]. Likewise, everything that comes of this type in the
Book or the Sunna, such as the yad [hand], isba® [finger], and ‘ayn [eye], and
coming, arrival, and descent - belief in them is obligatory, and refraining from
delving into them is required. The guided one is he who follows the path of
submission [taslim] regarding them, whilst he who delves into them is deviant, the
denier is a negator [mu ‘attil], and the one who asks ‘how’ is an anthropomorphist
[mushabbih]. Exalted is Allah far above that, a great exaltation. ‘There is nothing
like unto Him, and He is the All-Hearing, the All-Seeing’ [Sura al-Shura: 11]. End
quote. This agrees with the madhhab of Imam Malik, may Allah have mercy upon
him, and with the way of our Greatest Imam (Abu Hanifa) according to what he
indicated in al-Figh al-Akbar. Submission is safest, and Allah the Exalted knows
best.”
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38) Imam Mar'i al-Karmi al-Hanbali (d. 1033 AH)

Imam Mar'i ibn Yusuf al-Karmi al-Hanbali (d. 1033 AH) mentioned the following
in his Aqawil al-Thiqat fi Ta'wil al-Asma' wa al-Sifat wa al-Ayat al-Muhkamat wa
al-Mutashabihat* (p. 63):
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“In the book al-Figh al-Akbar on creeds, authored by Imam Abu Hanifa: He, glory
be to Him, is a thing not like things, without body (jism), substance (jawhar), or
accident. He has no limit (hadd), no opposite, no equal, and no likeness. He has a
yad [hand], a wajh [face], and a nafs [self]. Whatever Allah the Exalted mentioned
in the Qur'an regarding the wajh [face], the yad [hand], and the nafs [self]—these
are His sifat [attributes] without [asking] how...”

%2 This work was first edited in the 1980s by the late Shaykh Shu'ayb al-Arna'ut (d. 2016) and

one of his students known as Talha Jagber put out this statement here -
https://x.com/ShuaibArnaut/status/792828539204669440

Quote with translation:
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Our Shaykh, when asked about his creed ['aqida], would refer to his critical edition of Agawil
al-Thigat and say: "The reader of this book will have his heart filled with conviction regarding

the madhhab [school] of the predecessors [Salaf] concerning the sifat [attributes], and that it is
the most exemplary of methodologies."
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39)  Hajji Khalifa (d. 1067 AH)

Hajjt Khalifa was a famous Turkish bibliophile who was also known as Katib Celebi.
He compiled a work known as Kashf al-Zzunun 'an Asami al-Kutub wa al-Funun
(The Unveiling of Doubts Concerning the Names of Books and Arts), which
constitutes his magnum opus: a comprehensive bibliographical encyclopaedia
written in Arabic that catalogued and provided detailed information on
approximately 15,000 works in Arabic, Persian, and Turkish published up to the
author's era. In this work he mentioned the following under 2 /1287:
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“Al-Figh al-Akbar. In: Theology. By: The Imam, the Greatest, Abu Hanifa: al-
Nu'man ibn Thabit al-Kufi. Who died: in the year 150, one hundred and fifty (AH).
Narrated from him: Abtu Mutt' al-Balkhi, and a group of scholars took care of it.
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Several of the virtuous scholars commented on it, among them: Muhyi al-Din:
Muhammad ibn Baha' al-Din. Who died: in the year 956, nine hundred and fifty-
six (AH). A commentary in which he combined: theology and the Sufi path and
perfected the issues and clarified them with utmost clarification. He named it: (Al-
Qawl al-Fasl).
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And al-Mawla: Ilyas ibn Ibrahim al-Sinubi. Who died: in the city of Bursa, in the
year 891. A beneficial commentary.
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And al-Mawla: Ahmad ibn Muhammad al-Maghnisawi. Who died: in the year ... Its
beginning: (Praise be to Allah who guided us to the path of the Sunna and the
community ... etc.). And he said at its end: the commentary was completed in the
year 939, nine hundred and thirty-nine (AH). From the commentaries on (Al-
Hikma al-Nabawiyya). And he has an abridgment of that commentary.
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He said in his abridgment: [ had previously written a detailed book explaining its
issues, adhering to the Mustafawi law (the Prophetic Shari’a), not by reason and
consideration, which I named (Al-Hikma al-Nabawiyya). Then I extracted from it
this abridgment and named it (Mukhtasar al-Hikma al-Nabawiyya).
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And it is by al-Hakim: Ishaq according to what I saw at the end of a copy of it
transcribed from his handwriting. And it is: an integrated commentary.
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Versified by: Abu al-Baqa' al-Ahmadji, on the twenty-third of Ramadan, in the year
918, nine hundred and eighteen (AH). And he named it: ('Iqd al-Jawhar, Nazm Nathr
al-Figh al-Akbar).
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And versified by: Ibrahim ibn Hassan al-Karmiyani, known as: Sharifi. Who died: in
the year 1016, one thousand and sixteen (AH).
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And our master: 'Ali al-Qari commented on it. In one volume. And he named it:
(Minah al-Rawd al-Azhar). It is a large integrated commentary. Its beginning:
(Praise be to Allah, the Necessary Existent ... etc.).
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And Shaykh: Akmal al-Din commented on it. And he named it: (Al-Irshad).”

40) Al-Qadi Kamal al-Din al-Bayadi Zadah (d. 1098 AH)

Al-Qadi Kamal al-Din al-Bayadi Zadah al-Busnawi (d. 1098 AH) said in his Isharat
al-Maram min 'Ibarat al-Imam (Indications of the Intent from the Expressions of
the Imam, pp. 21-23):
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“I have gathered these from the texts of his books which he dictated to his
companions: al-Figh al-Akbar, al-Risala [The Epistle], al-Figh al-Absat, Kitab al-
'Alim [The Book of the Scholar], and al-Wasiyya [The Testament], according to the
narration of Imam Hammad ibn Abi Hanifa, Abu Yusuf al-Ansart, Abu Muti' al-
Hakam ibn 'Abd Allah al-Balkht, and Abu Mugqatil Hafs ibn Salam al-Samarqandt.
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Among the Imams who narrated from them were Isma'il ibn Hammad, Muhammad
ibn Mugatil al-Razi, Muhammad ibn Sama'a al-Tamimi, Nusayr ibn Yahya al-Balkhi,
Shaddad ibn al-Hakim al-Balkhi, and others.
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Imam Fakhr al-Islam 'Ali ibn Muhammad al-Bazdawi mentioned in the beginning
of his Principles [Ustl] portions from al-Figh al-Akbar, Kitab al-'Alim, and al-
Risala, and some issues from the mentioned books were cited in their
commentaries: al-Kafl by Husam al-Din al-Sighnagqi, al-Shamil by Qiwam al-Din
al-Itqani, al-Shafi by Jalal al-Din al-Karlani*}, Bayan al-Usul by Qiwam al-Din al-
Kaki, al-Burhan by al-Bukhari, al-Kashf by 'Ala’ al-Din al-Bukhari, and al-Taqrir
by Akmal al-Din al-Babarti. The complete Epistle [al-Risala] was mentioned at
the end of Khizanat al-Akmal by al-Hamadhani, and it was mentioned by Imam al-
Natifi in al-Ajnas.

# This seems to be a typographical error in the Arabic originally as Imam Murtada al-Zabid1
has given it as al-Kawlani. See under his entry later on (no. 42).
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Many issues from Kitab al-'Alim were mentioned in al-Managib by the learned
scholar Najm al-Din 'Umar al-Nasafi, al-Manaqib al-Khwarizmiyya wal-
Kardariyya, and al-Kashf by Imam Abu Muhammad al-Harithi al-Sabdhamuni, and
some of them in the chapter on marriage to People of the Book from al-Muhit al-
Burhani. Some issues from al-Figh al-Akbar were mentioned by Shaykh al-Islam
Shaykh Muhammad ibn Ilyas in his legal opinions [fatawa] and Imam Ibn al-
Humadm in al-Musayara.
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Some issues from al-Fiqh al-Absat were mentioned by Imam Abu al-Mu'in al-Nasafi
in al-Tabsira in the chapter on following [taqlid] and others, Nur al-Din al-Bukhari
in al-Kifaya in the chapter on transcendence [tanzih]| and others, Hafiz al-Din al-
Nasafi in al-I'timad Sharh al-'Umda and Kashf al-Manar, Abu al-'Abbas al-Natifi
in al-Ajnas, al-Qadt Abu al-'Ala’ al-sa‘idi in Kitab al-I'tiqad, Abu Shuja’ al-Nasiri in
al-Burhan al-Sati' Sharh 'Aqa‘id al-Tahawi, Abu al-Mahasin Mahmud ibn al-Siraj
al-Qunaw?i in his commentary on it as well, and its commentary by the jurist 'Ata’
ibn 'Ali al-Juzjani.
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The complete Testament [al-Wasiyya] was mentioned by Imam Sarim al-Misr1 in
Nazm al-Juman, al-Qadi Taqi al-Din al-Misr1 in al-Tabaqgat al-Saniyya, and al-Qadi
Abu al-Fadl Muhammad ibn al-Shihna al-Halabi in the beginning of his
commentary on al-Hidaya. Some of its issues were mentioned by Imam Ibn al-
Humam in al-Musayara, and it was commented upon by Shaykh Akmal al-Din al-
Babarti. Thus, I have presented portions of the issues from the five books as
transmitted from them in thirty books by the Imams, may Allah the Exalted have
mercy upon them.
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The Mu'tazila denied these [works] and attributed them to Muhammad ibn Yusuf
al-Bukhart, known as Abu Hanifa, because they contain the refutation of their false
principles and their claim that the Imam was one of them, as mentioned in al-
Manaqgib al-Kardariyya. Imam Abu Mansur Muhammad ibn Muhammad ibn
Mahmud al-Maturidi al-Ansari narrated them from the two Imams Abu Bakr
Ahmad ibn Ishaq al-Juzjani and Abu Nasr Ahmad ibn al-'lyadi, from Abu Sulayman
Musa al-Juzjani, from the two Imams Abu Yusuf and Muhammad.
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He also narrated from the two Imams Nusayr ibn Yahya and Muhammad ibn
Mugatil al-Razi, from Abu Muti' al-Hakam ibn 'Abd Allah and Abu Mugqatil Hafs ibn
Salam al-Samarqandi, from the Imam of the Imams. He verified those principles
in his books with decisive proofs and perfected the detailed applications with the
brilliant lights of certain demonstrations.”

Al-Bayadi Zadah also compiled a text known as Al-Usul al-Munifa li'l-Imam Abi
Hanifa where he said on the first page:
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“As for what follows: Praise be to Allah in accordance with His favours, and
blessings upon our master Muhammad and his family. This is what I was asked to
compile and arrange, to refine it from repetitions, and to bring it closer to the
noble principles of Imam Abu Hanifa. | have compiled them from the texts of his
books which he dictated to his companions from: Al-Figh al-Akbar, and Al-Risala
(The Epistle), and Al-Figh al-Absat, and Kitab al-‘Alim (The Book of the Scholar),
and Al-Wasiyya (The Testament), by the narration of the Imams: Hammad ibn Ab1
Hanifa, and Abu Yusuf al-Ansari, and Abt Muti‘ al-Hakam ibn ‘Abdullah al-Balkhi,
and Abu Mugqatil Hafs ibn Muslim al-Samarqandi. And I have appended to them
twenty theological questions from the narrations of the Imams, and forty creedal
hadiths, from his lofty chains of narration. And I have arranged them in a preface,
three chapters, and a conclusion. And it encompasses all the principles.”

41) Imam Abu Sa‘id al-Khadimi al-Hanafi (d. 1156 AH)

Imam Abu Sa‘id al-Khadimi al-Hanafi (d. 1156 AH) said in his Bariga Mahmudiyya
f1 Sharh Tariga Muhammadiyya wa Shari‘a Nabawiyya fi Sira Ahmadiyya (3 /134):
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“Know that what the author has chosen here is what the Greatest Imam (Abu
Hanifa) chose as understood from al-Figh al-Akbar, and it is the school of the
Salaf, and it is the safest and soundest of the narrations from Ibn ‘Abbas—may

105|Page



Allah the Exalted be pleased with them both. And according to some, knowledge
of it is possible, and amongst them is Mujahid, and it is also narrated from Ibn
‘Abbas, such that he said regarding His saying the Exalted— ) And none knows its
interpretation [ta'wil] except Allah and thoese firmly grounded in knowledge ¢[Al
‘Imran: 7]—"We are amongst those who know its interpretation [ta'wil]."

42) Al-Hafiz Abu al-Fadl Murtada al-Zabidi (d. 1205 AH)

Al-Hafiz Abu al-Fadl Muhammad Murtada al-Zabidi* (1145-1205 AH/ 1732-1791
CE) said in his magnum opus known as Ithaf al-sada al-muttaqin (2 /13-14):
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“These are the issues that the two Imams al-Ash'ari and al-Maturidi received, and
they are the principles of the Imams—may Allah have mercy upon them. Al-Ash'ari
built his books upon issues from the school of the two Imams Malik and al-Shafi1,
taking this through intermediaries, which he supported and refined. Al-Maturidi
likewise took them from the texts of Imam Abu Hanifa, and they are in five books:
al-Figh al-Akbar, al-Risala, al-Figh al-Absat, Kitab al-'Alim wa'l-Muta'allim, and
al-Wasiyya, attributed to the Imam. There has been much disagreement about
this—some deny their attribution to the Imam absolutely and that they are not his
work, while others attribute them to Muhammad ibn Yusuf al-Najjari, nicknamed
Abu Hanifa. This is the statement of the Mu'tazila because of what they contain

“ He was a major Indian Hadith scholar who later settled in Cairo, Egypt. See the earlier
footnote for his biography from Fahras al-Faharis wa-al-Athbat by al-Kattani. One may refer
to the following work in English for his background: Reichmuth, Stefan. The World of

Murtada al-Zabidi. Cambridge: Gibb Memorial Trust, 2009. See here -
https://archive.org/details/worldofmurtadaal0000reic/mode/2up
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in invalidating their deviant texts and their claim that the Imam was among
them, as in the Managqib al-Kardariyya. This is a lie from them about the Imam, for
he—may Allah be pleased with him—and his two companions were the first to
speak on the fundamentals of religion and master them with decisive proofs at the
head of the first century.
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In al-Tabsira al-Baghdadiyya*: "The first theologian of Ahl al-Sunna among the
jurists was Abu Hanifa, who composed al-Figh al-Akbar and al-Risala in support
of Ahl al-Sunna. He debated the Khawarij, Shi'a, Qadariyya, and Dahriyya sects,
and their preachers were in Basra, so he travelled there more than twenty times
and exposed them with brilliant proofs. He reached such a level in theology that
he was the one pointed to among people, and his distinguished students followed
his example."
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In Manaqib al-Kardari from Khalid ibn Zayd al-'Umari that Abu Hanifa, Abu Yusuf,
Muhammad, Zufar, and Hammad ibn Abi Hanifa had defeated people in theological
discourse—meaning they compelled the opponents—and they are the leaders of
knowledge. From Imam Abu 'Abd Allah al-Saymari that Imam Abu Hanifa was the
theologian (mutakallim) of this community (Ummabh) in his time and their jurist in
the lawful (halal) and unlawful (haram).

By the Shafi’1 scholar known as Imam 'Abd al-Qahir al-Baghdadi (d. 429 AH) and the book
is also known as Usiil al-Din. See a quote from him from earlier on under no. 2.
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It is known from what preceded that these books are the composition of the Imam
himself. The correct view is that these issues mentioned in these books are from
the Imam's dictations that he dictated to his companions such as Hammad, Abu
Yusuf, Abu Muti' al-Hakam ibn 'Abd Allah al-Balkht, and Abu Mugqatil Hafs ibn
Muslim al-Samarqandi. They are those who undertook to collect them, and a
group of Imams received them from them, such as Isma'll ibn Hammad,
Muhammad ibn Mugqatil al-Razi, Muhammad ibn Sama'a, Nusayr ibn Yahya al-
Balkhi, Shaddad ibn al-Hakam, and others, until they reached Imam Abu Mansur
al-Maturidi through authentic (Sahih) chains.
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Whoever attributes them to the Imam is correct because those issues are from
his dictation, and whoever attributes them to Aba Muti' al-Balkhi or others who
are in his class or those who came after them is correct*® because they are from

46 Shaykh Anwar Shah al-Kashmiri (d. 1353 AH) is on record as saying in al- Arf ash-Shadhi
Sharh Sunan at-Tirmidht (1/414-415):
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“The hadith of the chapter is a hadith from the two Sahihs [Bukhart and Muslim], and the issue
of the chapter relates to matters of creed [i'tigadiyyat], not to jurisprudential matters [fighiyyat].
It suffices to believe in it generally as [stated] in al-Figh al-Akbar, since no one knows the
details of the matter. So let him say: ‘I believe in Allah and I believe in this as it is intended by
Allah the Exalted.” Al-Figh al-Akbar is authored by Abii Muti' al-Balkht, al-Hakam ibn 'Abd
Allah, the student of Abii Hanifa. He is criticized [as a narrator], but in my view he is truthful
[sadiiq]. In al-Mizan [it states]: "Ibn al-Mubarak used to honour and revere him."
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his collection. Similar to this is the Musnad attributed to Imam al-Shafi'i, for it is
from the extraction (takhrij) of Abu 'Umar and Muhammad ibn Ja'far ibn
Muhammad ibn Matar al-Naysaburi for Abu al-'Abbas al-Asamm from al-Shafi'T's
sources.
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We mention to you those who transmitted from these books and relied upon
them. Among them is Fakhr al-Islam 'Ali Muhammad al-Bazdawi, who mentioned
at the beginning of his Ustl a portion from al-Figh al-Akbar, Kitab al-'Alim, and
al-Risala. Some issues from the mentioned books were mentioned in each of the
commentaries on al-Kafi by Husam al-Din al-Sighnagqi, al-Shamil by al-Qiwam al-
Itqani, al-Shafi by Jalal al-Din al-Kawlani, Bayan al-Usul by al-Qiwam al-Sakkaki,
al-Burhan by al-Najjari, al-Kashf by 'Ala’ al-Din al-Bukhari, and al-Taqrir by Akmal
al-Din al-Babarti.
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Imam Yahya al-‘AmirT al-Haradi al-Shafi‘t (d. 893 AH) said in his Bahjat al-Mahafil fi
Bughyat al-Amathil (1/126) by quoting a certain Imam al-Kashghart:
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“And in the commentary on Al-Figh al-Akbar by Abii Hanifa, authored by Abii Mufi’, there
is an example of this: The devils were created for evil except one among them, and he is Hama,
and that he embraced Islam and met the Prophet (peace and blessings be upon him), so he
taught him Surat al-Wagqi'a, al-Mursalat, 'Amma Yatasa'aliin, Idha al-Shams Kuwwirat, Qul Ya
Ayyuha al-Kafirtin, Sirat al-Ikhlas, and al-Mu'awwidhatayn. So, he is distinguished by this
among the devils. End quote.”
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Al-Risala was mentioned in its entirety at the end of Khizanat al-Akmal by al-
Hamadani, and Imam al-Natifi mentioned it in al-Ajnas. Many issues from Kitab
al-'Alim were mentioned in al-Manaqib by Imam Najm al-Din al-Nasafi, by al-
Khwarizmi, and in al-Kashf by Abu Muhammad al-Harithi al-Hafiz, and some of
them regarding marriage to People of the Book in al-Muhit al-Burhani.
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Some issues from al-Figh al-Akbar were mentioned by Shaykh al-Islam
Muhammad ibn Ilyas in his fatwas and by Ibn al-Humam in al-Musayara. Some
issues from al-Figh al-Absat were mentioned by Imam Abu al-Mu'in al-Nasafi in
al-I'timad Sharh al-'Umda and Kashf al-Manar, by al-Natifi in al-Ajnas, by al-Qadi
Abu al-'Ala’ al-Sa'idi in Kitab al-I'tiqad, by Abu Shuja’ al-Nasiri in al-Burhan al-Sati'
Sharh 'Aqa'id al-Tahawi, and by Abu al-Mahasin Mahmud al-Qunawi in his
commentary on it as well. The jurist 'Ata’ ibn 'Ali al-Juzajani also commented on it
with a precious commentary.
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Al-Wasiyya was mentioned in its entirety by Imam Sarim al-Misri in Nazm al-
Juman. Among the later scholars, al-Qadi Taqi al-Din al-Tamimi in al-Tabagat al-
Saniyya and al-Qadi Abu al-Fadl Muhammad ibn al-Shihna al-Halabi at the
beginning of Sharh al-Hidaya mentioned some of its issues. Ibn al-Humam
mentioned them in al-Musayara, and Shaykh Akmal al-Din al-Babarti commented
on it. He mentioned portions from the five books, transmitted from them in about
thirty books from the books of the imams, and this amount is sufficient for the
community's acceptance (talaqqi al-ummah) of them, and Allah knows best.”

110 |Page



With regard to the last point about talaqgqi bil gabul (received with acceptance by
the Ummabh), two contemporary editors, Muhammad Subhi al-‘Ayidi and Hamza
Muhammad Wasim al-Bakri, said the following on pp. 23-24 of their introduction
to Sharh Wasiyyat al-Imam Abi Hanifa of Imam Akmal al-Din al-Babarti (d. 786 AH):
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“The Hanafi acceptance of these Rasa’il (epistles of Imam Abu Hanifa) through
general acceptance suffices to dispense with research into the chains of
transmission, for more than one among the people of knowledge from the hadith
scholars and the jurists of legal principles have declared that when the Prophetic
hadith is received by the community with acceptance and they act upon it, that
constitutes an authentication of it, even if it is not sound from the perspective of
the chain of transmission. Among them are Ibn ‘Abd al-Barr, Abu Ishaq al-
Isfarayini, Ibn al-Qayyim,* Ibn Hajar, Ibn al-Humam, al-Sakhawi, and al-Suyuti. If

“He is a reference for the contemporary Salafi sect and was the disciple of Ibn Taymiyya. Here
follows an example from the late Muhammad Salih ibn 'Uthaymin (d. 2001) who is an authority
for certain Salafis. He mentioned the following in his Sharh al-'Aqida al-Safariniyya (p. 491):

Wl § oW ) 559) . (el Buiall 3 Al iy 2Bl Gt adl odgd gl Y 0T JUI o) ad: W1 delis)) ol
@fﬁ L;LN ﬁub.

“As for the second intercession: for those who deserve the Fire that they not enter it, this was
affirmed by Shaykh al-Islam, may Allah have mercy on him, in al-'Aqida al-Wasitiyya (1).
However, I have not yet found for it a sound and explicit proof.
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There have come regarding it hadiths whose chains of transmission are questionable, but
their multiplicity and the nation's reception of them with acceptance indicates their
authenticity.”
YV=YR o dlawlglt Sudall Jait) 8 (.
Footnote no. (1) See al-'Aqida al-Wasitiyya pp. 36-37.
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this is the case with Prophetic hadith, where the matter is strict, then how much
more so with books and epistles whose transmission is not given the same care as
is given to the transmission of hadith. Indeed, some famous books for which there
are strong motives for their transmission through multiple routes have reached
us only through rare routes and singular narrations. And Allah Almighty knows
best.”

43) Shaykh ‘Abd al-'Ali al-Laknawi (d. 1225 AH)

Shaykh Bahr al-‘Ulum °‘Abd al-'Ali al-Laknawi (d. 1225 AH) mentioned the
following in his Fawatih al-Rahamut bi-Sharh Musallam al-thubut (3 /9):
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“But whoever says Allah the Exalted did not say it and it is not His speech is an
absolute disbeliever [kafir]. This is what the illustrious Imam, the greatest of
Imams, intended when he said in al-Figh al-Akbar: ‘The Qur'an is written in the
mushafs [written copies], preserved in hearts, recited on tongues, and revealed to
the Prophet (peace and blessings be upon him). Our pronunciation of the Qur'an
is created, and our writing of it and our recitation of it are created, but the Qur'an
is uncreated.’ By ‘pronunciation’ [lafz] he meant the act of pronouncing, which is
our action and is absolutely created. Or he meant by it the garment of
specification that the Qur'an acquires on the tongue, which is also created
without doubt. The definite article in his statement ‘the Qur'an is uncreated’ is for
specification, meaning the Qur'an whose attribute is that it is written, preserved,
revealed, and recited is uncreated.”

See another point from the named author regarding the status of the Parents of
the Prophet # in a later footnote below.
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44)  Shaykh 'Abd al-Qadir al-Sylheti (d. 1297 AH)

Shaykh Abu Muhammad 'Abd al-Qadir al-Sylheti*® (d. 1297 AH), authored a
commentary on al-Figh al-Akbar entitled.al-Durr al-Azhar fi Sharh al-Figh al-
Akbar [The Brilliant Pearl in Commentary on the Greater Jurisprudence]. In his
introduction(p. 1), he stated:
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“Since the knowledge of tawhid is the foundation of the fundamentals of religion,
and the noble book which the Greatest Imam [Imam al-A‘zam] composed as a
treatise on it, which he named al-Figh al-Akbar, was the first composition and
most comprehensive of the issues of tawhid and certainty, and I had wasted the
greater part of my life in frivolity and disobedience, Allah Almighty inspired me in
the latter part of my life to explain this book with a concise commentary,
substantiated by the Book and the Sunna, and to make it an argument between
me and Allah Almighty on the Day when neither wealth nor children will avail. So
I began it, beseeching Allah Almighty to grant me success in completing it and to
make it purely for His noble Face. There is no power or strength except in Allah,
the Most High, the Most Great.”

45) Shaykh ‘Abd al-Hayy al-Laknawi (d. 1304 AH)

Shaykh Abu al-Hasanat ‘Abd al-Hayy al-Laknawi (d. 1304 AH) said the following
in his al-Raf' wa al-Takmil f1 al-Jarh wa al-Ta'dil (pp. 376-377):

8 A Bengali scholar from the Sylhet region of modern-day Bangladesh.
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“This indicates that the Hanafiyya, followers of the Hanifi religion (pure
monotheistic faith), are among the misguided, innovating Murji'a. A group of Shi'a
have relied on this statement and criticized it as binding upon the followers of
Abu Hanifa, claiming that he is among the misguided Murji'a. Many from the people
of the Sunna (Ahlus-Sunna) who have abundant partisanship and apparent
stubbornness against Abu Hanifa and his followers have followed them in this
criticism, presenting this statement in the context of faulting and reproaching as
harm to his followers. There is no wonder from the Shi'a, for they are among the
enemies of the people of the Sunna—they curse the great Companions and
criticize the predecessors [salaf] of the people of guidance. What do you think
about Abu Hanifa and his blessed path? Rather, the wonder is from those who are
from the people of the Sunna and claim they are followers of the Book and the
Sunna, yet they criticize the foremost of this community [ummah] and the chief
of the Imams (Abu Hanifa) without insight or perception.

The research has been lengthy, both in ancient and modern times, among the
scholars of the four schools [madhahib] regarding the statement in al-Ghunya?*’,
and they found it problematic that it came from such a noble Shaykh*® and
distinguished Sufi. This is for two reasons: The first: that the books of Imam Abu
Hanifa, such as al-Fiqh al-Akbar and Kitab al-Wasiyya, proclaim with the loudest
proclamation that his madhhab [school] in the chapter of faith [iman] and its
branches is not what the Murji'a, the people of misguidance, went to. Likewise,

* This is regarding al-Ghunya li-Talib1 Tariq al-Haqq of Shaykh 'Abd al-Qadir al-Jilani.
59 Meaning 'Abd al-Qadir al-Jilani (d. 561 AH).

114 |Page



the books of the Hanafiyya testify to the invalidity of the madhhab [school] of the
Murji'a and that the Hanafiyya and their Imam are not among them. This
attribution that has occurred is a fabrication without doubt, and its issuance from
such a Shaykh who is the master of the blessed group is a calamity, what a
calamity, what a calamity!”

He also'said in his work known as ‘Umdat al-Ri‘aya ‘ala Sharh al-Wiqaya (1/167):
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“As for the works of Abu Hanifa: They mentioned among them: al-Fiqh al-Akbar,
Kitab al-Wasiyya (The Book of the Testament), Kitab al-'Alim wa al-Muta‘allim
(The Book of the Scholar and the Student), the book al-Magstud® (The Intended),
and other works.”

46) Shaykh Muhammad Zahid al-Kawthari (d. 1952)

Shaykh Muhammad Zahid al-Kawthari, who died in 1371 AH, said in the
introduction to the book al-'Alim wa-I-Muta'allim, [The Scholar and the Student,
pp. 6-7], the text of which is:

1 T have seen a manuscript of this short work held in Istanbul, Tiirkiye. Library name:
Stileymaniye Library, Yahya Tevfik Collection no.: 00410-003 [Other treatises] Bibliographic
record no.: 341374 Physical characteristics: folios 44-55. A typed edition was stored in
Siileymaniye Library (Istanbul, Tiirkiye), Pertev Pasa Collection, no. 00580-003, pp. 57-71.
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“As for al-Figh al-Akbar narrated by Hammad ibn Abi Hanifa from his father, it has
many commentaries, and it has been printed many times in many capitals, just as
many of its commentaries have been printed. As for its chain of transmission, in
the manuscript copy preserved within collection number 226 in the library of
Shaykh al-Islam, the greatly learned, 'Arif Hikmat in Madina the Illuminated, may
Allah increase it in honour
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At its beginning is the chain of Shaykh Ibrahim al-Karani in the book to 'Ali ibn
Ahmad al-Farisi, from Nusayr ibn Yahya, from Ibn Muqatil (Muhammad ibn Mugatil
al-Razi), from 'Isam ibn Yusuf, from Hammad ibn Abi Hanifa, may Allah be pleased
with them all. In this library of Shaykh al-Islam there are two copies® of al-Figh

52 In the modern 'Arif Hikmat catalogue it is now stored under no. 234.
ssAl-Fiqgh al-Akbar and the status of the parents of the Prophet £

Back in 1971 the late Shaykh Inayatullah Iblagh (d. 2019) mentioned the following as a
confirmation in his al-Imam al-A ‘zam Abii Hanifa al-Mutakallim (pp. 102-103):
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“Al-'Allama al-KawtharT mentioned that he saw the manuscript containing ‘ma mata’ [they did
not die] in two copies at Dar al-Kutub al-Misriyya [Egyptian National Library], and I have
reviewed them myself and found them as al-Kawthari (may Allah have mercy on him)
mentioned. Al-Kawtharm mentioned in his critical edition of the treatises of Abt Hanifa
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preserved in Dar al-Kutub al-Misriyya, number (24205), that there are manuscript copies of
them in the al-Fatih library in Istanbul.”

Shaykh Muhammad Niir Suwayd is a student of the named Inayatullah Iblagh and he
mentioned the following in his Ta’kid al-Adilla “ala Najat Waliday al-Nabi salla Allahu “alayhi
wa sallam min al-Nar (p. 99, fn. 1):
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“So we now have five authentic manuscripts: two in the library of Shaykh al-Islam ‘Arif
Hikmat in al-Madina al-Munawwara - upon its inhabitant be the finest prayers and peace -
under numbers 226 and 330, Collections [al-majami ] section, and three manuscripts in Dar al-
Kutub al-Misriyya [Egyptian National Library] in collections (64 M) and (215 M) and number
24205. O Allah, facilitate their publication.”

The late Shaykh Wahbi Sulayman Ghawji al-Albani (d. 2013) in his work known as Abi
Hanifa al-Nu‘man: Imam al-A’imma al-Fuqaha’ (pp. 257-258) mentioned the following:
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“9 - Dubious claim: It is said that Abii Hanifa, may Allah have mercy upon him, said in al-Figh
al-Akbar: that the parents of the Messenger of Allah ¥ are in the Fire, and that is shameful
because of what it contains of causing harm to the Messenger of Allah .
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Its unveiling: I saw with my own eyes a manuscript copy of al-Figh al-Akbar in the library
of Shaykh al-Islam ‘Arif Hikmat in al-Madina al-Munawwara, upon its inhabitant be prayer
and peace, and I examined it and did not find in it that the parents of the Messenger of Allah
# died upon disbelief, but rather it contains: ‘and his parents did not die upon disbelief’ (2).
This wording is strengthened - and its meaning is apparent [zahir]| - by the fact that he said
afterwards: ‘and Abu Talib died as a disbeliever.’ For if disbelief were an attribute of all of
them

(Footnote):
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(2) See the manuscript numbered 161/Collections (Majami).
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he would have said - Allah forbid — ‘and the parents of the Messenger of Allah £ and Abu
Talib died upon disbelief.” What we find in some copies of al-Figh al-Akbar attributing
disbelief to the parents of the Messenger of Allah is an error from an original copyist whom
some copyists followed in this, because the copyist found the particle ‘ma’ mentioned twice
and thought it was repeated in error so he deleted it, thus the expression was reversed (1). And
Allah knows best. How many copyists there are who reverse meanings due to the poor
handwriting of the author whose book is being copied, or the poor handwriting of the copyist,
or his lack of knowledge and deficiency in learning, just as we find this in some printed books
resulting from negligence or ignorance.

Footnote:
(V) <o B 529 Bl o bl : OS85kl ool OF (55501 Lo (9 .

(1) Imam al-Kawthar1 holds the view that the original expression was: ‘they died upon the
natural state [fitra]’, and this is plausible.” End of quote.

Shaykh Wahbi Ghawji also mentioned the following on pp. 315-316 of the above-named work
where he presented the accurate text of al-Figh al-Akbar first:
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“And the parents of the Messenger of Allah % died upon the fitra (3), whilst Aba Talib his
uncle died as a disbeliever.”

Footnote no. 3 mentioned:
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“What I saw in a good manuscript copy in the library of Shaykh al-Islam ‘Arif Hikmat was

‘they did not die upon disbelief” and the meaning is similar, for they both died before the
mission of the Messenger of Allah, and the people of the interval period [ahl al-fatra] according
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al-Akbar narrated by Hammad, both old and authentic. If only some of the
students would undertake reprinting al-Figh al-Akbar from these two copies, with
comparison to the copies of the Egyptian National Library.
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In some of those copies: ‘The parents of the Prophet # died upon the natural state
[fitra], and fitra is easily corrupted to kufr in Kufic script, while in most of them
‘they died upon disbelief [kufr].’ The Greatest Imam (al-Imam al-A'zam Abu Hanifa)
intended by this to respond to those who narrate the hadith ‘My father and your
father are in the Fire’ and consider them to be among the people of the Fire,
because consigning a person to the Fire can only be done with certain evidence,
and this matter is not a practical matter, so that conjectural evidence would
suffice in it.
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al-Hafiz Muhammad Murtada al-Zabidi, commentator on the Ihya' and Qamus, says
in the treatise ‘Defence of the Parents of the Chosen Prophet [al-Intisar li-Waliday

to Ahl al-Sunna are saved, due to His saying, the Exalted: ‘And We were not punishing until
We sent a messenger.” Allah the Exalted said: ‘That you may warn a people whose fathers were
not warned... that you may warn a people to whom no warner came before you.” And Allah
knows best. Proper conduct [adab] towards the Messenger of Allah # is obligatory, and
refraining from causing him harm is likewise obligatory. See if you wish Subul al-Salam by
Shaykh ‘Umar Bali, and the treatise al-Farah wa al-Suriir f1 Waliday Rasiil Allah by Shaykh
Muhammad Mar’ashi, known as Sajiqli Zadah, and the collection of treatises by al-Suyiitt on
the salvation of the parents of al-Mustafa £.”
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al-Nabi al-Mukhtar]'—I had seen it in his handwriting at our Shaykh Ahmad ibn
Mustafa al-'Umari al-Halabi, the Mufti of the military, the long-lived scholar—to
the effect that: When the copyist saw the repetition in ‘ma mata’ (they did not die),
he thought that one of them was superfluous, so he deleted it, and thus his
erroneous copy spread. Among the evidence for this is the context of the report,
because if Abu Talib and the two parents were all in the same condition, he would
have combined the three in the judgment with one sentence, not two sentences,
given the lack of difference between them in the judgment. This is a sound opinion
from the scholar al-Zabidi, except that he had not seen the copy that contains ‘ma
mata, (they did not die) but rather conveyed this from someone who had seen it.
I, praise be to Allah, have seen the wording ‘ma mata in two old copies in the
Egyptian National Library, just as some of my friends saw the wordings ‘ma mata’
and 'ala al-fitra™ in two old copies in the aforementioned library of Shaykh al-

>4 have personally seen a later copy of al-Figh al-Akbar (the transmission of Hammad ibn Abi
Hanifa) dated 1368 AH, scribed by Muhamamd Nur ibn Abdullah al-Indunisi, held under no.
982, Muhammad ibn Sa’ud University in Riyadh. This copy was copied from the named
Shaykh al-Islam 'Arif Hikmat copy in Madina, no. 220. This copy has the wording as follows
on folio 9:

Typed format:
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“And the two parents of the Messenger of Allah — peace and blessings be upon him — died upon
the natural state [fitra].”

The fitra refers to the Islamic concept that all humans are born with an innate knowledge of
Allah and natural inclination towards monotheism. This natural state is pure and inclined
towards Islam, but external influences (particularly upbringing and environment) can lead
people away from this original nature. This can be seen from Sahih Muslim (no. 2659):
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Qutayba ibn Sa‘1d narrated to us, ‘Abd al-*Aziz - meaning al-Darawardi - narrated to us, from
al-‘Ala’, from his father, from Abii Hurayra, that the Messenger of Allah £ said: "Every human
being whom his mother gives birth to is born upon the fitra, and his parents afterwards make
him a Jew, a Christian, or a Magian. If they are both Muslims, then he is a Muslim. Every
human being whom his mother gives birth to - Satan pokes him in his sides, except Maryam
and her son."
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Also, the following quotes support what was mentioned above:
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Shaykh al-Islam Mustafa Sabr1 (d. 1954) said in his introduction to the book of Shaykh
Mustafa Abii Sayf al-Hammami (d. 1948) — may Allah have mercy upon them both — (al-Nahda
al-Islahiyya lil-Usra al-Islamiyya) published by the printing press of Mustafa al-Babi al-Halab1
and his sons in the year 1354 AH:

(cor @S ponaiy phog alTs ade dll Lo dll Jguy sllly iS5 8 4 A oo B L alo)) top0 @) DL Cdsliad
Mg fgad o B (o Syl Bol) s il oTy W6 (S 1o Blo ) ) n pa3l ) o (1AL )
Ot 39991 929 (il o Ul ) Lad) o dilozalt Dgull § oS}l flins sl il CnS Byle 185 tems g ) Gl ar 5

Locialt 148 BN jam o1l o ol I el SIS 3 o LM iad O Sad (ALY AYST )

“So I came across the article that exonerates Imam Abii Hanifa — may Allah be pleased with
him — from declaring the parents of the Messenger of Allah — peace and blessings be upon him
and his family — as disbelievers, and corrects what was written in the manuscripts (of al-Figh
al-Akbar) attributed to the Imam with the wording ‘they died in disbelief [mata ‘ala al-kuft]’
with what His Eminence saw with his own eyes in Madina al-Munawwara from a manuscript
within a compiled handwritten collection whose writing dates back to a distant era in the library
of ‘Arif Hikmat Bey, one of the Shaykhs of Islam in the Ottoman State, with the wording ‘they
died upon the natural state [mata ‘ala al-fitra]’ which is more consistent with the context of
the Imam's words. So, I thanked His Eminence the author for documenting that correction
which we had heard from the mouths of some teachers with this verification.”

Also:
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And Shaykh Mustafa Abu Sayf al-Hammami said in al-Nahda al-Islahiyya lil-Usra al-
Islamiyya published by the printing press of Mustafa al-Babi al-Halab1 and his sons in the year
1354 AH:
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“This which I saw with my own eyes in al-Figh al-Akbar of Imam Abi Hanifa — may Allah be
pleased with him — I saw it in a manuscript in the library of Shaykh al-Islam in Madina al-
Munawwara — upon its inhabitant be the best prayers and peace. The writing of that manuscript
dates back to a distant era, to the point that some of the knowledgeable people there said that
it was written during the time of the Abbasids. And this manuscript is within a collection
numbered 220 from the compiled works section of that library. So, whoever wants to see this
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manuscript of al-Figh al-Akbar with his own eyes, let him go to that library and he will find it
there with this text that we have transmitted here.”

According to Shaykh Abu Hamid ibn Marziq (d. 1970) in his Bara'at al-Ash'ariyyin min
'Aqa'id al-Mukhalifin (p. 177):
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“The late Shaykh Mustafa al-Hammami informed me that when the Taymiyyans prevented
his book al-Nahda al-Islahiyya [The Reformist Renaissance] from entering their kingdom
because it refuted Mulla 'Alt al-Qart regarding his attribution of their [the Prophet's parents']
lack of salvation to al-Figh al-Akbar of Imam Abu Hanifa, he went to their chief judge and said
to him: “Why did you prevent my book al-Nahda al-Islahiyya when it contains nothing but
reform?’ He [the judge] said to him: ‘What is your school of law [madhhab]?’ He said:
‘Hanafi.” So he [the judge] said: ‘“This Mulla 'Al1 al-QarT from among you authored a treatise
on their lack of salvation and mentioned that this is found in al-Figh al-Akbar of your Imam.’
Al-Hammam1 said: ‘Mulla 'AlT al-Qart is not infallible from error, and this issue is not
among the religious beliefs obligatory upon a Muslim, nor is it found in al-Figh al-Akbar.
Attributing this to Imam Abu Hanifa is incorrect. 1t is as if you have recorded for yourselves
before the Islamic world, by printing al-Qar's treatise, your enmity toward the Messenger of
Allah (may Allah the Exalted's peace and blessings be upon him).” He [the judge] said to him:
‘What do you say about: 'The Most Merciful istawa upon the Throne' [Taha: 5]?" Al-
Hammam said: ‘I say as the Imam of the Abode of Migration [Malik] said: 'The istiwa' is
known, the how [kayf] is unknown, belief in it is obligatory, and questioning about it is
innovation [bid'a],' and I do not add to this.” He [the judge] said to him: ‘Say istawa with His
essence [bi-dhatihi]'?” Al-Hammami said: ‘If this expression is established from the Prophet
(may Allah the Exalted's peace and blessings be upon him), then I will say it, but if it is not
established, then I will disregard it completely.” End quote.”
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Islam. 'Ali al-Qari® built his commentary on the erroneous copy and was offensive
in his manner—may Allah forgive him.>

> Imam “Alt al-Qar1 (d. 1014 AH) said the following in his Minah al-Rawd al-Azhar {1 Sharh
al-Figh al-Akbar (p. 310):
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“The two parents of the Messenger of Allah, peace and blessings be upon him, died upon
disbelief [kufr]. This is a refutation of those who said that they died upon faith [Tman], or that
they died upon disbelief [kufr] then Allah brought them back to life and they died in the state
of faith [Tman]. I have devoted an independent treatise to this issue and refuted what al-Suyiiti
mentioned in his three treatises in strengthening this position with comprehensive and united
evidence from the Book, the Sunna, analogy [qiyas], and the consensus of the community
[ijma“ al-umma]. Among the strange things that occurred in this case is the denial by some
ignorant ones amongst the Hanafis regarding my elaboration of this statement, rather indicating
that it is not befitting the position of the Imam (Abu Hanifa). This is exactly like what the
misguided Jahm ibn Safwan said: ‘I wish I could scrape from the Qur’an His saying, the
Exalted: {Then He istawa over the Throne} [al-A ‘raf: 54]."”

The claim of his retraction and contemporary responses:
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Allama Mustafa al-Hammami held the view that ‘AlT al-QarT retracted his statement that the
parents of the Prophet # died upon disbelief through what he wrote in his commentary on al-
Shifa’ by al-Qadt ‘Iyad (1/601), (1/648). As for the first passage, the author of al-Shifa’
mentioned: ‘that Abu Talib said to the Prophet # whilst he was riding behind him at Dhi al-
Majaz: 'l am thirsty and I have no water with me,' so the Prophet descended and struck the
ground with his foot, and water came forth. He said: 'Drink.' Al-Qarf said after some discussion:
‘As for Abii Talib, his Islam is not authentically established, but as for the Islam of his parents,
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there are various opinions regarding it, and the most correct is that they both embraced Islam,
according to what the distinguished Imams have agreed upon, as al-Suyiti clarified in his three
composed treatises.” End quote. Then Shaykh Mustafa al-Hammami said in his book al-Nahda
al-Islahiyya: "By this, the author of the treatise himself, namely Shaykh Mulla “Ali al-Qar1, has
spared us the trouble of refuting him by his return to the correct truth. This is how the great
scholars are - you expect nothing from them but a return to what is correct if they err,
repentance to their Lord if they transgress, and hastening towards perfection if they stumble
into deficiency." End of quote.

In the following link there was a discussion on the above view of Imam “Alr al-QarT and the
claim of his retraction from the above named Minah al-Rawd al-Azhar fi Sharh al-Figh al-
Akbar in the year 2012: https://aslein.net/showthread.php?t=16449

The 1% post by Muhammad Suwayfi Sayyid stated:
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Meaning;:

Under the heading ‘Return to the Truth, Praise Be to Allah’ in the book Minah al-Rawd al-
Azhar fi Sharh al-Figh al-Akbar (see pp. 18-19), Shaykh Wahb1 Ghawji, may Allah the Exalted
preserve him, wrote: ‘Al al-Qar1, may Allah the Exalted have mercy on him, held the view
for a period that the two parents of the Messenger, peace and blessings be upon him, were in
the Fire, and he wrote a treatise on this. However, he retracted from that, praise be to Allah, as
we find in his commentary on al-Shifa’ by al-Qadi ‘Iyad, which he completed in 1011 AH, i.e.,
three years before his death. For it states after the statement '(and Abu Talib's conversion to
Islam was not authentic)': As for the conversion to Islam of his two parents, there are opinions
about it, and the most correct is their conversion to Islam according to what the eminent ones
of the community have agreed upon, as al-Suyit1 clarified in his three composed treatises."
(Sharh al-Shifa’ 1/601) And he said: ‘As for what they mentioned regarding his revival, peace
and blessings be upon him, of his two parents, the most correct is that it occurred according to
what the majority of trustworthy (scholars hold), as al-Suyutt said in his three composed
treatises’ (1/648). (See: al-Nahda al-Islahiyya by Shaykh Mustafa al-Hammami, may Allah the
Exalted have mercy on him. Shaykh Khalil said: Imam al-Qart completed his book 'Sharh al-
Shifa’' in the year 1011 AH, i.e., three years before his death, and Allah knows best. (See
Sharh al-Shifa’, by al-Qar1 2/562). End of the words of Shaykh Wahbi Ghawji.
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NB - Shaykh Khalil being Khalil Ibrahim Qutlay and his work was entitled: al-Imam al-Qart
wa-Atharuhu f1 al-Hadith

Response by Shaykh Jalal ‘Alf al-Jihani (3™ post):
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Away from the fundamental issue, and from what some people might exploit to attack scholars
or to belittle the two parents of al-Mustafa, peace and blessings be upon him, and away from
those who will interpret my transmission in the wrong way, especially since the issue has
acquired great sensitivity in recent times, after the ignorant ones in our time have used it in a
context that necessitates diminishing the status of our Prophet, peace and blessings be upon
him, but the claim that the scholar al-Qar1 retracted his opinion is incorrect. If he wrote
the commentary on al-Shifa’ three years before his death, then the published text of it is
corrupted either by the publisher or by the copyist of the manuscript from which the book was
published. This is the text of what is in the published version:
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‘And the most correct is their conversion to Islam according to what the eminent ones of the
community have agreed upon, as al-Suyti clarified in his three composed treatises.’
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And this is the text of what is in a manuscript from amongst the three manuscripts that were
photographed from Turkiye, which one of my brothers amongst the students of knowledge,
who are concerned with precision in matters, gave to me to verify the issue, and see the
attachments:
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"[As for the statement of al-Tilimsani: 'The conversion to Islam of his mother was narrated
with an authentic chain of transmission [sanad], and the conversion to Islam of his two parents

was narrated,' this is rejected, as I have clarified this issue in an independent treatise, in
refutation of al-Suyt1 in his three treatises]."
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In the other two manuscripts, the text contains textual corruption [tashif] that does not
change the meaning. The research and investigation of the issue does not depend on whether
Mulla ‘Al al-Qart retracted or not, but it mitigates the extremism in attributing those who say
this to misguidance or deviation from the Prophet, peace and blessings be upon him and his
family and companions. May Allah grant you success.”

A contemporary researcher known as Shaykh Bilal Faysal al-Bahr (born in 1972) stated the
following in his Tahqiq al-Magqal fi Muhakamat al-Mulla wa al-Jalal fi Mas'alat Abaway al-
Nabi # (p. 80):

ad g B £ 85 9 «Uddl 7 by 9 « S Al o8y G ade (SS9 & jlas¥l @ Wb 6 (o)l (Jo W1 g wil g
053 oy oS AL 3 I ellls 2 ad sl 13,40 keas.

“It was mentioned previously that this is the position of Mulla “Al1 al-Qarf, for he went to great
lengths in defending it and spoke about it in Sharh al-Figh al-Akbar, Sharh al-Shifa’, and Sharh
al-Mishkat, and he devoted an independent work to it in which he undertook to refute the
approaches of al-Jalal [al-Suyiiti] in the issue, as was mentioned previously.
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Al-Ustadh Wahb1 Ghawji mentioned in the introduction to his critical edition of Mulla's
commentary on al-Figh al-Akbar that Mulla retracted his position in the issue of declaring his
parents, peace be upon him, disbelievers, and he quoted from his two commentaries on al-
Mishkat and al-Shifa’ that he said: ‘As for the conversion to Islam of his two parents, there are
opinions about it, and the most correct is their conversion to Islam according to what the
eminent ones amongst the Imams have agreed upon, as al-Suytti pointed out in his three
treatises composed on the issue, and they reported that he authenticated the report of revival.’
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This is questionable; and it appears that Mulla remained firm in his position and did not retract
from it, as evidenced by the denunciation of some scholars of his era against him in this issue
and his composition on it, especially from amongst the Hanafis as he himself mentioned in
Sharh al-Figh al-Akbar, and it was denounced by a group of scholars from other than the
Hanafis such as al-Barzanj1 and others, as mentioned previously.
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Also, al-AliisT was harsh towards Mulla in his exegesis [tafsir] and went to great lengths in
denouncing him, and al-AliisT had come across Mulla's works and examined them carefully as
is known, so if he had retracted his position in the issue, he would have mentioned it and made
excuses for him with it, but he said in commenting on His saying, the Exalted: JAnd your
movement amongst those who prostrate {[al-Shu‘ara’: 219]: ‘The verse is used as evidence for
the faith [Tman] of his two parents, peace and blessings be upon him and his family, as many
of the eminent ones amongst Ahl al-Sunna have held, and I fear disbelief [kufr] for whoever
says about them, may Allah the Exalted be pleased with them both, the opposite of that, in spite
of ‘Al al-QarT and his likes, except that I do not hold the verse to be authoritative proof for this
demand’ (2).”

Footnotes:

(V)10 Sl ladl) & 5i
(D)) TA a5,

(1) Sharh al-Shifa’ by Mulla 1/605.
(2) Ruh al-Ma‘an1 19/138.

[See below for another quote from Bilal Faysal al-Bahr].

Chronological Evidence Against Mulla ‘Alr al-Qar1's Alleged Retraction:

First, his Minah al-Rawd al-Azhar fi Sharh al-Figh al-Akbar (p. 310) represents his earlier
treatment of this theological question, wherein his position is unambiguously articulated as
documented in the preceding analysis, where he said:
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The two parents of the Messenger of Allah, peace and blessings be upon him, died upon
disbelief [kufr]. This is a refutation of those who said that they died upon faith [Tman], or that
they died upon disbelief [kufr] then Allah brought them back to life and they died in the state
of faith [Tman/. I have devoted an independent treatise to this issue and refuted what al-
Suyiiti mentioned in his three treatises in strengthening this position with comprehensive and
united evidence from the Book, the Sunna, analogy [qiyas], and the consensus of the
community [ijma‘“ al-umma]. Among the strange things that occurred in this case is the denial
by some ignorant ones amongst the Hanafis regarding my elaboration of this statement, rather
indicating that it is not befitting the position of the Imam (Abu Hanifa). This is exactly like
what the misguided Jahm ibn Safwan said: "I wish I could scrape from the Qur’an His saying,
the Exalted: {Then He istawa over the Throne} [al-A ‘raf: 54]."
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He also reiterated his stance in his Mirqat al-Mafatth Sharh Mishkat al-Masabih by claiming
that the majority accepted his stance despite not mentioning any authoritative scholars before
his time saying so. He said in Mirqat al-Mafatih (under hadith no. 1763):
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“In it 1s that before faith one does not deserve forgiveness absolutely. Then the majority hold
that his parents ¥ died as disbelievers, and this hadith is the most authentic of what has been
transmitted concerning them. As for the statement of Ibn Hajar: ‘The hadith of their revival
until they believed in him then died is an authentic hadith, and among those who authenticated
it are Imam al-Qurtub1 and al-Hafiz Ibn Nasir al-Din,” assuming its authenticity, it is not
suitable to be an opponent to the hadith of (Sahih) Muslim, whilst the memorisers [huffaz] have
criticised it. They also prevented its permissibility because the faith of despair is unacceptable
by consensus [ijma‘], as the Book and Sunna indicate, and because the faith required from the
accountable person is only unseen faith [al-Tman al-ghaybi]. Allah the Exalted has said: ‘And
if they were returned, they would return to what they were forbidden’ [al-An‘am: 28]. This
authentic hadith is also explicit in refuting what some of them clung to, that they were among
the people of the interval period [ahl al-fatra] and there is no punishment upon them, with
disagreement in the issue. Al-Suyiitt has composed three treatises on the salvation of his parents
# and mentioned the evidence from both sides, so refer to them if you wish to expand upon it.”

Mirqat al-Mafatth was compiled in 1008 AH as he mentioned so at the end of this work:
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“Praise be to Allah by whose blessing righteous deeds are completed, and by gratitude to whom
blessings and good things increase. The fingers of the servant in need of the generosity of his
Rich Creator have finished drafting this commentary - ‘Alt ibn Sultan Muhammad al-Haraw1
al-Qar1, who seeks refuge in the honoured sanctuary of Makka, servant of the ancient Book and
the Prophetic hadith. May Allah treat him with His hidden kindness and abundant generosity,
and forgive what his foot may have slipped in or his pen may have erred in, and seal for him
with goodness and cause him to reach the highest station with those upon whom Allah has
bestowed His favour - the Prophets, the truthful, the martyrs, and the righteous - and excellent
are they as companions. That is the bounty from Allah, and sufficient is Allah as All-Knowing.
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That was on the tenth of Rabt* al-Thant in the year one thousand and eight after the Prophetic
migration - upon its companion be thousands of prayers and thousands of salutations.”

Second, the completion of his Sharh al-Shifa’ was in 1011 AH as he mentioned at the end of
this wok (2/558):
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“Its author completed it - may He have mercy on him and his predecessors - in the middle of
blessed Ramadan in the year one thousand and eleven (1011 AH) from the Prophetic
migration to al-Madina of tranquillity, and that was in honoured Makka the trustworthy. And I
am the one in need of his Creator, ‘Ali ibn Sultan Muhammad al-Qar1 al-Hanafi - may Allah
treat them both with His hidden kindness and abundant generosity.”

Third, his composition of the treatise Adillat Mu ‘taqad Abi Hanifa fi Abaway al-Nabi salla
Allahu ‘alayhi wa alihi wa sallam [Proofs of Abii Hanitfa's Belief Concerning the Parents of
the Prophet (peace and blessings be upon him and his family)] constitutes the most significant
evidence that he did not retract his stance. In his Sharh al-Shifa’ (1/173) he indicated that he
had already compiled the Adillat Mu ‘taqad Abt Hanifa before 1011 AH since he stated:
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“Al-Suhayli mentioned that Allah, Mighty and Exalted, revived the parents of the Prophet £,
so they believed in him, then He caused them to die. Al-Suyuti likewise transmitted this in
Khasa’is al-Nabi 2, but it is a fabricated [mawdii ‘] hadith as Ibn Dihya explicitly stated. I have
clarified this issue in an independent treatise.”

Also, in his his Sharh al-Shifa’(2/447):
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“(‘Umar ibn “Abd al-°Aziz said to a man: ‘Find us a scribe whose father is Arab.” A scribe of
his said: ‘The father of the Prophet was a disbeliever.” He said: ‘You have made this an
example,” so he dismissed him and said: ‘Never write for me again.”) This agrees with what
our Imam said in al-Figh al-Akbar: that the parents of the Messenger of Allah % died upon
disbelief. I have written an independent treatise on this issue and refuted therein what al-
Suyiitt mentioned as evidence to the contrary in his three treatises, because it is not permissible
to mention such a thing in the context of reproach.”
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This quotation demonstrates that al-Qar1 maintained his stance without retraction and
explicitly attributed this position to Imam Abu Hanifa's al-Figh al-Akbar.

In his Minah al-Rawd al-Azhar {1 Sharh al-Figh al-Akbar (p. 310) he also said as quoted above
in Arabic with English translation:
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“I have devoted an independent treatise to this issue and refuted what al-Suyiiti mentioned in
his three treatises in strengthening this position with comprehensive and united evidence from
the Book, the Sunna, analogy [qiyas], and the consensus of the community [ijmad‘ al-umma].”

This independent work elicited a scholarly refutation from his own student, ‘Abd al-Qadir al-
Tabari al-Shafi‘1 (d. 1033 AH), as substantiated in al-Barzanj1's documentation cited below.
Given that al-Qar1's death occurred shortly thereafter in 1014 AH, any subsequent retraction
would have been chronologically impossible. Moreover, had such a retraction occurred, al-
Tabar1 would undoubtedly have documented this significant development in his refutational
work, particularly given his proximity to his teacher and the theological importance of such a
reversal.

Shaykh Muhammad Amin al-Muhibbi1 al-Dimashgqi (d. 1111 AH) wrote in his Khulasat
al-Athar fT Ayan al-Qarn al-Had1 “Ashar (3/186):
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“What al-Sayyid Muhammad ibn ‘Abd al-Rasiil al-Barzanji al-Hussaini transmitted concerning
him ("Alf al-QarT') in his book Sadad al-Din wa-Sidad al-Din {1 Ithbat al-Najat 1 al-Darajat lil-
Walidayn is that he wrote a commentary on al-Figh al-Akbar attributed to Imam Abi Hanifa,
may Allah have mercy upon him, and therein exceeded his bounds in causing offence regarding
the parents. Then that was not sufficient for him until he composed a treatise on it, and he said
in his commentary on al-Shifa’, boasting and taking pride in that: ‘I have composed a treatise
on their disbelief.” If only, since he did not observe the right of the Messenger of Allah when
he caused him harm by that, he had been ashamed to mention that in his commentary on al-
Shifa’ which was composed to clarify the honour of al-Mustafa. People have criticised the
author of al-Shifa’ for mentioning in it the non-obligation of invoking blessings upon him in
prayer and claiming that al-Shafi‘T was unique in that, saying that this issue was not part of the
subject of his book. Allah the Exalted appointed Imam ‘Abd al-Qadir al-Tabari to refute al-
Qart, so he composed a treatise in which he was harsh in refuting him. In summary, such
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things as were mentioned issued from him which he could have done without, and were it not
for them, his works would have become famous to the extent of filling the world due to their
abundant benefit and excellent coherence. His death was in Makka in Shawwal in the year one
thousand and fourteen (1014 AH), and he was buried in al-Mu‘alla. When news of his death
reached the scholars of Egypt, they prayed for him at Jami al-Azhar the funeral prayer in
absentia [salat al-gha’iba] in a crowded gathering of four thousand souls or more.”

Lastly, Mulla ‘Ali al-Qart said in al-Asrar al-Marfu‘a f1 al-Akhbar al-Mawdii‘a (p. 83) the
following:
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“16 - The hadith of the revival of his parents, peace be upon him, is fabricated [mawdii‘] as
Ibn Dihya said, and I have composed an independent treatise on this issue.”

The treatise he is referring to is the above named: Adillat Mu ‘tagad Abi Hanifa fi Abaway al-
Nabi salla Allahu ‘alayhi wa alihi wa sallam.

Al-Asrar al-Marfii‘a f1 al-Akhbar al-Mawdi‘a was compiled a short time before his death in
1014 AH because within this work on p. 463 he said:
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“I say: It may be condemned because of the disliked [makriih] and forbidden matters in it, so
that they may be avoided, as I have explained in Sharh ‘Ayn al- ‘Ilm regarding the levels of
earnings [maratib al-makasib].”

At the end of the named work Sharh ‘Ayn al-‘1lm (2/390) he gave the following date of
completion:
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“And its completion was at the hand of its author - may He have mercy and forgive him along
with his predecessors and successors - on the last Thursday overlooking Friday night called
Laylat al-Ragha’ib in Allah's magnified month of Rajab al-Murajjab, one of the sacred months,
in the year one thousand and fourteen (1014 AH) from the migration of the best of mankind
and intercessor of the place of gathering from Makka the secure to al-Madina the trustworthy,
in which various types of tranquillity [sakina] descended for the believers.”

This means that al-Asrar al-Marfua was one of his last works completed after his Sharh Ayn
al-Ilm that was finished just before his death. What Mulla Ali al-Qari said about his
independent treatise on the status of the Prophet’s parents was mentioned in his al-Asrar
without showing any sign of a retraction in his stance as mentioned in his Minah al-Rawd al-
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Azhar and Adillat Mu‘tagad Ab1 Hanifa fi Abaway al-Nabi salla Allahu “alayhi wa alihi wa
sallam, and in some of his other works too.

Based on this evidence, Mulla ‘Ali al-Qar1 did not retract his stance that the parents of the
Prophet # died as disbelievers. The chronological analysis of his works demonstrates
consistent adherence to this position throughout his scholarly career, from his early Minah al-
Rawd al-Azhar, Mirgat al-Mafatth Sharh Mishkat al-Masabih through his final compositions
including al-Asrar al-Marfii ‘a, completed shortly before his death in 1014 AH. The absence of
any modification in his terminal works, coupled with his explicit reference to his independent
treatise on this matter without any indication of revised thinking, conclusively refutes claims
of retraction.

¢ Imam Muhammad ibn Qasim ibn Ya‘qiib al-Amast (940 AH) said in his Anba’ al-Istifa
fi Haqq Aba’ al-Mustafa (pp. 178-180):
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“If you say: What do you say about the statement of the Imam in al-Figh al-Akbar: ‘And the
parents of the Messenger of Allah # died in the time of disbelief’? I say: The Imam Fakhr al-
Islam Abi al-Hasan ‘Alt ibn Muhammad al-Bazdawi, may Allah have mercy on him, said:
‘Abii Hanifa, may Allah have mercy on him, composed in the science of monotheism [tawhid]
and attributes [sifat] the book 'al-Figh al-Akbar' and he mentioned in it the affirmation of the
attributes, and the affirmation of the divine decree [taqdir] of good and evil from Allah the
Exalted, and that all of that is by His will [mashi a], and he affirmed in it capability [istita‘a]
with action, and that the actions of servants are created by Allah's creation, and he refuted the
doctrine of what is most suitable [al-aslah].’
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And what Fakhr al-Islam mentioned in that treatise is not among what was mentioned. And I
have examined al-Figh al-Akbar and it is originally the science of jurisprudence [figh], not the
book, and since that book was in that science, Fakhr al-Islam named the book by the name of
the science, and the date of the book that I examined was written more than four hundred [years
after the Hijra], and there is no trace of that statement in it, and therefore it is said this treatise
belongs to Abii Hanifa Muhammad ibn Yisuf al-Bukhari, not Abii Hanifa al-Nu ‘man ibn
Thabit al-Kiifi.
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And it is said: [it belongs] to Abi Hanifa Nu ‘man ibn Muhammad al-Maghribt, who was the
chief judge in Egypt, author of compositions, who died in the year three hundred and sixty-
three. And we have seen of this treatise an old manuscript in which these abhorrent expressions
were not written - either their owner deleted them, or someone other than their owner added
them.”

Imam Ahmad al-Tahtawi (d. 1231 AH) mentioned the following in his Hashiyat al-Tahtaw1
‘ala al-Durr al-Mukhtar Sharh Tanwir al-Absar, (Beirut: Dar al-Kutub al-‘Ilmiyya, 2017, 4:
278:
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“And what is in al-Figh al-Akbar that his parents died upon disbelief is interpolated upon the
Imam, and what indicates this is that the reliable manuscripts of it do not contain anything of
that. Ibn Hajar al-Makki (d. 976 AH) said in his Fatawa: ‘And what is found in it of that is
for Abii Hanifa Muhammad ibn Yisuf al-Bukhari, not for Abii Hanifa al-Nu ‘man ibn
Thabit al-Kiifi. And upon accepting that the Imam said that its meaning is that they both died
in the time of disbelief, and this does not necessitate their being characterised by it—how so
when Allah the Exalted says in His mighty speech: 3JAnd your movements among those who
prostrate ¢[al-Shu‘ara’: 219].”

According to Shaykh Ibrahim ibn Muhammad al-Bajiri (d. 1276 AH) in his Tuhfat al-
Murid Sharh Jawharat al-Tawhid (p. 69):
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"As for what has been attributed to Abii Hanifa in al-Figh al-Akbar—that the parents of al-
Mustafa [the Chosen One] died upon disbelief—this is spuriously inserted against him. Far be
it from him to say such a thing about the parents of al-Mustafa. Mulla 'Al1 QarT (may Allah
forgive him) erred in a heinous statement he made."

Shaykh Muhammad al-Barzanji (d. 1103 AH) said the following in his Sadad al-din wa-
sidad al-dayn fi ithbat al-najat wa-l-darajat li-1 walidayn (p. 88-89 of the Dar al-Kutub al-

‘Ilmiyya, 2006 edn):
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First: We do not accept that Abt Hanifa said that, for the highly learned scholar [al-'Allamal]
Ibn Hajar said in al-Fatawa: ‘What has been transmitted from Abt Hanifa that he said in 'al-
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Figh al-Akbar": 'They both died in disbelief' is rejected, because the reliable manuscripts of al-
Figh al-Akbar contain nothing of that, and what is found therein belongs to Abu Hanifa
Muhammad ibn Yuasuf al-Bukhari, not to Abii Hanifa al-Nu'man ibn Thabit al-Kiifi. End
quote.
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I say: I have obtained an authentic manuscript of al-Figh al-Akbar by Imam Ab#i Hanifa, may
Allah be pleased with him, transmitted by his companion Abti Mutt' al-Balkhi, narrated by
Yahya ibn al-Mutarrif, from Abt Salih Muhammad ibn al-Hussain, from Abt Sa'id Sa'dan ibn
Muhammad al-Bustt al-Jarmuqt, from Abu al-Hasan 'Alf ibn Ahmad ibn Marwan al-FarisT the
jurist, from Abii Bakr Nusayr ibn Yahya, who said: I heard Abti Mutt' al-Hakam ibn 'Abd Allah
say: I asked Abii Hanifa about al-Figh al-Akbar, and he mentioned it.
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It was written at the beginning of Safar in the year six hundred and fifty-one, and the
memorizers [huffaz] and scholars have examined it, and my chain of transmission [sanad] to it

1s connected, praise be to Allah, and it is as he said, different from this ‘al-Figh al-Akbar,’ so
it has been confirmed that this is not by Imam Abu Hanifa.

LN @Il o» BT 1gidad Bty vy V) 1y il dg (ST1 G M DRty o) § piIWIL SIREYY o olad W Las L) anls

At most, the confusion arose from the sharing of the name between the two works, and the
sharing of the epithet [kunya] between the two authors, and they found only one manuscript,
so they thought it was the one by the Imam (Abi Hanifa).”

Shaykh al-Barzanji (d. 1103 AH) on Imam 'All al-Qar1 (d. 1014 AH):

In his Sadad al-din wa-sidad al-dayn f1 ithbat al-najat wa-1-darajat li-1 walidayn he mentioned
the following (pp. 93-95):
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“What is amazing about 'Al1 ibn Muhammad al-QarT al-Haraw1 (may Allah have mercy on him)
from among the later Hanafis is that he commented on this second al-Figh al-Akbar, thinking
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it was authored by Imam Abii Hanifa, and he exceeded his bounds in being offensive regarding
the two noble parents. Then this was not enough for him until he authored a treatise on it, and
he said in his commentary on al-Shifa boastfully and proudly: ‘I authored a treatise on their
disbelief.” If only, since he did not observe the right of the Messenger of Allah (peace and
blessings be upon him) by harming him through that, he would have been ashamed to mention
it in Sharh al-Shifa', which was composed to explain the honour of al-Mustafa.
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People have criticized the author of al-Shifa for mentioning in it that prayer upon him is not
obligatory in prayer, claiming that al-Shafi'T (may Allah have mercy on him) was unique in this
position, [saying] that this issue is not among the subjects of his book.

;..\.;.»j cﬁ\clﬁ bj.“ ‘} %3 bl Z\JL«J) 03 ‘3 gﬁjb @3\&.‘\ ‘._.;JJQM )é\ﬂ\ s e\.a:ﬁ\ $R9 Q}.pw RN 4)};..\1\ “;lﬁ &5 c\“:\\\ Lls »\5}
Slail s ody (Sl d sls O SId adS

Allah set upon the aforementioned 'All one of his contemporaries, namely Imam 'Abd al-
Qadir al-Tabar al-Shafi't, who authored a treatise in refutation of him in which he was harsh
in his response to him. We will mention his words, Allah willing, and respond to him with
fairness.

A Benefit
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The aforementioned Imam 'Abd al-Qadir said at the end of his treatise: ‘Among the strange
coincidences is that when I undertook to refute him and held study sessions in Masjid al-Haram
(in Makka) during some nights of the month of Rabt' al-Awwal to speak about the rulings of
the noble Mawlid, and I explicitly refuted him in those sessions so that he might show himself
for debate before the great multitude, I saw him in a dream as if he were residing in the place
called:
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Qasr al-GhawrT at Bab Ibrahtm, and as if I ascended to him to speak with him about the issue.

I saw the place different from what I was accustomed to when awake, as if its steps were made
of iron, and as if its structure of seats and assemblies were made of latticed iron in the manner
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of the Station of our master Ibrahim (peace be upon him, our Prophet, and all the prophets and
IMESSENEETS).
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I began entering each seat to search for him but did not find him in it, until I ascended to the
top of the place and found him. It was as if I struck him and pushed him with my hand, and he
fell from a great height.
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I woke up and was informed in the morning that he was unwell from a fall that had happened
to him. He lived only a short time after that and died (may Allah have mercy on him).”

Shaykh Bahr al-‘Ulim ‘Abd al-°AlT al-Laknawi (d. 1225 AH) mentioned the following in
his Fawatih al-Rahamt bi-Sharh Musallam al-Thubtt (3/201):
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“For they also prevent the occurrence of sin rationally (except for minor sins [saghira]), as they
permit them. As for the reality, what has been transmitted from the time of Adam, the father of
mankind, to our Prophet and Master, the most excellent of messengers and most noble of
creation, Muhammad the Messenger of Allah (peace and blessings be upon him, his family,
and his companions), is that no prophet was ever sent who associated partners with Allah for
the blink of an eye. Imam Abii Hanifa explicitly stated this in al-Figh al-Akbar and in some
reliable sources that the Prophets (peace be upon them) are protected from the reality of
disbelief [kufr] and from its ruling through inheritance from their fathers. Based on this, it is
necessary that the Prophets be born between two Muslim parents, or that their deaths occur
before their birth. However, the second possibility is rarely found among fathers and is
impossible among mothers. From here, what some have attributed of disbelief [kufr] to the
mother of the Master of the World, the pride of the children of Adam (peace and blessings be
upon him, his family, and his companions), is invalidated. This is because it would then
necessitate attributing disbelief [kufr] by inheritance, which contradicts consensus [ijma'].
Rather, the correct and preferred position is the first one. As for the hadiths related to the
parents of the Master of the World (prayers and peace of Allah be upon him, his family, and
his companions), they are contradictory and narrated as solitary reports [ahad], so they cannot
be relied upon in matters of creed ['aqida].”
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Shaykh Bilal Faysal al-Bahr stated the following in his Tahqiq al-Maqal fi Muhakamat al-
Mulla wa al-Jalal fi Mas'alat Abaway al-Nabi £ (p. 74):
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“It appears that this text attributed to the Imam (Aba Hanifa) concerning the parents of the
Prophet (peace and blessings be upon him and his family) is not authentic from him. Most
likely it is among what was added to the book and appended to it later. The Mulla ('Al1 al-Qar1)
was deceived by it when he saw it in his manuscript, so he commented on it and spoke about
it, pursuing the establishment of that position. When some Hanafis severely criticized him
regarding this issue, he composed an independent work in defense of what he thought was the
Imam's school of thought, which he named Adillat Mu'tagad Ab1 Hanifa fi Abaway al-Nabt
salla Allahu 'alayhi wa alihi wa sallam [Proofs of Abli Hanifa's Belief Concerning the Parents
of the Prophet (peace and blessings be upon him and his family)].”

The late Shaykh Muhammad ‘Abd al-Halim al-Nu‘mani al-Chishti (d. 2020) said in his al-
Bida‘a al-mujzat li-man yutali® al-Mirqat fi sharh al-Mishkat (pp. 39-40):
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Mawla ‘Alt al-Qari erred in this research, where he founded his structure upon a corrupted
manuscript of al-Figh al-Akbar. The greatly learned scholar, hadith scholar and critic, Shaykh
Muhammad Zahid al-Kawthari, who died 1371 AH, said in the introduction to the book al-
‘Alim wa al-Muta‘allim, his text: ‘As for al-Figh al-Akbar, the narration of Hammad ibn Abi
Hanifa from his father, it has many commentaries, and has been printed many times in many
capitals, as many of its commentaries have been printed, and as for its chain of transmission
[sanad], in the handwritten manuscript preserved within collection number 226 in the library
of Shaykh al-Islam the greatly learned scholar ‘Arif Hikmat in Madina the Illuminated, may
Allah increase it in honour,

(S Jole o o) Jilhs (o) 8 (B op el o ¢yl miw\&;élgm\é@\”ﬁ\ rgyg@w\mwji&
N &gy <<}5:ﬂ\ addly oo Olsewd oda e%:ﬂ\ o 00N 39 .@.«)f\ o I ) (Al g}i o N OF (g ol als o
A pall CSJ1 1 — bl & (el Gla e S addlly ¢.\o 83l B el jam o LD (Olonpoy (OB,

at its beginning is the chain of Shaykh Ibrahim al-Kiirani in the book to “Alr ibn Ahmad al-
Farisi, from Nusayr ibn Yahya, from Ibn Mugatil (Muhammad ibn Mugqatil al-Razi), from
‘Isam ibn Yisuf, from Hammad ibn Abi Hanifa, may Allah be pleased with all of them. In this
library of Shaykh al-Islam are two manuscripts of al-Figh al-Akbar, the narration of Hammad,
ancient and authentic, so would that some of the seekers undertook reprinting al-Figh al-Akbar
from these two manuscripts, with comparison to the manuscripts of Dar al-Kutub al-Misriyya.
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In some of those manuscripts: The two parents of the Prophet, peace and blessings be upon
him, died upon the natural state [fitra], and fitra is easy to corrupt to kufr in Kufic script, and
in most of them died upon disbelief [kufr], the Greatest Imam (Abd Hanifa) intended by it to
respond to those who narrate the hadith ‘My father and your father are in the Fire’, and see
them as being among the people of the Fire, because placing a person in the Fire only occurs
with certain evidence, and this subject is not a practical subject, such that one would be satisfied
with speculative evidence [al-dalil al-zanni] in it.
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Al-Hafiz Muhammad al-Murtada al-Zabidi, commentator on al-Ihya’ and al-Qamiis, says in
the treatise al-Intisar li-Waliday al-Nabi al-Mukhtar, which I had seen in his handwriting with
our Shaykh Ahmad ibn Mustafa al-"Umari al-Halabi1, the mufti of the military, the scholar and
long-lived one, to the effect: The copyist when he saw repetition in ma mata [they did not die]
thought that one of them was extra, so he deleted it, and his erroneous manuscript spread, and
evidence for this is the context of the report, because Abu Talib and the two parents, if they
were all in one condition, would have grouped the three in the ruling with one sentence, not
two sentences, with no disagreement between them in the ruling, and this is a sound opinion
from al-Hafiz al-Zabidi, except that he had not seen the manuscript which contains ma mata,
rather he reported that from one who saw it, and I, praise be to Allah, have seen the wording
ma mata in two ancient manuscripts at Dar al-Kutub al-Misriyya, as some of my friends saw
the wordings ma mata and ‘ala al-fitra in two ancient manuscripts at the aforementioned library
of Shaykh al-Islam, and al-Qar1 built his commentary upon the erroneous manuscript, and
showed poor manners, may Allah forgive him.””

In 2022, the following researcher published the following titles with regard to Imam ‘Alf al-
Qari and the status of the parents of the Prophet # in one volume:

Publisher: Dar al-lIhsan lil-Nashr wa al-Tawzi® Study and Critical Edition by: Dr. ‘All
Ramadan al-Azhari, Member of the Teaching Faculty at al-Azhar University
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Transliteration: al-Radd ‘ala Mulla “Al1 al-Qart al-Musamma al-Suriir wa al-Farah f1 Haqq
Abaway al-Nabi [ The Refutation of Mulla “Al1 al-Qar1 Named "Joy and Happiness Regarding
the Two Parents of the Prophet"]

Author: Muhammad ibn Abi Bakr al-Mar ashi (Sajiqilt Zadah —d. 1150 AH)
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Author: (*9¢+) ‘;5»\.:‘2“ u};u BTN TIPS

Transliteration: Anba’ al-Istifa fi Haqq Aba’ al-Mustafa [The News of Divine Election
Regarding the Ancestors of the Chosen One]

Author: Muhammad ibn Qasim ibn Ya“qiib al-Amast (d. 940 AH)
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Author: (#9¢+ ) LiL Juws o)

Transliteration: Tafsil ma Qila fi Haqq Abaway al-Rastl # [Detailed Account of What Was
Said Regarding the Two Parents of the Messenger ¥]

Author: Ibn Kamal Pasha (d. 940 AH)
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Author: (23A%) (;i_'\;\\ Lﬁ)a.d\ Dol o L}c

Transliteration: Tahqiq Amal al-Rajin bi-anna Waliday al-Mustafa min al-Najin [Verification
of the Aspirations of the Expectant That the Two Parents of the Chosen One Are Among the
Saved]

Author: ‘Ali ibn al-Jazzar al-Misr1 al-Hanafi (d. 984 AH)
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Author: (.Q\ 144 ) ‘“;ILIM.G‘JM 2eaa (5 3ba u.aé&

Transliteration: Ithbat al-Najah wa al-Iman li-Waliday Sayyid Ban1 ‘Adnan [Establishing the
Salvation and Faith of the Two Parents of the Master of the Sons of “Adnan]

Author: ‘Al ibn Sadiq ibn Muhammad al-Daghistani (d. 1199 AH)

6. Jsm M 53 (35 3 (526 2y danis

Author: (&) Y+ ) s aall o)l ihaas cpr s

Transliteration: Mugaddima Murshid al-Huda {1 Haqq Abaway al-Rasiil [Introduction to ‘The
Guide of Guidance’ Regarding the Two Parents of the Messenger]

Author: Niith ibn Mustafa al-Riim1 al-MistT (d. 1070 AH)
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The biographical books are sparse in mentioning some deaths. 'Ali ibn Ahmad al-
Farisi died at an advanced age in the year 335 AH, and Nusayr ibn Yahya al-Balkhi
was among the companions of Abu Sulayman al-Juzjani and Abu Mutt'. [Abu Muti']
died in the year 268 AH having nearly reached ninety, and Muhammad ibn Mugqatil
al-Razi was among the companions of Muhammad ibn al-Hasan and died in the
year 248 AH, and 'Isam ibn Yusuf died in the year 210 AH at 84 years of age. The
deaths of some of these are [mentioned] in the Nawazil of Abu al-Layth al-
Samarqgandi. In some printed and manuscript copies, and in some of what was
printed for me, there occurred Abt Mugatil and Nasr instead of Ibn Mugatil and
Nusayr in error, so it was necessary to point this out. This is what occurred to me
to mention before those treatises narrated from the jurist of the community, Abu
Hanifa al-Nu'man ibn Thabit, may Allah be pleased with him and with his
companions and all the Imams of jurisprudence and scholars of this community
altogether.

(Signed by): Muhammad Zahid al-Kawthar1”

On p. 6 he said:
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“As for al-Figh al-Absat, its chain of transmission in the Egyptian National Library
manuscript (1) is narrated by Abu Bakr al-Kasani—author of al-Bada'i'—from al-
‘Ala’ al-Samarqgandi—author of Tuhfat al-Fugaha'—from Abu al-Mu'in al-Nasafi—
author of Tabsirat al-Adilla—from Abu 'Abd Allah al-Hussain ibn 'Ali known as al-
Fadl—who has about one hundred and twenty works but is criticized—from Ibn
Malik Nasran ibn Nasr al-Khatli from Abu al-Hasan 'Ali ibn Ahmad al-Farisi from
Nusayr ibn Yahya from Abu Muti' al-Hakam ibn 'Abd Allah al-Balkhi from the
Greatest Imam [al-Imam al-A'zam"].

*”Meaning: Abu Hanifa.
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In al-Dhahabi's Mushtabih is the narration of Nasran al-Khatli from 'Ali ibn al-
Hasan al-Ghazzal—(h) and Abu al-Mu'in also narrated from Yahya ibn Mutarrif
from Abu Salih Muhammad ibn al-Hussain from Abu Sa'id Sa'dan ibn Muhammad
ibn Bakr ibn 'Abd Allah al-Busti al-Jarmuqi from 'Ali ibn Ahmad al-Farisi whose
chain of transmission was mentioned earlier, may Allah be pleased with them all.
As for Abu Muti®: they criticized him according to their custom and accused him
of Jahmism [tajhim]*°, postponement [irja'], and juridical opinion [ra'y]. Al-Dhahabi
said®: Ibn al-Mubarak used to honour and revere him for his religion and
knowledge; the people of those lands studied jurisprudence under him. He was

%% There is an extensive biography on Abii Muti‘ al-Balkhi in Fada il Balkh (The Virtues of
Balkh, pp. 146—154), authored in Arabic by Saft al-Din Abtu Bakr ‘Abd Allah ibn ‘Umar ibn
Muhammad ibn Dawiid al-Wa‘iz al-Balkhi, and translated into Persian by ‘Abd Allah ibn
Muhammad ibn Hussain al-Hussaini al-Balkhi, and critically edited and annotated by ‘Abd al-
Hayy Habibi. The Persian translation, completed in 676 AH, derives from an Arabic original
composed around 610 AH.

0 A technical term in Islamic theology referring to the denial of Allah's attributes, named after
Jahm ibn Safwan (executed in 128 AH) who was known for such positions. It's used
pejoratively by orthodox Sunni theologians to criticize those who they believe diminish Allah's
attributes. Al-Dhahabi recorded the following in his Siyar A'lam al-Nubala', 7/202:

A ity lans 1 <0 0Bl @Rl e 08T 106 Al f 145

From Abu Hanifa, who said: "Two evil opinions came to us from the East: Jahm the negator
[of the divine attributes - mu'attil], and Mugatil the anthropomorphist [mushabbih]."

Based upon these narrations it does not make logical sense that Abt al-Mutt' al-Balkhi, could
have remained as a companion of Imam Abu Hanifa if he was a true follower of Jahm ibn

Safwan.

% In his Mizan al-I'tidal fi Naqd al-Rijal (1/574, no. 2181).
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insightful in juridical opinion [ra'y], a scholar of great standing. Ibn Hajar said:
Muhammad ibn Mugqatil and Musa ibn Nasr narrated from him, and they both
revered him. His death was in the year 199 AH at 84 years of age, may Allah have
mercy on him. The difference of schools [madhahib] leads in some souls to
different opinions about a person, and this is regrettable—we ask Allah for safety.

Footnote:
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(1) See the two collections "64m" and "215m" in the Egyptian National Library. As
for the narration of 'Abd Allah al-Ansari al-Harawi of this - al-Figh al-Akbar - in
his book al-Farugq, it contains additions and distortions to the words of the
Greatest Imam [al-Imam al-A'zam] according to the whims of the
anthropomorphists [hashwiyya] and in opposition to the narrations of others. We
shall expose the corruption of this treachery in its proper place, Allah willing (z =
Zahid al-Kawthari).”

Al-Kawthari also mentioned the following in his introduction to Isharat al-Maram
min 'Ibarat al-Imam® (pp. 5-7) by al-Qadi Kamal al-Din al-Bayadi Zadah (d. 1098
AH):
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Imam 'Abd al-Qahir al-Baghdadi al-Shafi'1l said in Usul al-Din (308): "The first
theologians among the jurists and masters of legal schools were Abu Hanifa and

¢t Edited by Yisuf 'Abd al-Razzaq al-Shafi'm and published by Sharikat Maktabat wa Matba'at
Mustafa al-Babi al-Halabt wa Awladih in Cairo, Egypt (first edition, 1368 AH/1949 CE).
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al-Shafi'l. Abu Hanifa has a book in refutation of the Qadarites [al-Qadariyya],
which he named 'Al-Figh al-Akbar' and he has an epistle [risala] he dictated in
support of the position of the People of the Sunna [Ahl al-Sunna]: that capability
is with the act, but he said that it is suitable for opposites. Some of our companions
hold this view.
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Al-Shafit has two books in theology (kalam): one of them on validating
Prophethood and refuting the Brahmins [al-Barahima], and the second in
refutation of the people of desires [Ahl al-Ahwa']..."
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Abt al-Muzaffar al-Isfara'ini al-Shafi'i said in al-Tabsir (113): "The book Al-'Alim by
Abu Hanifa contains overwhelming proofs against the people of heresy and
innovation [Ahl al-Ilhad wa'l-Bid'a]... and the book al-Figh al-Akbar which the
trustworthy person informed us of through a reliable path and authentic (Sahih)
chain [isnad] from Nusayr ibn Yahya from Abu Hanifa, and what Abu Hanifa
compiled in the testament [al-Wasiyya] which he wrote to Abu 'Amr 'Uthman al-
Batti, in which he refuted the innovators [al-Mubtadi'in]. Whoever examines it and
what al-Shafi't authored will find no divergence between their two schools at all,
and everything that has been reported about them contrary to what we
mentioned of their doctrines is merely lies committed by an innovator to promote
his innovation."
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This is evidence of the unity of creed among the Imams, yet they did not approve
of a person delving into what was beyond his comprehension. Malik (ibn Anas)
disliked knowledge that had no practical application beneath it. Ahmad ibn Hanbal
was similar in this regard, preventing the masses from delving into what they
could not handle, out of fear of error, and being content with the inherited
matters of creed along with transcendence [Tanzih] and staying away from
anthropomorphism [Tashbih].
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Abu Hanifa was keen in his reasoning, having engaged in dialectical theology
[Jadal] for a long time before turning to jurisprudence, until after his study of
jurisprudence he established a jurisprudential assembly consisting of forty
scholars® from among the greatest of his companions, whose names are listed in

52 In the introduction to Nasb al-Raya (p. 4) of al-Zayla1 (d. 762 AH) the editor(s) mentioned
the following from an early source:
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“Ibn Abi al-‘Awam (d. 335 AH) said: Al-Tahawt narrated to me, [saying:] Ibn Abi Thawr wrote
to me, saying: Nith Abu Sufyan informed me, [and] al-Mughira ibn Hamza said to me: ‘The
companions of Abii Hanifa who compiled the books with him were forty men, the greatest
of the great.” End quote.

Ibn Abi al-‘Awwam also said: Al-Tahawt narrated to me, [saying:] Muhammad ibn ‘Abd Allah
ibn Abi Thawr al-Ru‘ayni wrote to me, [saying:] Sulayman ibn ‘Imran narrated to me, [and]
Asad ibn al-Furat narrated to me, saying: ‘The companions of Abii Hanifa who compiled the
books were forty men. Among the ten foremost were: Abii Yasuf, Zufar ibn al-Hudhayl,
Dawid al-Ta’1, Asad ibn ‘Amr, Yusuf ibn Khalid al-Samt1 "one of al-Shafi‘1's teachers", and
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history. He presided over them in investigating issues and clarifying proofs. The
benefits of this method in cultivating talents and developing faculties are not
hidden, so that hypothetical issues in jurisprudence multiplied among them, and
it became easy for them to refute the people of desires. They filled the corners of
the earth with knowledge through that fruitful method.

O (B e g (e d) A oyl (s dlgy S addlly QS Budl § dd g},i o5 By el oSt e
o3)) A8 50l (oo o ghsl Binud) § dandl allg — adf 8 i gl ol S 8 (Chwg p plaas 8 Jilde
F @ ot Gl (SBile o (o5 1 S) gl By 1 addl Sy 8ypd) Bl LY et 1554 (226
Gl Lgy «oladly Julgy dypall oS Iy (p 215 90 64) (e ges) § bl plig — i Gl 8 adas i
o o8 i o ety Olghe G o ! o (ol o o oo B S e o uT Ladl

o AT S gl o ol e gl g dddes T o8 ctBrandl ol o ade ol i oo Lo
973) iy @Bl Lol 3 wilull aliy — aie ( Jilia g o8 (LI o op dat 8 (3lrigdr) Blova]
Bylgy ded) 108 g e 4T 8 g Gl 8 BB oy e 8 (B o e Dy 1 ) A 4T Wleyg (85
el 00 a5 Loy A ¥ el oSO 15 s 3 LY ali g Lial do g,

Among the books transmitted from Abu Hanifa on creed is the book Al-Figh al-
Akbar in the transmission of 'Ali ibn Ahmad al-Farisi, from Nusayr ibn Yahya, from
Abu Mugqatil, from 'Isam ibn Yusuf, from Hammad ibn Abi Hanifa, from his father
- and the complete chain [sanad] is in the manuscript preserved within the
collection (number 226) in the library of Shaykh al-Islam in Madina. And the book
Al-Fiqh al-Absat in the transmission of Abu Zakariyya Yahya ibn Mutarrif, through
the path of Nusayr ibn Yahya from Abu Muti' from Abu Hanifa - and the complete
chain [sanad] is in the two collections (64 m and 215 m) in Dar al-Kutub al-
Misriyya. And Al-'Alim wa'l-Muta'allim (The Scholar and the Student) in the
transmission of Abu al-Fadl Ahmad ibn 'Ali al-Bikandi al-Hafiz, from Hatim ibn 'Aqil,
from al-Fath ibn Abi 'Alwan, and Muhammad ibn Yazid, from al-Hasan ibn Salih,
from Abt Mugatil Hafs ibn Salm al-Samarqgandi, from Abt Hanifa; and Abu Mansur
al-Maturidi transmits it from Abu Bakr Ahmad ibn Ishaq al-Juzajani, from

Yahya ibn Zakariyya ibn Abi Za’ida, and he was the one who used to write them down for
them for thirty years.” End quote.

And with this chain [of narration] to Asad ibn al-Furat, he said: Asad ibn ‘Amr said to me:
They used to differ in the presence of Abu Hanifa regarding the answer to a question, so this
one would come with an answer, and that one with an answer, then they would refer it to him
and ask him about it, and the answer would come from close by—meaning from nearby. They
would spend three days on a question, then write it in the register. End quote.”
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Muhammad ibn Mugatil al-Razi, from Abu Mugatil, from him - and the complete
chains [asanid] are in Managib al-Muwaffaq and al-Ta'nib (73 and 85). And the
epistle [risala] of Abu Hanifa to al-Batti in the transmission of Nusayr ibn Yahya
from Muhammad ibn Sama'a from Abu Yusuf from Abu Hanifa, and through this
chain [sanad] is also the transmission of the testament [al-Wasiyya]. The complete
chains [asanid] are in the manuscripts of Dar al-Kutub al-Misriyya; and Abu Hanifa
has other testaments for several of his companions.
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By the light of those epistles [rasa‘il], the companions of Abu Hanifa and the
companions of his companions strove to clarify the truth in creed, without
confusion or obfuscation, according to what the Prophet ¥ and his Companions
(may Allah be pleased with them) were upon. They spread the correct creed along
with jurisprudence throughout the world, deserving thanks for this important
service. The lands of Transoxiana® [Ma Wara' al-Nahr] were free from the people
of desires and innovations (Ahl al-Ahwa' wa'l-Bida') because of the dominance of
the Sunna over souls there without dispute, through the transmission of those
traditions (al-Athar) among them generation after generation.
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% According to Britannica: Transoxania, (“That Which Lies Beyond the River”), historical
region of Turkistan in Central Asia east of the Amu Darya (Oxus River) and west of the Syr
Darya (Jaxartes River), roughly corresponding to present-day Uzbekistan and parts of
Turkmenistan, Tajikistan, and Kazakhstan. A great centre of Muslim civilization during the
European Middle Ages, Transoxania was the centre of the Timurid empire in the 15th century,
and its cities (e.g., Bukhara and Samarkand) were known worldwide. The region came under
Russian occupation in the 19th century. Also spelled: Transoxiana; Arabic: Ma Wara’' al-
Nabhr; Key People: Qarakhanid dynasty, Chagatai (see -

https://www.britannica.com/place/Transoxania).
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Until there came the Imam of the Sunna in Transoxiana, Abu Mansur Muhammad
ibn Muhammad al-Maturidi, known as Imam al-Huda (the Imam of Guidance), who
devoted himself to investigating its issues and refining its proofs. He satisfied both
the rational and transmitted aspects simultaneously with his works, among which
are:
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Al-Ta'wilat f1 Tafsir al-Qur'an al-Karim (Interpretations in the exegesis of the
Noble Qur'an). It is a book without parallel in its field, and it is regrettable that it
has not been published until now.** Among them also are the book Al-Magalat, the
book Al-Tawhid (Divine Unity), the book Ma'akhidh al-Shara'i' fi Usul al-Figh
(Sources of Religious Laws in the Principles of Jurisprudence), the book Al-Jadal f1
Usul al-Figh (Dialectics in the Principles of Jurisprudence) as well, the book Bayan
Wahm al-Mu'tazila (Exposition of the Delusion of the Mu'tazila), the book Radd al-
Usul al-Khamsa (Refutation of the Five Principles) by Abu Muhammad al-Bahili,
the book Radd al-Imama (Refutation of the Imamate) on one of the Rafida (Shi’ites),
the book Al-Radd ‘'ala Usul al-Qaramita (Refutation of the Principles of the
Qarmatians), the book Radd Tahdhib al-Jadal (Refutation of the Refinement of
Dialectics) by al-Ka'bi, the book Radd Wa'id al-Fussaq (Refutation of the Threat
against the Transgressors) by al-Ka'bi, and the book Radd Awa'il al-Adilla
(Refutation of the First Proofs) also by al-Ka'bi, according to what is in Taj al-
Tarajim by the scholar Qasim. He died in the year 332 AH according to what al-
Hafiz Qutb al-Din 'Abd al-Karim al-Halabi mentioned.

¢ It was published after the death of al-Kawthari in at least 3 different editions. One may

download an 18 volume edition here -
https://archive.org/details/azeez5800 gmail 01/%D8%AA%D8%A3%D9%88%D9%8A%D9%84%D8%A7%
D8%AA%20%D8%A3%D9%87%D9%84%20%D8%A7%D9%84%D8%B3%D9%86%D8%A9%20%D9%88
%D8%A7%D9%84%D8%AC%D9%85%D8%A7%D8%B9%D8%A9%20%D9%84%D8%A3%D8%A8%D9
%8A%20%D9%85%D9%86%D8%B5%D9%88%D8%B1%20%D8%A7%D9%84%D9%85%D8%A7%D8%A
A%D8%B1%D9%8A%D8%AF%D9%8A01/mode/2up
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https://archive.org/details/azeez5800_gmail_01/%D8%AA%D8%A3%D9%88%D9%8A%D9%84%D8%A7%D8%AA%20%D8%A3%D9%87%D9%84%20%D8%A7%D9%84%D8%B3%D9%86%D8%A9%20%D9%88%D8%A7%D9%84%D8%AC%D9%85%D8%A7%D8%B9%D8%A9%20%D9%84%D8%A3%D8%A8%D9%8A%20%D9%85%D9%86%D8%B5%D9%88%D8%B1%20%D8%A7%D9%84%D9%85%D8%A7%D8%AA%D8%B1%D9%8A%D8%AF%D9%8A01/mode/2up
https://archive.org/details/azeez5800_gmail_01/%D8%AA%D8%A3%D9%88%D9%8A%D9%84%D8%A7%D8%AA%20%D8%A3%D9%87%D9%84%20%D8%A7%D9%84%D8%B3%D9%86%D8%A9%20%D9%88%D8%A7%D9%84%D8%AC%D9%85%D8%A7%D8%B9%D8%A9%20%D9%84%D8%A3%D8%A8%D9%8A%20%D9%85%D9%86%D8%B5%D9%88%D8%B1%20%D8%A7%D9%84%D9%85%D8%A7%D8%AA%D8%B1%D9%8A%D8%AF%D9%8A01/mode/2up
https://archive.org/details/azeez5800_gmail_01/%D8%AA%D8%A3%D9%88%D9%8A%D9%84%D8%A7%D8%AA%20%D8%A3%D9%87%D9%84%20%D8%A7%D9%84%D8%B3%D9%86%D8%A9%20%D9%88%D8%A7%D9%84%D8%AC%D9%85%D8%A7%D8%B9%D8%A9%20%D9%84%D8%A3%D8%A8%D9%8A%20%D9%85%D9%86%D8%B5%D9%88%D8%B1%20%D8%A7%D9%84%D9%85%D8%A7%D8%AA%D8%B1%D9%8A%D8%AF%D9%8A01/mode/2up
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As for Abu al-Hasan 'Ali ibn Isma'il al-Ash'ari, the Imam of the People of the Sunna
in Iraq and the spreader of the banners of the Sunna in all horizons, after he
returned from Mu'tazilism and undertook supporting the Sunna - we have
elaborated on explaining his method in the introduction to Tabyin Kadhib al-
Muftari by al-Hafiz Ibn 'Asakir (d. 571 AH), so we will not repeat the discussion here.
It is extremely rare to find a sound original manuscript of his works, despite their
great abundance. The printing of the book Al-Ibana was not from a reliable
original, and there is pause regarding Al-Magalat published under his name,
because all the existing copies today are from a single original that was in the
possession of one of the major literalists [Hashwiyya], who cannot be trusted
regarding either the name or what is named. Indeed, if the two books were
authentic from him in their present state, there would remain no reason for the
literalists' known enmity toward him. However, his views are not free from some
distance from transmitted sources at times and from reason at other times, in the
estimation of some scholars, such as his position on moral evaluation and
causation, and regarding what the transmitted evidence indicates - as is the case
with the long period of debate with various types of innovators in the ports of
desires in his era: Basra and Baghdad. This is unlike his contemporary al-Maturidj,
who was in an environment where the people of innovation had no dominance, as
mentioned earlier. Scholars have been interested in identifying the points of
difference between the two Imams of the People of the Sunna, through study,
compilation, investigation, and comparison between them. Al-Murtada al-Zabidj,
the commentator on Al-lhya', provided biographies of these two great Imams of
the People of the Sunna and mentioned the issues in which they differed, taken
from Isharat al-Maram, out of his appreciation for this fundamental source.”
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Footnotes:
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(1) In Al-Kalimat al-Sharifa, fi Tanzih Abi Hanifa, 'an al-Turuhat al-Sakhifa (The
Noble Words in Exonerating Abu Hanifa from Foolish Nonsense) by the scholar
Nuh ibn Mustafa al-Qunawi, quoting from Al-'Inaya: "The issues that Abu Hanifa
compiled were one million, two hundred and seventy thousand and more." It is
known that his compilation of issues was by dictating them to his companions.
See Al-Nukat al-Tarifa p. 5 - where the disagreement about the number of his
issues is mentioned (Zahid).

(2) ASY Al el (Bylll) & el 59,8 Al A Hlgy 3 Tl 0 AelS sy g jamy
(3) SuSU L Jaf Tors o BU-TECR TP R E ISV T RSTE RUNEEVE P LR VILIE )

(2) Some of the literalists [Hashwiyya] commented on it, and a word from the
commentary was inserted into the transmission of 'Abd Allah al-Harawi the
anthropomorphist [al-Mujassim] in Al-Faruq’ under the name of Al-Figh al-Akbar.
The literalists have transmitted it throughout the ages, and it is an interpolation
in the transmission, as appears from the commentaries of the People of the Sunna
on the book (Zahid).

(3) e —«a) ZGLEW) R ) e)i dw day |39 35\.57\55 SNy ad e By oWl G jg‘ﬂ\ o JB
(J) ;\M& &3\ d}é ‘3\.‘.‘5\5 c‘.}.é\g\.

(3) Ibn al-Athir said in Al-Lubab: “He died in the year a little over 330 AH, and it
was also said: after the year 324 AH" See "Al-Kamil," and the second is the
statement of Ibn 'Asakir (Zahid).
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47) Shaykh ‘Abd al-Rashid Nu‘'mani (d. 1999)

Shaykh Muhammad ‘Abd al-Rashid Nu'mani® (d. 1999) said in the footnotes to
Mugaddima Kitab al-Ta‘lim of Mas tud ibn Shayba al-Sindi (pp. 181-182):
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“I say: The one whom our teacher®® responded to is Shaykh Wakil Ahmad Sikandar
Pari, for he is the one who published that manuscript, verified it, translated it,
commented upon it, and wrote a valuable introduction to it in Urdu. What our
teacher—may Allah have mercy on him—said is correct, Allah willing, for both
manuscripts are transmitted with authentic chains of transmission [isnad sahih]
from the Imam (Abu Hanifa).
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% See his background here:
https://www.alukah.net/culture/0/78734/%D8%AA%D8%B1%D8%AC%D9%85%D8%A9-
%D8%AT7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-
%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%85%D8%AD%D9%85%D8%AF-
%D8%B9%D8%A8%D8%AFY%D8%A7%D9%84%D8%B1%D8%B4%D9%8A%D8%AF-
%D8%A7%D9%84%D9%86%D8%B9%D9%85%D8%A7%D9%86%D9%8A/

% This seems to be referring to his Shaykh known as Mahmud Hasan Khan (d. 1366 AH)
from Tonk in India.
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https://www.alukah.net/culture/0/78734/%D8%AA%D8%B1%D8%AC%D9%85%D8%A9-%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%85%D8%AD%D9%85%D8%AF-%D8%B9%D8%A8%D8%AF%D8%A7%D9%84%D8%B1%D8%B4%D9%8A%D8%AF-%D8%A7%D9%84%D9%86%D8%B9%D9%85%D8%A7%D9%86%D9%8A/
https://www.alukah.net/culture/0/78734/%D8%AA%D8%B1%D8%AC%D9%85%D8%A9-%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%85%D8%AD%D9%85%D8%AF-%D8%B9%D8%A8%D8%AF%D8%A7%D9%84%D8%B1%D8%B4%D9%8A%D8%AF-%D8%A7%D9%84%D9%86%D8%B9%D9%85%D8%A7%D9%86%D9%8A/
https://www.alukah.net/culture/0/78734/%D8%AA%D8%B1%D8%AC%D9%85%D8%A9-%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%85%D8%AD%D9%85%D8%AF-%D8%B9%D8%A8%D8%AF%D8%A7%D9%84%D8%B1%D8%B4%D9%8A%D8%AF-%D8%A7%D9%84%D9%86%D8%B9%D9%85%D8%A7%D9%86%D9%8A/
https://www.alukah.net/culture/0/78734/%D8%AA%D8%B1%D8%AC%D9%85%D8%A9-%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%85%D8%AD%D9%85%D8%AF-%D8%B9%D8%A8%D8%AF%D8%A7%D9%84%D8%B1%D8%B4%D9%8A%D8%AF-%D8%A7%D9%84%D9%86%D8%B9%D9%85%D8%A7%D9%86%D9%8A/
https://www.alukah.net/culture/0/78734/%D8%AA%D8%B1%D8%AC%D9%85%D8%A9-%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%85%D8%AD%D9%85%D8%AF-%D8%B9%D8%A8%D8%AF%D8%A7%D9%84%D8%B1%D8%B4%D9%8A%D8%AF-%D8%A7%D9%84%D9%86%D8%B9%D9%85%D8%A7%D9%86%D9%8A/

The manuscript that most of the later scholars undertook to explain and became
famous among them is the narration of Hammad ibn Abi Hanifa the Imam from his
father—may Allah be pleased with them both.
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Shaykh al-Islam Mustafa ‘Ashir, who died in the year 1219 AH, narrates it from al-
Hussain ibn Muhammad ibn al-Hasan al-Maymi al-Basri, from Abu Tahir
Muhammad ibn Ibrahim al-Kurani, from his father, from Khayr al-Din al-Ramli,
from Muhammad ibn al-Siraj ‘Umar al-Hanuti, from his father, from al-Muhib
Muhammad ibn Jarbash, from Abu al-Khayr Muhammad ibn Muhammad al-Rumi,
from Abu al-Fath Muhammad ibn Muhammad al-Hariri, from his father, from al-
Qiwam al-Itgani, from al-Hussain al-Sighnagqi, from Muhammad ibn Muhammad
ibn Nasr al-Bukhari, from Shams al-A’'immah al-Kardari, from the author of al-
Hidaya, from al-Diya’ al-Yarsukhi, from al-‘Ala’ al-Samarqandji, from Abu al-Muin
al-Nasafi, from al-Hussain ibn ‘Ali al-Kashghari, from Nasran ibn Nasr al-Khutli,
from ‘Al ibn al-Hasan ibn Muhammad al-Ghazzal, from ‘Ali ibn Ahmad al-Farisi,
from Nusayr ibn Yahya, from Muhammad ibn Mugatil, from ‘Isam ibn Yusuf, from
Hammad ibn Abi Hanifa, from his father [Imam Abu Hanifa].—may Allah be pleased
with them all.
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This chain of transmission [sanad] is mentioned at the beginning of the
manuscript preserved within collection number (226) in the library of Shaykh al-
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Islam al-Allama ‘Arif Hikmat in al-Madina al-Munawwara—may Allah increase it in
honour. Thus, Imam al-Kawthari transmitted it in the introduction to his
commentary on the book al-‘Alim wa al-Muta ‘allim and the book al-Risalah wa al-
Figh al-Absat."

48) Shaykh Wahbi Sulayman Ghawji al-Albani (d. 2013)

Shaykh Wahbi Sulayman Ghawji al-Albani (d. 2013) mentioned in the
introduction to his editing of Idah al-Dalil fi Qat' Hujaj Ahl al-Ta'til (p. 8) of Imam
Badr al-Din ibn Jama'a al-Kinani al-Hamawi al-Shafi'1 (d. 733 AH):
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“After the noble Successor [tabi'l], Imam Abu Hanifa—may Allah have mercy upon
him—wrote (al-Figh al-Akbar), which does not exceed six pages on the
fundamentals of creedal matters, we saw after that those who expanded upon it—
according to need—so they explained what existed and added what they
considered appropriate from researches and topics that have a relationship with
the science of monotheism [tawhid].”

Also on p. 22:

67 His biography is available here:
https://www.syrianscholars.com/biographies/%D8%A7%D9%84%D9%81%D9%82%D9%8 A%D9%87 -
%D8%A7%D9%84%D8%AD%D9%86%D9%81%D9%8A -
%D8%A7%D9%84%D9%85%D9%81%D8%B3%D8%B1-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-
%D9%88%D9%87%D8%A8%D9%8 A-%D8%B3%D9%84%D9%8 A%D9%85%D8%A7%D9%86-
%D8%BA%D8%A7%D9%88%D8%ACY%D9%8A -

%D8%A7%D9%84%D8%A3%D9%84%D8%A8%D8%A7%D9%86%D9%8A#!
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https://www.syrianscholars.com/biographies/%D8%A7%D9%84%D9%81%D9%82%D9%8A%D9%87-%D8%A7%D9%84%D8%AD%D9%86%D9%81%D9%8A-%D8%A7%D9%84%D9%85%D9%81%D8%B3%D8%B1-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%88%D9%87%D8%A8%D9%8A-%D8%B3%D9%84%D9%8A%D9%85%D8%A7%D9%86-%D8%BA%D8%A7%D9%88%D8%AC%D9%8A-%D8%A7%D9%84%D8%A3%D9%84%D8%A8%D8%A7%D9%86%D9%8A
https://www.syrianscholars.com/biographies/%D8%A7%D9%84%D9%81%D9%82%D9%8A%D9%87-%D8%A7%D9%84%D8%AD%D9%86%D9%81%D9%8A-%D8%A7%D9%84%D9%85%D9%81%D8%B3%D8%B1-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%88%D9%87%D8%A8%D9%8A-%D8%B3%D9%84%D9%8A%D9%85%D8%A7%D9%86-%D8%BA%D8%A7%D9%88%D8%AC%D9%8A-%D8%A7%D9%84%D8%A3%D9%84%D8%A8%D8%A7%D9%86%D9%8A
https://www.syrianscholars.com/biographies/%D8%A7%D9%84%D9%81%D9%82%D9%8A%D9%87-%D8%A7%D9%84%D8%AD%D9%86%D9%81%D9%8A-%D8%A7%D9%84%D9%85%D9%81%D8%B3%D8%B1-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%88%D9%87%D8%A8%D9%8A-%D8%B3%D9%84%D9%8A%D9%85%D8%A7%D9%86-%D8%BA%D8%A7%D9%88%D8%AC%D9%8A-%D8%A7%D9%84%D8%A3%D9%84%D8%A8%D8%A7%D9%86%D9%8A
https://www.syrianscholars.com/biographies/%D8%A7%D9%84%D9%81%D9%82%D9%8A%D9%87-%D8%A7%D9%84%D8%AD%D9%86%D9%81%D9%8A-%D8%A7%D9%84%D9%85%D9%81%D8%B3%D8%B1-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%88%D9%87%D8%A8%D9%8A-%D8%B3%D9%84%D9%8A%D9%85%D8%A7%D9%86-%D8%BA%D8%A7%D9%88%D8%AC%D9%8A-%D8%A7%D9%84%D8%A3%D9%84%D8%A8%D8%A7%D9%86%D9%8A
https://www.syrianscholars.com/biographies/%D8%A7%D9%84%D9%81%D9%82%D9%8A%D9%87-%D8%A7%D9%84%D8%AD%D9%86%D9%81%D9%8A-%D8%A7%D9%84%D9%85%D9%81%D8%B3%D8%B1-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%88%D9%87%D8%A8%D9%8A-%D8%B3%D9%84%D9%8A%D9%85%D8%A7%D9%86-%D8%BA%D8%A7%D9%88%D8%AC%D9%8A-%D8%A7%D9%84%D8%A3%D9%84%D8%A8%D8%A7%D9%86%D9%8A
https://www.syrianscholars.com/biographies/%D8%A7%D9%84%D9%81%D9%82%D9%8A%D9%87-%D8%A7%D9%84%D8%AD%D9%86%D9%81%D9%8A-%D8%A7%D9%84%D9%85%D9%81%D8%B3%D8%B1-%D8%A7%D9%84%D8%B4%D9%8A%D8%AE-%D9%88%D9%87%D8%A8%D9%8A-%D8%B3%D9%84%D9%8A%D9%85%D8%A7%D9%86-%D8%BA%D8%A7%D9%88%D8%AC%D9%8A-%D8%A7%D9%84%D8%A3%D9%84%D8%A8%D8%A7%D9%86%D9%8A
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“The first of their theologians among the jurists and masters of the schools were
Abu Hanifa and al-Shafi'i. Abu Hanifa has a book in refutation of the Qadariyya
which he named al-Figh al-Akbar, and he has-a treatise which he dictated in
support of the position of the People of the Sunna [Ahl al-Sunna].”

Also, in his work known as Abu Hanifa al-Nu‘'man: Imam al-A’imma al-Fugaha” (p.
290):
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“It has been established that he, may Allah Almighty have mercy upon him,
authored in the science of theology: al-Fiqh al-Akbar and al-Figh al-Awsat, the
book al-‘Alim wa al-Muta ‘allim (The Scholar and the Student), the book al-Risala
ila Mugatil ibn Sulayman sahib al-Tafsir (The Epistle to Muqatil ibn Sulayman, the
Author of the exegesis [tafsir]), the book al-Risala ila ‘Uthman al-Batti faqgih al-
Basra (The Epistle to ‘Uthman al-Batti, the Jurist of Basra), and the book al-
Wasiyya (The Testament), which consists of several testaments to his companions,
may Allah Almighty have mercy upon them.”

Also, in his introduction to Minah al-Rawd al-Azhar fi Sharh al-Figh al-Akbar (p.
13) he mentioned:
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“I have seen a good manuscript of al-Figh al-Akbar in the library of Shaykh al-
Islam ‘Arif Hikmat, may Allah have mercy upon him, in al-Madina al-Munawwara
- upon its inhabitant be a thousand prayers and peace - narrated by ‘Ali ibn Ahmad
al-Farisi from Nasr ibn Yahya, from Abu Mugqatil, from ‘Isam ibn Yusuf, from
Hammad ibn Abi Hanifa. The manuscript is within collection number (226), and this
confirms the attribution of al-Figh al-Akbar" to the Imam, may Allah have mercy
upon him.”

49) Shaykh Inayatullah Iblagh (d. 2019)

The late Afghan scholar known as Shaykh Inayatullah Iblagh®® wrote the following
as an introduction to a work entitled: al-Imam al-A'zam Abu Hanifa wa-ara'uhu fi
al-'Aqgida *(pp. 3-14):
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“Praise be to Allah, Lord of the worlds, and prayers and peace be upon the Master
of Messengers Muhammad and his family and companions all. After that: Imam
Abu Hanifa, may Allah have mercy on him, holds a scholarly position in the Islamic
nation through his scholarly services in theology and jurisprudence, and

¢ His obituary is available here -
https://islamsyria.com/ar/%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%
A9-%D8%A7%D9%84%D8%AF%D9%83%D8%AA%D9%88%D8%B1-
%D8%B9%D9%86%D8%A7%D9%8A%D8%A9-%D8%A7%ID9%84%1D9%84%D9%87 -
%D8%A5%D8%A8%D9%84%D8%A7%D8%BA-
%D8%A7%D9%84%D8%A3%D9%81%D8%BA%D8%A7%D9%86%D9%8A/%D8%A7%
D9%84%D8%AA%D8%B1%D8%A7%D8%ACY%D9%85

% Prepared by Muhammad Nur ibn Abd al-Hafiz Suwayd.
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https://islamsyria.com/ar/%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%AF%D9%83%D8%AA%D9%88%D8%B1-%D8%B9%D9%86%D8%A7%D9%8A%D8%A9-%D8%A7%D9%84%D9%84%D9%87-%D8%A5%D8%A8%D9%84%D8%A7%D8%BA-%D8%A7%D9%84%D8%A3%D9%81%D8%BA%D8%A7%D9%86%D9%8A/%D8%A7%D9%84%D8%AA%D8%B1%D8%A7%D8%AC%D9%85
https://islamsyria.com/ar/%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%AF%D9%83%D8%AA%D9%88%D8%B1-%D8%B9%D9%86%D8%A7%D9%8A%D8%A9-%D8%A7%D9%84%D9%84%D9%87-%D8%A5%D8%A8%D9%84%D8%A7%D8%BA-%D8%A7%D9%84%D8%A3%D9%81%D8%BA%D8%A7%D9%86%D9%8A/%D8%A7%D9%84%D8%AA%D8%B1%D8%A7%D8%AC%D9%85
https://islamsyria.com/ar/%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%AF%D9%83%D8%AA%D9%88%D8%B1-%D8%B9%D9%86%D8%A7%D9%8A%D8%A9-%D8%A7%D9%84%D9%84%D9%87-%D8%A5%D8%A8%D9%84%D8%A7%D8%BA-%D8%A7%D9%84%D8%A3%D9%81%D8%BA%D8%A7%D9%86%D9%8A/%D8%A7%D9%84%D8%AA%D8%B1%D8%A7%D8%AC%D9%85
https://islamsyria.com/ar/%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D8%AF%D9%83%D8%AA%D9%88%D8%B1-%D8%B9%D9%86%D8%A7%D9%8A%D8%A9-%D8%A7%D9%84%D9%84%D9%87-%D8%A5%D8%A8%D9%84%D8%A7%D8%BA-%D8%A7%D9%84%D8%A3%D9%81%D8%BA%D8%A7%D9%86%D9%8A/%D8%A7%D9%84%D8%AA%D8%B1%D8%A7%D8%AC%D9%85

thousands of scholars, geniuses, and thinkers have engaged in verifying his
theological and jurisprudential opinions, to the extent that it astounds minds. No
one doubts that this position is a favour from Allah, and that He bestowed upon
this verifying scholar (muhaqqiq) and precise thinker the blessing of knowledge,
verification, and precision, far from enmity, selfishness, hypocrisy, and
reputation-seeking, reaching the level of acceptance among most Muslims in the
Islamic world throughout many centuries.
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Verification of his theological treatises: Al-Figh al-Akbar, Al-Figh al-Absat,”
Al-'Alim wa al-Muta'allim, his treatise to Abii Muslim al-Batti and Al-Wasiyya
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The most important thing that clarifies the theological aspect of the Imam al-
A'zam (Greatest Imam) is his theological works after verifying their chains of
transmission and confirming the correctness of their attribution to the Imam, for
we find in them the opinions of the Greatest Imam regarding theological issues in
addition to what was narrated from him through other channels. Some have
doubted the correctness of their attribution to the Imam, and his opponents have
tried to deny the attribution of these treatises to him, just as adherents of different
sects have tried to infiltrate the opinions of the people of the Sunna and the
community [Ahl al-Sunna wa al-Jama'a] by distorting the matter of the treatises.
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7° Only the sections with the following two books have been translated in this section: Al-Figh
al-Akbar and al-Figh al-Absat.
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1 - Imam al-Haritht said in (Al-Kashf al-Kabir): ‘Ibn al-Mubarak's narrations of
the Imam's virtues and his questions are too numerous to be described because
he heard his books from him both with and without intermediaries, and he
mentioned that the Imam has theological treatises...” End quote.
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2 - Aba al-Muzaffar al-Isfarayini explicitly attributed (Al-'Alim wa al-Muta'allim,
Al-Figh al-Akbar, and Al-Wasiyya) to the Greatest Imam. Here is the text of what
he mentioned in his book (Al-Tabsir fi al-Din) where he says: ‘Whoever wants to
verify that there is no disagreement between the two parties regarding this matter
- referring to the two parties he mentioned in his speech - let him look at what
Abu Hanifa, may Allah have mercy on him, composed in theology, which is the
book Al-'Alim. In it are compelling arguments against the people of heresy and
innovation. He spoke about explaining the belief of the theologians and
established the best method for refuting opponents by saying: ‘And the book Al-
Figh al-Akbar which was reported to us by the trustworthy through a reliable path
and authentic (Sahih) chain of transmission from Nusayr ibn Yahya from Abu Mutl'
from Abu Hanifa, and what Abu Hanifa compiled in the testament [Wasiyya] that
he wrote to Abu 'Umar and 'Uthman al-Batti, in which he refuted the innovators."

(1)
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2 - Some authors of books on the Imam's virtues have explicitly stated: The
Mu'tazila claimed that the Imam has no composition in theology, and their
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purpose in this was to deny that al-Figh al-Akbar and the book al-'Alim wa al-
Muta'allim belong to him because he explicitly stated in them most of the
principles of the People of the Sunna and the community (Ahl al-Sunna wa'l
Jama’a), and they say that the Imam was a Mu'tazilite. And these two books belong
to Abu Hanifa al-Bukhari.
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This is. an obvious error, for we find his opinions in these treatises consistent with
his theological school that has reached us through other channels, and there is
nothing in it that indicates that these two books are not among the Imam's
compositions.
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3 - Our master Shams al-Milla wa al-Din and al-Baratqini al-'Imadi mentioned:
These two books belong to Abu Hanifa, and a large group of scholars have agreed
upon this (6), and al-Ma'mun reproached whoever washed (away) the Imam's
books and rebuked him severely. (2)
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4 - The Imam of guidance Abu Mansur al-Maturidi, may Allah have mercy on him,
based the clarification of evidence that he presented in his research on theological
issues upon the matters of those treatises. This indicates that he verified them
and had confidence in the correctness of their attribution to the Imam, as is not
hidden from anyone who follows his works.
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5 - The Mujtahid Imam Abu Ja'far al-Tahawi followed the same pattern in his book
"Exposition of the belief of the people of the Sunna and the community according
to the school of the jurists of the nation Abu Hanifa, Abu Yusuf, and Muhammad
ibn al-Hasan," known as 'Aqgidat al-Tahawiyya.
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6 - When we compare his opinions in the printed and manuscript treatises with
his theological opinions transmitted through channels other than these treatises,
we find complete harmony between them. Hardly anyone denies that these
treatises are attributed to the Imam.
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7 - Also, the chain of transmission of the treatises with its trustworthy narrators
is the strongest evidence that they are compositions of the Greatest Imam, not
compositions of Abu Hanifa al-Bukhari” or anyone else.

1 Al-Qadt Kamal al-Din al-Bayadi Zadah al-Busnawt (d. 1098 AH) said in his Isharat al-
Maram min 'Ibarat al-Imam (Indications of the Intent from the Expressions of the Imam, p. 23):
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Here is something of the verification regarding these treatises as follows: First -
The treatise Al-Figh al-Akbar. Second - The treatise Al-Figh al-Absat. Third ~'The
treatise Al-'Alim wa al-Muta'allim. Fourth - Abu Hanifa's treatise to 'Uthman al-
Batti, the scholar of Basra. Fifth - The treatise Al-Wasiyya. Sixth - Appendix on the
research of faith according to the narration of Abu Hanifa al-Nu'man.

Footnotes:
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(1) Al-Tabsir f1 al-Din by Abu Muzaffar al-Isfarayini who died in 471 AH - p. 113
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(2) Al-Managib by al-Kardari, printed in Hyderabad - India - 1/108
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First - Verification of the treatise Al-Fiqgh al-Akbar

“The Mu'tazila denied these [works| and attributed them to Muhammad ibn Yiisuf al-
Bukhart, known as Abii Hanifa, because they contain the refutation of their false principles
and their claim that the Imam was one of them, as mentioned in al-Manaqib al-Kardariyya.”
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A treatise that includes verification of theological issues in concise and beneficial
expression, beginning with: ‘The foundation of monotheism [tawhid] and what is
correct to believe in; one must say: | believe in Allah, His angels, His books, His
messengers, resurrection after death, and predestination [gadar] - its good and
evil are from Allah the Exalted.’
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Some authors have verified that this treatise is among the Imam's compositions,
among them:
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1 - Imam 'Abd al-Qadir al-Baghdadi al-Shafi', for he explicitly stated in his book
(Usul al-Din p. 308): ‘The first of their theologians among the jurists and leaders
of schools were Abt Hanifa and al-Shafi'i... For Abu Hanifa has a book in refutation
of the Qadarites which he named Al-Figh al-Akbar, and he has a treatise that he
dictated in support of the position of the people of the Sunna: that capacity
[istita'a] is with the action, but he said that it is not suitable for opposites.’
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2 - Among them is the Hanafi jurist Imam Fakhr al-Islam al-Bazdawi (d. 482 AH) in
the introduction to his valuable book (Kashf al-Asrar), who said: ‘Abu Hanifa, may
Allah be pleased with him, composed in this the book Al-Figh al-Akbar and
mentioned in it the affirmation of attributes [sifat], the affirmation of the
predestination of good and evil from Allah, and that all of this is by His will. He
affirmed capacity [istita'a] with the action and-that the actions of servants are
created by Allah the Exalted creating them-all, and he refuted the doctrine of the
most suitable [al-aslah]. He composed the book Al-'Alim wa al-Muta'allim and the
book Al-Risala andsaid in it: 'No one is declared an unbeliever [takfir] for a sin,
nor does he exit from faith, and mercy is sought for him.' Imam 'Ala" al-Din 'Abd
al-'Aziz al-Bukhari (d. 730 AH) followed him in the commentary and attributed the
two treatises to Imam Abu Hanifa, may Allah the Exalted have mercy on him.
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3 - Among them is Abu al-Mu'ayyad al-Muwaffaq al-Makki (d. 568 AH).
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4 - Among them is Imam Hafiz al-Din known as al-Kardari (d. 827 AH).
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5 - Among them is Imam Abu al-Barakat 'Abd Allah ibn Ahmad known as Hafiz al-
Din al-Nasafi (d. 710 AH) in the introduction to his book on legal principles: (Kashf
al-Asrar Sharh al-Manar), who said: ‘Abu Hanifa, may Allah have mercy on him,
composed in this the book Al-Figh al-Akbar. This name was chosen because the
nobility of knowledge is according to the nobility of the known, and he composed
the book Al-'Alim wa al-Muta'allim and the book Al-Risala.’
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And others among the authors'who can be relied upon. Some commentators have
turned to this treatise and clarified the Imam's.rulings on his theological issues
that need clarification.
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Chain of transmission of the treatise Al-Figh al-Akbar
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Chain 1: We find among the printed and manuscript copies of these treatises some
differences in the chain and text, and we rely on a copy whose chain is stronger,
SO:

Y = Skt Al CuSs Byle LSl oMl 5 35K Y YR o) B8 gest) e Abgitl it B IS
ot o o e AT oy e ) SN sl ol gl i Ul ¢(Laytsy 16,55 ) Laoy)
bl 8 B gl cp S 8 g o plas o8 (1) Pl o et Bilis o) (2 (o5

1 - Like the manuscript copy preserved in collection number 226 in the library of
Shaykh al-Islam al-'Allama 'Arif Hikmat in Madina (may Allah increase it in honour
and nobility). At its beginning is the chain of Shaykh Ibrahim al-Kuarani in the book
to 'Ali ibn Ahmad al-Farisi from Nusayr ibn Yahya from Ibn Mugatil Muhammad ibn
Mugatil (al-Razi) from 'Isam ibn Yusuf from Hammad ibn Abi Hanifa from his father.
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2 - And the manuscript copy preserved in collection number (34197) in the library
of al-Azhar al-Sharif.
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3= And the printed copy titled Al-'Alim wa al-Muta'allim preserved in Dar al-Kutub
al-Misriyya under number (24205) and the manuscript copy preserved in Daral-
Kutub al-Misriyya. These copies are considered as an original source to be relied
upon, and there is only slight difference in the chain between the copy preserved
in al-Azhar and the copy preserved in Dar al-Kutub al-Misriyya. This does not
impugn the nature of the original chain, as it appears that the difference is not in
the original chain, but occurred through the intervention of the copyists' pens.
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4 - Here is the chain of Al-Figh al-Akbar preserved in the library of al-Azhar:
Shaykh Imam Akmal al-Din Muhammad ibn Muhammad al-Babarti narrated from
Imam Qiwam al-Din Muhammad ibn Muhammad al-Kaki al-Bukhari from Imam
'‘Ala’ al-Din 'Abd al-'Aziz ibn Muhammad al-Bukhari from Imam Hafiz al-Din
Muhammad ibn Muhammad al-Bukhari from Imam Shams al-A'imma Muhammad
ibn Muhammad 'Abd al-Sattar al-Kurdi from Imam Burhan al-Din Abu al-Hasan 'Ali
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ibn Abi Bakr al-Rushdani al-Marghinani from Imam Diya' al-Din Muhammad ibn
al-Hussain al-Nusukhi from Imam 'Ala’ al-Din Abu Bakr Muhammad ibn Ahmad al-
Samarqgandi from Imam Sayf al-Haqq Abi al-Mu'in Maymun ibn Muhammad al-
Makhuli al-Nasafi from Imam ‘Abd Allah al-Fadl Hussain ibn al-Hussain al-
Kashghari from Imam Abu Malik Nasran ibn Nasr al-Hanbali from Imam Abu al-
Hasan 'Ali ibn al-Hussain al-Ghazali from Imam Abu al-Hussain 'Ali ibn Ahmad al-
Farisi from Imam the jurist Nusayr ibn Yahya al-Balkhi from Imam Mugqatil ibn
Khutayan al-Balkhi and from the Greatest Imam-Abu Hanifa al-Kufi, may Allah be
pleased with them, that the Greatest Imam Abu Hanifa al-Kafi said.
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As for its chain in the copy preserved in Dar al-Kutub al-Misriyya, it agrees with
the chain mentioned in the treatise preserved in the library of al-Azhar, with some
difference which is: from Imam Diya' al-Din Muhammad ibn al-Hussain al-Barsukhi
al-Farghani (al-Badshiji) instead of: from Imam Diya' al-Din Muhammad ibn al-
Hussain (al-Nusukhi)." This is the difference in the chain.
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As for the difference in the text, we find in some copies words that differ from
what is in other copies. For example, we find in some of them ‘and the parents of
the Prophet, peace be upon him, died upon the natural state [fitra], and in some
of them: ‘they did not die upon disbelief, and in some of them ‘they died upon
disbelief.” The greatly learned (Allama) al-Kawthari - may Allah have mercy on him
- mentioned: that (al-fitra) is easily corrupted to (al-kufr) in Kufic script, and it is
highly probable that a copy was corrupted from: ‘they died upon the natural state
[fitra]’ to ‘they died upon disbelief, and it seems that the Greatest Imam intended
by this to refute whoever narrates the hadith "my father and your father are in the
Fire" (1), and the aspect

164 |Page



Footnote:
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(1) Narrated by Muslim in his Sahih and see the discussion of the hadith by al-Suyuti
in the book Subul al-Huda wa al-Rashad fi Sirat Khayr al-'Ibad by al-Salihi al-
Dimashqi, Volume One, as well as the book Sharh al-Mawahib al-Laduniyya by al-
Zarqani, Volume One, both published by Dar al-Kutub al-'Ilmiyya.
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of the refutation is: that placing a person in the Fire can only be done with certain
evidence [dalil yaqini], and this matter is not a practical matter where probabilistic
evidence [dalil zanni] would suffice. So, what is believed about the parents of the
Messenger of Allah, peace be upon him, that they are in the Fire does not rest
upon certain evidence.
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We cite as evidence what al-Hafiz Muhammad Murtada al-Zabidi, commentator on
al-Ihya' and al-Qamus, mentioned in his treatise (Al-Intisar) for the parents of the
chosen Prophet #, its meaning: that the copyist when he saw the repetition of
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(ma) in (ma mata) thought that one of them was superfluous, so he deleted it, and
that erroneous copy spread. The evidence for this is the context of the report:
because Abu Talib and his parents, if they were all in the same condition, he would
have grouped the three in judgment with one sentence, not with two sentences
when there is no disagreement between them in judgment according to this
interpretation, and this is a sound opinion from al-Hafiz al-Zabidi, may Allah have
mercy on him.
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Allama al-Kawthari mentioned that he saw the copy that contains (ma mata) in
two copies in Dar al-Kutub al-Misriyya, and I have reviewed them and found them
as al-Kawthari mentioned, may Allah have mercy on him. Al-Kawthari mentioned
in his verification of Abu Hanifa's treatises preserved in Dar al-Kutub al-Misriyya
number (24205) that there are manuscript copies of them in the library of (al-
Fatih) in Istanbul...
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What must be clarified is that Al-Figh al-Akbar is the name for two treatises of the
Imam: The first: his treatise (Al-Figh al-Akbar) according to the narration of
Hammad ibn Abi Hanifa from his father. And the second: his treatise Al-Figh al-
Akbar according to the narration of Abu Mutl' from Abu Hanifa. His latter
narration, which is the narration of Abu Muti', became famous as: (Al-Figh al-
Absat) to distinguish it from the narration of Hammad ibn Abi Hanifa. Al-Figh al-
Akbar according to Abu Muti"s narration was printed in India and Egypt, and there
are many commentaries on it.
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Some authors claimed that (Al-Figh al-Akbar) and (the Refutation of the Qadarites)
are two independent treatises, among them:

Y= ey ) oY eda L) oy W8y sk (R l) ALST3 8B 3) — A Ay — 8,0 i Blawd)
s oo Whaoo jof K89 cAhasog B 3 lae Sy Bub o8 eadli i b 8 (s Al LS.

1 - Professor Abu Zahra - may Allah have mercy on him - when he mentioned in
his book (Abu Hanifa): ‘These opinions (meaning the theological opinions of the
Greatest Imam) have reached us through two channels: one of them through
scattered narrations, strong and weak, and it is possible to distinguish the weak
from the strong.
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And the second: some books attributed to him, the first of which is the book (Al-
Figh al-Akbar). It came in (Al-Fihrist by Ibn al-Nadim) that Abu Hanifa has four
books which are: 'The book Al-Figh al-Akbar; Al-'Alim wa al-Muta'allim; a treatise
to 'Uthman ibn Muslim al-Batti which is about faith and its connection to action;
and the book Refutation of the Qadarites, and all of them' are in theology and
creeds’ .. end quote from Abu Zahra.
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He did not address Al-Figh al-Absat, and it can be said: that Ibn al-Nadim intended
by Al-Figh al-Akbar: Al-Figh al-Absat, and by the Refutation of the Qadarites: Al-
Figh al-Akbar. Professor Abu Zahra did not address this, and it was incumbent
upon him to clarify. What he presented afterward indicates that the Shaykh was
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certain that the Refutation of the Qadarites is an independent book, and it is not
what is called Al-Figh al-Akbar, as he says - and the words are Abu Zahra's:
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Among these books, Al-Figh al-Akbar received attention from the early scholars;
it is a small treatise printed alone in a few sheets in Hyderabad, India, and it has
several narrations: - Among them is the narration of Hommad ibn Abi Hanifa, which
‘Al al-Qari commented upon. - And the narration of Abu Muti' al-Balkhi, which is
known as Al-Figh al-Awsat (originally al-Absat, and it could be that al-Awsat is
instead of al-Absat as a typographical error, not from the Shaykh's confusions),
which Abu al-Layth al-Samarqgandi and 'Ata’ ibn 'Ali al-Juzjani commented upon.
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- And there are other narrations and commentaries: - Among them is a
commentary attributed to Imam Abu Mansur al-Maturidi, and the attribution of
this commentary to al-Maturidi is questionable because he argues against the
Ash'arites and argues for them, and this undoubtedly indicates that it is later than
Abu al-Hasan al-Ash'ari, although they are in fact contemporaries, as al-Maturidi
died in 332 AH and al-Ash'ari died in 333 AH or 334 AH.”* End of Shaykh Abu
Zahra's words, may Allah have mercy on him.
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2 The more prominent view is that he died in 324 AH.
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The Shaykh did not address that (Al-Figh al-Akbar) according to the narration of
Hammad ibn Abi Hanifa is what is known as the Refutation of the Qadarites, and
Imam 'Abd al-Qadir al-Baghdadi al-Shafi'Tt mentioned in (Usul al-Din): that the
Refutation of the Qadarites is (Al-Figh al-Akbar) as we pointed out.
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2 - Also, the well-known historian Brockelmann (d. 1956) explicitly stated in his
book (History of Arabic Literature), translated by Dr. 'Abd al-Halim al-Najjar: that
Al-Figh al-Akbar is known as the Refutation of the Qadarites. He doubted the
attribution of Al-Figh al-Akbar to the Imam because it mentioned substance
[jawhar] and accident ['arad], and that this terminology was not known except
after the translation of philosophy into the Arabic language, and that happened
after the Imam.
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We pointed out before that some Greek terminologies were transmitted orally in
the Imam's era, and it is possible that the Greatest Imam used from this oral
transmission the two words substance [jawhar] and accident ['arad] in his treatise,
and this does not indicate the incorrectness of its attribution to the Imam.
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3 - What some have mentioned that the issue of extraordinary events for Prophets
and miraculous favours [karamat] for saints was mentioned in this treatise, while
the issue of miraculous favours and the distinction between them and what
occurs at the hands of unbelievers was not discussed in that era, but it was a
subject of research among theologians when Tasawwuf (the Sufi path) was found
in Islam, so scholars delved into the righteous friends of Allah and what Allah
honours them with and the extraordinary events that occur through their hands.

(1)
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Our answer to this is that the lack of discussion about this problem in the Imam's
era does not become evidence that the Imam did not address it, for this problem
as a theological problem is among the most important things that the Imam was
obligated to address. We do not say: that all the theological research attributed

Footnote:
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(1) Abu Hanifa by Shaykh Muhammad Abu Zahra, p. 168
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to the Imam are considered as reactions to what the sects opposing the people of
the Sunna and the Community (Ahl al-Sunna wa’'l Jama’a) hold, and as solutions to
current problems and questions arising in that era. For according to this, we
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would know that the Imam has no planning for solutions to coming and future
problems, while we find in his jurisprudential and theological opinions solutions
to problems from two basic sources: the Qur'an and the Sunna, not from the
incidents of his environment. What occurred from environmental necessity and
caused the Imam's investigation and deepening does not indicate that all his
innovations are merely products of current circumstances. He has opinions on
issues that occurred in that era that appeared and flourished after centuries, for
the Greatest Imam drew his jurisprudential and theological opinions from the
Qur'an and the Sunna, and he does not have theological opinions distant from the
circumstances of his environment that are considered as solutions to problems
that have notyet occurred.
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Second - Verification of the treatise Al-Figh al-Absat

Bgyg el o8 Mo gl p 3L L9y S Al o o Td cdan¥) A8l O (aas ol L9y S a2 429
.U\r'jcy'u.\.?'iybwa(aL&.ajGya\y&bw‘éiww‘;@\&\uw&\}ac@\‘éi
el el ol 4 adds delarg flu 4 adds Aol Jliadl flo .

This is Al-Figh al-Akbar according to the narration of Abu Mutt', known as Al-Figh
al-Absat to distinguish it from Al-Figh al-Akbar according to the narration of
Hammad ibn Abi Hanifa from his father. The narration of Abt al-Mutt' is al-Hakam
ibn 'Abd Allah al-Balkhi, companion of Abu Hanifa. He narrated from Ibn ‘Awn and
Hisham ibn Hassan from Ahmad ibn Nuh and Khalid ibn Salim al-Saffar and a group
studied jurisprudence under him, and Salim and a group of people from those
lands studied jurisprudence under him.
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Al-Dhahabi said: He was insightful in juristic reasoning [ra'y], a great scholar, of
great importance, but he was weak in preserving narrations [dabt al-athar]. Ibn
al-Mubarak used to revere and honour him for his religion and knowledge... etc.
The critics spoke at length about him, accusing him of postponement [irja'],
Jahmism®™, and juristic reasoning [ra'y], as al-Kawthari explicitly stated in his
verification of Abu Hanifa's treatises.
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Abu al-Layth al-Samarqgandi commented on this treatise Al-Figh al-Akbar
according to the narration of Aba Muti' known as Al-Figh al-Absat. Abu al-Layth
died in 373 AH. This commentary was erroneously attributed to Abu Mansur al-
Maturidi, despite the apparent fact that the commentary is not his, given what it
contains of quotations from many whose time came after his time, while he died
in 333 AH according to Qutb al-Din al-Halabi al-Hafiz.
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3 Following the ideology of the heretic known as Jahm ibn Safwan. Al-Khatib al-Baghdadi
narrated with a chain of transmission: al-Nakha'T said: Muhammad ibn 'Al1 ibn 'Affan narrated
to us: Yahya ibn 'Abd al-Hamid ibn 'Abd al-Rahman al-Himmani narrated to us from his father:
"I heard Abii Hanifa say: 'Jahm ibn Safwan is a kafir."" (Tarikh Baghdad 15:515). Dr. Bashshar
'Awwad Ma'riif said: "Its isnad is hasan (good)." Al-Dhahabi recorded the following in his
Siyar A'lam al-Nubala', 7/202:
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From Abu Hanifa, who said: "Two evil opinions came to us from the East: Jahm the negator
[of the divine attributes - mu'attil], and Mugqatil the anthropomorphist [mushabbih]."

Based upon these narrations it does not make logical sense that Abii al-Mutt' al-Balkhi, could
have remained as a companion of Imam Abu Hanifa if he was a true follower of Jahm ibn
Safwan.
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Narration: There are several manuscript copies of the commentary under the
name of al-Layth, preserved in Dar al-Kutub al-Misriyya. See collections 349 and
393 and number 195 in theology.
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Chain of transmission of the treatise Al-Figh al-Absat
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1 - Imam Abu Bakr Muhammad ibn Muhammad al-Kasani (he is the author of al-
Bada'i') narrated from Abu Bakr 'Ala’ al-Din Muhammad ibn Ahmad al-Samarqgandi
(he is the author of Tuhfat al-Fuqaha') who said: Abu al-Mu'in Maymun ibn
Muhammad al-Makhuli al-Nasafi (author of Tabsirat al-Adilla) informed us, who
said: Abu 'Abd Allah al-Hasan ibn 'Ali al-Kashghari, known as al-Fadl (he has about
one hundred and twenty works) informed us, who said: Abu Malik Nasr ibn Nasr
al-Khatli informed us, from 'Ali ibn al-Hasan ibn Muhammad al-Ghazzal from Abi
al-Hasan 'All ibn Ahmad al-Farisi who narrated to us: Nusayr ibn Yahya the jurist
said: I heard Abu al-Mutl' al-Hakam ibn 'Abd Allah al-Balkhi (who died in 199 AH at
84 years old - Muhammad ibn Muqatil and Musa ibn Nasr, as Ibn Hajar mentioned)
saying: I asked Abu Hanifa al-Nu'man ibn Thabit about Al-Figh al-Akbar, and he
said: Not to declare an unbeliever [takfir] anyone from the people of the qibla for
a sin, etc., as it is in the copy of Dar al-Kutub al-Misriyya preserved under number
(M 4) and (M 21).
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2 - And preserved in the library of al-Azhar under the title ‘Collection of Treatises
on the Testaments of the Greatest Imam’ under number (34279).
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He narrated from him - As for the chain of transmission of Shaykh al-Islam
Mustafa 'Ashir who died in 1319 AH, it is as follows: from al-Hussain ibn
Muhammad ibn al-Hasan al-Maymi al-Basri from Ibn Tahir ibn Ibrahim al-Karani
from his father from Khayr al-Din al-Ramli from Muhammad ibn al-Siraj 'Umar al-
Hanuti from his father from al-Muhib Muhammad ibn Jarbash from Abu al-Khayr
Muhammad ibn Muhammad al-Rumi from Abu al-Fath Muhammad al-Hariri from
his father from al-Qiwam al-Itgani from al-Hussain al-Sighnaqi from Muhammad
ibn Nasr al-Bukhari from Shams al-A'imma al-Kardari from the author of al-
Hidaya from al-Diya' al-Barsukhi from al-'Ala’ al-Samarqgandi from Abu al-Hussain
al-Nasafi from al-Hussain ibn 'Ali al-Kashghari from Nasran ibn Nasr al-Khatli from
‘Al ibn al-Hussain ibn Muhammad al-Ghazzal ibn 'Ali ibn Ahmad al-Farisi from
Nusayr ibn Yahya from Abu Mutil' from Abu Hanifa, may Allah the Exalted have
mercy on them all (1).

Footnote:

aSldly 5all Juabl LS e 8yl duull @ S Oyle Bl ot 2 0 Y YN 2y (V).

(1) See 226 from the library of Shaykh al-Islam 'Arif Hikmat in Madina, upon its
inhabitant be the best prayers and peace.
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50) Dr. Sa'id Bakdash

Dr. Sa'id Bakdash said the following in his Al-Figh al-Akbar fi 'Tlm al-Tawhid wa'l-
'Aga'id li'1-Imam al-A'zam Abi Hanifa (pp. 7-8):
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‘Among the most gracious, beneficial, magnificent, and innovative works
composed on the subject is the book: Al-Figh al-Akbar (The Greater
Jurisprudence), by the Greatest Imam [al-Imam al-A'zam], the Sultan of Scholars,
the famous Successor: Abu Hanifa al-Nu'man ibn Thabit al-Kuafi (d. 150 AH),
without doubt regarding the authenticity of its attribution to him, as will be
explained.
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It is a great concise book, elegant and magnificent, full, overflowing, and
beneficial. Rather, it is a gracious treatise, comprehensive and definitive in its
field, among the first works of the best of generations, which is easy to memorize,
and no accountable Muslim can afford to be ignorant of its pure content and
sufficient substance.
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It represents the authoritative source for the creed of Imam Abu Hanifa, the creed
of his companions, and those who followed them among their imitators from the
noble Hanafis, for they are Hanafi in both creed and jurisprudence.
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He named it: Al-Figh al-Akbar because the nobility and greatness of knowledge is
according to the nobility of the object of knowledge, and there is no object of
knowledge greater and more maghnificent than the essence of Allah the Exalted,
His names, and His attributes.
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Thus, Allah decreed for this comprehensive book, despite its frequent reliance
upon, establishment, teaching, multiple editions, and numerous commentaries:
that it has not yet received precise scholarly service to establish its correct, sound,
and complete text, nor has it received attention befitting its lofty scholarly status.”

pp. 15-16:
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“Thus, the fame of its attribution to Imam Abu Hanifa is like the fame of the sun
rising at midday - no two people differ about this.
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Indeed, there are hundreds of manuscript copies of Al-Figh al-Akbar that have
circulated throughout the centuries, filling manuscript libraries around the world,
all of which attribute it to him. Likewise, there are many circulating commentaries
on Al-Figh al-Akbar by great Imams among Hanafi scholars that confirm the
authenticity of its attribution to Abu Hanifa.
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Thus, Imam Hammad, the son of Imam Abu Hanifa, transmitted it from him, and
the Hanafi chain of transmission to Hammad regarding it is as follows: Nusayr ibn
Yahya al-Balkhi from Muhammad ibn Mugqatil al-Razi from 'Isam ibn Yusuf al-
Balkhi from Hammad from his father Imam Abu Hanifa, as stated in the beginnings
of the manuscript copies of Al-Figh al-Akbar.
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It is an established (thabit) chain with no defect in it, except according to some
hadith scholars who have various issues with the Hanafis, such as Ibn 'Adi and the
like, among a series of them who overreached, transgressed, and criticized Imam
Abu Hanifa. How then could others from his students and the like escape [their
criticism]? This is a well-known matter that becomes apparent to anyone who
examines the books of these people.”
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Epilogue

The foregoing investigation into the authorship of al-Figh al-Akbar brings to a
close what has been, at its essence, an exercise in the critical assessment of
historical testimony and the application of rigorous methodologies for textual
authentication within the Islamic scholarly tradition. As we reflect upon the
convergent lines of evidence presented throughout this study, several broader
implications emerge that extend beyond the immediate question of attribution to
illuminate fundamental principles of Islamic intellectual history and the
epistemology of textual verification.

The cumulative force of the findings decisively establishes that the traditional
attribution of al-Figh al-Akbar to Imam Abu Hanifa (d. 150/767) rests upon
foundations far more substantial than mere conventional acceptance or sectarian
allegiance. The multi-dimensional evidentiary framework that was constructed—
encompassing the documentation of dominant scholarly verdicts spanning over
a millennium, and the codicological discovery of extraordinary significance—
demonstrates that this attribution represents not uncritical traditionalism but
rather the academically sound position supported by a preponderance of
historical evidence.

Al-Figh al-Akbar emerges not as a later pseudepigraphic composition but as an
authentic witness to the theological acumen of Imam Abu Hanifa, taking its
rightful place amongst the foundational texts of Islamic intellectual history. In
affirming this conclusion, we simultaneously vindicate the reliability of the
traditional mechanisms of textual preservation that have served the Islamic
scholarly community for over a millennium, demonstrating their continued
relevance for contemporary academic enquiry.

The fifty attestations that have been catalogued, spanning diverse geographical
regions and different Madhhab orientations, exemplify the kind of tawatur
(widespread transmission) that Islamic scholarship has long recognised as a gold
standard for establishing authenticity. When this evidence from scholarly
transmission converges with the remarkable codicological testimony of the Kufan
manuscript discovery—as reported through the impeccable scholarly lineage of
Imam Muhammad Murtada al-Zabidi al-Hanafi (d. 1205/1791) and his disciple,
Shaykh ‘Umar ibn Mustafa al-Amidi al-Diyar Bakri (d. 1263,/1847)—the resulting
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authentication meets the highest standards of classical Islamic academic
verification.

Perhaps most significantly, this investigation has revealed the degree to which
modern scepticism regarding al-Figh al-Akbar represents a minority position that
is both historically isolated and methodologically problematic. The cross-
madhhab dominant position that has been documented—including the explicit
affirmations of towering figures from the Shafi'T and Hanbali schools —exposes
the inadequacy of approaches that treat this as merely an internal Hanafi claim.
When scholars.of the stature listed and quoted in the work affirm the treatise's
attribution, contemporary sceptics must grapple with the implications _of
positioning themselves against such formidable authorities within their own
intellectual genealogies.

The broader implications of the findings extend to fundamental questions about
the nature of Islamic textual transmission and the criteria by which authenticity
should be assessed. The case of al-Figh al-Akbar demonstrates that the Islamic
scholarly tradition has possessed sophisticated mechanisms for preserving and
validating texts across centuries, mechanisms that have proved remarkably
effective when subjected to critical scrutiny. This challenges certain tendencies
within contemporary scholarship that approach early Islamic texts with a
hermeneutic of suspicion that may be methodologically inappropriate when
applied to traditions with such robust internal verification systems.

Additionally, the methodological framework developed in this study can be
applied to other contested attributions from the early Islamic period, with the
potential to reshape scholarly perspectives on a range of creedal texts. Its
implications extend beyond the authentication of a single work, engaging broader
questions concerning the relationship between traditional Islamic scholarship
and modern academic inquiry, the reliability of collective scholarly memory, and
the criteria by which authenticity in early Islamic literature is assessed. By
integrating naqli (transmitted) evidence with manuscript discoveries, this
approach demonstrates how classical modes of textual verification may be
meaningfully combined with historical-critical methods, offering a model for
addressing similar challenges of authorship and authenticity in the field of Islamic
research (bahth) and verification (tahqiq).
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In conclusion, the assertion that al-Figh al-Akbar is a genuine work of Imam Abu
Hanifa is not a matter of uncritical traditionalism but is, in fact, the academically
sound position substantiated by a preponderance of evidence. The limited
minority view that contests this attribution is historically isolated and fails to
account for the vast body of convergent testimony and the significant manuscript
discovery detailed herein. This treatise stands authenticated as a foundational
text of Sunni kalam, accurately preserving the creedal positions of the Great
Imam.

For scholars and students seeking a deeper engagement with this subject, further
analysis is.available in Akram Muhammad Isma‘il Abt ‘Awwad’s: Majmu kutub wa-
rasa’il wa-wasaya al-Imam al-A‘zam, which provides a thorough presentation of
the chains of transmission.
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